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PREFACE 


D EATH and the sun are not to be looked at steadily.' The 
maxim of La Rochefoucauld centrally represents modern 
man’s attitude to this alarming yet most fascinating of subjects. 
And indeed, to the reader whose roots lie in the soil of secular 
Europe the prospect of reading a text (and not an overly brief one 
at that) the declared object of which is to remind him just how 
quick and fragile his life must be, might seem unpromising, or 
even distasteful. One must not, however, lose sight of the fact 
that an interest in the Grand Leveller, far from reflecting bad taste 
or morbidity, has historically provided man with many of his 
finest literary and religious achievements. From the time of the 
Egyptian Book of the Dead more than two millennia before Christ, 
through the age of Dante to Donne and Milton, the steady 
contemplation of human mortality and the possibility of survival 
has bequeathed to us a recurrent literary theme, which, by 
shedding light on how earlier generations died provides us with 
profound insights into the way they chose to live. 

The text here presented in translation lays a particular claim to 
our attention, for it is the principal work on the matter of death 
to have issued from the pen of the most celebrated theologian of 
Islam. The Imam al-Ghazali designed it to be the final flourish to 
his forty- book Revival of the Religious Sciences (in Arabic, Ihya' 
ulũm al-din), his magisterial exposition of the Islamic faith which 
is generally acclaimed as the definitive summa theologica of Islam. 
In view of the wide circulation of the work, the Remembrance of 
Death and the Afterlife (Kitab Dhikr al-mawt wa-ma ba‘dahu) may 
well be considered the most influential treatment of orthodox 
Muslim belief in this signally important field. Further, while its 
academic interest is substantial, the appeal of al-Ghazali’s tract 
today extends far beyond the confines of University libraries, for 
the world which its author addressed, despite almost a thousand 
years of change and (as some would have it) corrosion, still lives, 
worships and dies. It is this abiding relevance of al-Ghazali’s 
message which I have endeavoured to bear in mind during the 
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labour of translation, hoping that some glimmer of the literary 
quality of the original may shine through, and that perhaps, with 
the help of Providence, our author’s text may still serve the 
purpose for which it was intended. 

I would like to record my indebtedness to a number of scholars 
who have assisted me with this work. In particular, Dr. Ibrahim 
al-Battawi of al-Azhar University and Shaikh Ahmad Mashhür 
al-Haddad elucidated a number of difficult passages and helped 
me with the identification of certain of the sayings of the Prophet 
in which this text abounds. Professor Malcolm Lyons of Cam- 
bridge University and Seemi Ghazi kindly read the Introduction 
and parts of the translation, and made several useful suggestions. 
To these and a number of others I extend my thanks. 

In the absence of a critical edition of the Revival I have made 
use of the following editions: (1) the Amiriya edition of 1289 AH 
as reprinted at the margin of al-Murtada al-Zabidi’s commentary 
Ithaf al-sadat al-muttagin bi-sharh asrar Ihya' *ulüm al- din, second 
edition (Cairo: al-Maymaniya, 1311 AH) (referred to as A); (2) 
the text reproduced in the Itha itself, irregularities in which are 
sometimes pointed out by the commentator (Z); (3) the al- 
Maktaba al-Azhariya edition of 1317 AH (MA). Attention is 
drawn to significant discrepancies only; obvious typographic 
errors are omitted. 

Square brackets have been employed for explanatory material 
added to the text, and also for the Arabic original of certain 
locutions for which no satisfactory equivalent exists in English. 
Qur'anic material, for which I have drawn heavily on Pickthall's 
Meaning of the Glorious Koran, is in italics and numerated in 
accordance with the King Fu'ad Edition, while references to the 
hadith literature follow the system used in Wensinck's Con- 
cordance, with the more recondite Traditions being identified 
according to the volume and page numbers of the printed 
editions of those works listed in the Bibliography. Where such 
material has not been identified in printed works the reader has 
been referred to the takhrij of Zabidi and the zawd’id literature. 
Roughly following the system of al- Iraqi, all Traditions have 
been divided into three groups: those included by al-Bukhàri and 
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Muslim, for which no reference to other sources has been made, 
those covered by the other collections used by Wensinck, for 
which other sources are mentioned but rarely, and thirdly, the 
less important texts; this for the sake of economy. The pagination 
in references to the Ihya' is that of the Cairo edition of Mustafa al- 
Halabi (1347 AH) as being perhaps more widely available than the 
three texts listed above. 


THE 
REMEMBRANCE OF DEATH 
AND THE AFTERLIFE 


Being the Tenth Book of the Saving Virtues 
and the Conclusion of the Book of 
the Revival of the Religious Sciences! 


In the Name of God, Most Compassionate and Merciful 


RAISED BE GOD, Who with death did break the 

necks of tyrants, shattering with it the backs of Persta’s 

kings, cutting short the aspirations of the Caesars, whose 

hearts were long averse to recalling death, until the true 
promise came to them and cast them into the pit. From the 
loftiest of palaces into the deepest of graves’ they passed, and from 
the light of the cradle into the sepulchre's gloom. From dallying 
with servant-girls and boys into sustaining insects and worms 
they passed, and fram revelling in food and drink’ into wallow- 
ing in the earth; from the friendliness of company into the 
forlornness of solitude, and from the soft couch into wocful 
perdition. 

See if they had found any strength and protection“ from death, 
or taken against it a barrier and refuge. See if you cati perceive a 
single man of them, or hear from them the slightest sound.’ 

So all glory to Him Who is unique in power and authority, 
Who has taken to Himself all claim to permanence, abasing all 
forms of creation through the extinction which He has written 
for them, then appointing death as a rcdemption for the Godfear- 


THE REMEMBRANCE OF DEATH 


ing and as the promise to them of a meeting. The tomb made He 
a prison for the damned, a cramped gaol for them until the Day 
of Decision and Judgement. For His is the power to bestow 
manifest blessings and to take vengeance through irresistible acts 
of requital. His is the thanksgiving in the heavens and the earth; 
His is the praise in the Former World and the Afterlife. 

May many blessings and most abundant salutations be invoked 
upon Muhammad of the clear miracles and the evident signs, and 
upon his Family and Companions. 


Now, it behoves him for wham death ts his destruction, the 
earth his bed, the worm his intimate, Munkar and Nakir“ his 
companions, the tomb his abode and the' belly of the earth his 
resting-place, the Arising his tryst and Heaven or Hel! his destiny, 
that he should harbour no thought or recollection but of death. 
No preparedness or plan should he have save for it, and his every 
expectation, concern, energy, waiting and anticipation should be 
for its sake alone. It is right that he should account himself among 
the dead and see himself as one of the people of the graves. For all 
that comes is certainly near; the distant is what never comes. 

The Prophet (may God bless him and grant him peace) has 
said, ‘The intelligent man is he who judges himself and acts for 
what follows death'. Preparation for something can never be 
easy unless its memory is constantly renewed in the heart, and this 
can only be done through reminding oneself by paying attention 
to those things which cause it to be recalled and by looking to 
those matters which tell of it. Of the business of death, with its 
preludes and consequences, the conditions of che next world, the 
Resurrection, and Heaven and Hell, we shall mention that which 
the servant of God must repeatedly bring to mind and keep with 
him in his thinking and his meditation, so that this may act as an 
encouragement to preparedness. For the journey to what follows 


^ Munkar and Nakir: the angels who question the newly dead. See Chapter vu 
below; also A. Wensinck, art. Munkar wa-Nakir' in SEI, 411—2; Gardet, Pensée, 
loan. 


death is near at hand, and only a little of lite remains; yet of chis 
the people are inattentive. Their reckoning draweth nigh for 
mankind, while they turn away in heedlessness." 

We shall mention that which relates to death in two Parts. 


THE FIRST PART 


Concerning the preludes and consequences of death 
up to the Blast on the Trump 


(Being composed of eight Chapters) 


CHAPTER ONE: On the Merit which is in the Remembrance 
of Death, and an Encouragement to Remember it. 


CHAPTER Two: On Lengthy and Brief Hopes. 


CHAPTER THREE: On the Agonies and Violence of Death, 
and the States Preferable upon its Advent. 


Cuapter Four: On the Death of the Emissary of God (may 
God bless him and grant him peace), and of the Rightly-guided 
Cahphs after him. 


CHAPTER Five: On the Sayings of the Caliphs, Princes, and 
Righteous Men when Nearing Death 


CHAPTER Six: On the Sayings of the Saints at Funerals and 
Cemeteries, and the Legal Verdict Concerning the Visitation of 
Graves. 


CHAPTER SEVEN: On the True Nature of Death, and what 
the Dead Man Undergoes in the Grave prior to the Blast on the 
Trump. 


CBAPTER Eicut: On the States of the Dead which have been 
Known through Unveiling in Dreams. 


CHAPTER ONE 


On the Remembrance of Death, 
and an Encouragement to Remember 
it Abundantly 


NOW THAT the heart of the man who is engrossed in 

this world and is given over to its vanities and harbours love 
for its appetites must certainly be neglectful of the remembrance 
of death. Thus failing to recall it, when reminded of it he finds it 
odious and shies away. Such are the people of whom God has 
said: Say: Lo! the death from which ye shrink will surely meet you, and 
afterward ye will be returned unto the Knower of the Invisible and the 
Visible, and He will tell you what ye used to do.“ 

Now, men may be either engrossed [in the world], penitent 
beginners, or arrived gnostics. The man engrossed does not 
remember death, or, if he does, it is with regret for his world, and 
he busies himself with disparaging death. The remembrance of 
death increases such a one in nothing but distance from God. 

The penitent man recalls death frequently, so chat fear and 
apprehension might thereby proceed from his heart, making his 
repentance complete. It may be that he is in fear of death lest it 
carry him off before his repentance is complete and before his 
provisions for the journey are replenished; he is excusable in his 
aversion to death, and is not included in the saying of the Prophet 
(may God bless him and grant him peace): “Whosoever would 
abhor meeting with God, God abhors meeting with him'.“ Such a 
man does not abhor death and meeting God, but only fears the 
meeting with God passing him by as a result of his deficiency and 
remissness. He is hke the man who is made late for a meeting with 
his beloved by busying himself with preparations for the 
encounter in a way that will find approval: he is not deemed to be 
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reluctant about the meeting! The distinguishing mark of che 
penitent man is his constant preparation for this matter and his 
lack of any other concern. Were he to be otherwise he would 
associate with the man engrossed in the world. 

As for the gnostic, he remembers death constantly, because for 
him it is the tryst with his Beloved, and a lover never forgets the 
appointed time for meeting the one he loves. Usually such a man 
considers death slow in coming and is happy upon its advent, that 
he might have done with the abode of sinners and be borne away 
into the presence of the Lord of the Worlds.* Such was the case 
with Hudhayta, of whom it is related that when death came he 
said, ‘A deat friend has come at a time of poverty. Whoever 
repents [at such a moment as this] shall not succeed. O Lord God! 
Should You know that poverty is dearer to me than wealth, and 
sickness more beloved to me than health, and dcath more dear to 
me than life, then make my death easy for me until I meet You.’ 

Thus it is that the penitent man may be excused the aversion he 
feels tor death, while another is excusable in loving it and longing 
for it. And higher than either of them is che degree of he that has 
entrusted his affair to God (Exalted is He!) and no longer prefers 
death or life for himself, for the dearest of things to him is that 
which is more beloved in the sight of his Lord. By virtue of 
profound love and loyalty this man has arrived at the station of 
absolute surrender and contentment, which is the goal, and the 
utmost limit. 

But whatever the situation may be, in the recollection of death 
there 1s reward and merit. For even the man engrossed in the 
world benefits from it by acquiring an aversion to this world. 
since it spoils his contentment and the fullness of his pleasure; and 


In the Islamic context the remembrance of death and the belief in the worthlessness 
of this world have traditionally been circumscribed by a prohibition on amann? al- 
matt, hoping for death". Cf. the Prophet's statement as reported in the hadith: let 
none of you hope for death! (Bukhari, Marda, r9). Ghazali writes elsewhere (ihya', 
ty. 270; tr. Gramlich, 669) that "knowledge (ma rifa) becomes more perfect if one's 
life is long, through constant meditation, combatting of the lower self and divesting 
oneself of worldly attachments and ail of this calls for tune 
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everything which spoils for man his pleasures and his appetites is 
one of the means of deliverance. 


An exposition of the excellence of the remembrance 
of death, however done 


The Emissary of God (may God bless him and grant him peace) 
has said, Remember often the Ender of Pleasures,“ by which he 
meant, ‘Make pleasures distasteful thereby until your inclination 
towards them is broken and you devote yourselves to God 
(Exalted is Hel). And he said also (may God bless him and grant 
him peace), Were the beasts of the field to know what the son of 
Adam knows of death you would not find a single plump onc to 
eat. 

Said Alisha (may God be pleased with her), O Emissary of 
God! Shall anyone be resurrected alongside the martyrs?" ‘Yes,’ 
he replied. ‘He who recalls death twenty times in one day and 
night.“ 

The entire reason for this merit is that the remembrance of 
death must needs result in an aversion to the abode of beguile- 
ment and demand that one make preparations for the Afterlife, 
while heedlessness of death summons one to indulgence in 
worldly desires. 

The Prophet (may God bless him and grant him peace) has 
said, ‘Death is a precious gift to the believer'. This he said 
because the world is the believer's prison, in which he is 
incessantly in difficult circumstances duc to suffering [the passions 
of] his soul, and because of the struggle with his desires and the 
repulse of his devil.“ Death for him is a release from this torment, 
and for him this release is a ‘precious gift’. 

And the Prophet said (may God bless him and grant him 
peace), ‘Death is an atonement for every Muslim'.'* By this he 


Every man having been assigned an angel and 2 devil, respectively the instruments 
of his guidance and temptation (Muslim, Tawba, 62, 63). 
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was teferring to the true Muslim and the sincere believer, from 
whose tongue and hand the Muslims are secure and in whom the 
qualities of the faithful are realised, who has not been polluted by 
any but the smallest and most trivial of sins. From these he is 
puritied by death, which atones for him following his avoidance 
of the major sins and his performance of the obhgatory works of 
religion. 

‘Aca’ al-Khurasani once said: "The Emissary of God (may God 
bless him and grant him peace) passed by a gathering from which 
laughter was ringing out. "Disturb your assembly by recalling 
the Spoiler of Pleasures,” he said. "And what 1s the Spoiler of 
Pleasures?“ they asked. "Death," he replied'.“ 

According to Anas (may God be pleased with him) the 
Emissary of God (may God bless him and grant him peace) said, 
‘Remember death abundantly, for to recall it wipes away sins and 
makes one abstemious in the world'.“ 

Also he said (may God bless him and grant him peace), 
‘Sufficient is death as a divider',“ and also, ‘Sufficient is death as a 
warner','? 

The Emissary of God (may God bless him and grant him 
peace) once went out to the mosque and noticed a group of 
people talking and laughing. Remember death!" he said. By 
Him in Whose hand lies my soul, if you knew what I know you 
would laugh little and weep much.“ 

A man was once mentioned and highly praised in the presence 
of the Prophet (may God bless him and grant him peace). “How 1s 
your companion's remembrance of death?' he asked. ‘We have 
scarcely heard him mention it,’ they replied. ‘Then your com- 
panion’, he said, is not as you suggest'.“ 

Said Ibn Umar (may God be pleased with him), l once came 
to the Prophet, may God bless him and grant him peace, in a 
group of ten people. A man from the Helpers [al-Ansar] enquired, 
Who is the most intelligent and generous of men, O Emissary of 
God?” And he replied, "The most diligent in recalling death, and 
the onc who is best prepared for it. Such are the intelligent ones. 
who have gained the honour of this world and the dignity of the 
next. 


Chapter One 


Let us now turn to the Narratives.“ 

Al-Hasan, may God (Exalted is He!) have mercy upon him, 
said, 'Death has exposed the world's faults, and has left no joy to 
any thinking man’. 

Said al-R.abi! ibn Khuthaym, There is nothing concealed for 
which the believer waits that is better than death’. He also used to 
say, ‘Let no-one know of me, and throw me in to my Lord.’ 

A philosopher once wrote to one of his brethren as follows: ‘O 
my brother! Beware of death in this abode before you travel to an 
abode in which you long for death but find it not. 

When death was mentioned in the presence of Ibn Sirin all his 
limbs would become lifeless. 

Umar ibn Abd al- Aziz used every night to gather together 
the doctors of the Law, and they would remind one another of 
death, the Arising and the Afterlife until they broke out in tears as 
though at a funeral. 

Ibrahim al-Taymi said, ‘Two things have severed me from the 
pleasures of this world: the remembrance of death, and calling to 
mind the standing before God (Great and Glorious is He!).”" 

Said Ka b, "The world’s misfortunes and“ cares become trivial 
for the man who is conscious of death.’ 

Said Mutarrif, In a dream I once saw someone declaiming in 
the very centre of the mosque of Basra, “Remembering death the 
hearts of the Godfearing has broken. In nought save distraction, 
by God, is how you sce them".' 

Said Abu Ash‘ath, ‘We used to call on al-Hasan, and [his 
conversation] was of nothing but Hell, the Afterlife, and the 
remembrance of death.’ 

Safiya (may God be pleased with her) told of an old woman 
who once complained to A'isha (may God be pleased with her) 
of the hardness of her heart. ‘Remember death frequently’, she 
told her, ‘and your heart will be softened’. This she did, and her 
heart was indeed made soft. She went to thank Á'isha (may God 
be pleased with her). 


* üthar: traditions of the carly Muslims, usually distinct in Ghazali's writings from 
akhbdr, traditions ascribed ta the Prophet. 
' 1e. on the Day of Judgement. 
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When David (upon whom be peace) remembered death and 
the Resurrection he would weep and his joints would become 
dislocated; when he remembered the [Divine] attribute of Mercy 
he would become himself again. 

Said al-Hasan: ‘Never have I scen an intelligent man without 
finding him to be wary of death and saddened by it.’ 

Said Umar ibn ‘Abd al- Aziz to one of his divines, ‘Admonish 
me.” ‘You shall not be the first caliph to die,’ he replied. Tell me 
mote,’ he asked. Of your ancestors from Adam,“ he said, not 
one has not tasted death; now, your turn is come.’ At this, Umar 
wept. 

Al-Rabr ibn Khuthaym dug a grave in his house, and used 
cach day to sleep therein so that by this expedient he might 
remember death unceasingly. ‘Were the remembrance of death 
to leave my heart for a single hour’, he was wont to say, ‘it would 
become corrupted.’ 

Mutarrif ibn Abd Allah ibn al-Shikh khir said, "This death has 
indeed spoilt the pleasure of those that seek pleasure, therefore 
seek out that pleasure in which there is no death.’ 

Umar ibn Abd al- Aziz once said to Anbasa, Remember 
death abundantly, for if your life is easy it will make it hard, 
while if your life is hard it will make it casy.’ 

Said Abū Sulayman al-Darani, I once asked Umm Harun 
whether she loved death. "I do not," she replied. “Why nor?” I 
enquired, and she said, “Were | to disobey a human being I 
would not wish to meet him. So how can Í wish to meet Him 
when I have disobeyed Him?“ 


An exposition of the way to bring about the 
recollection of death in the heart 


Know that death is a terrible and most perilous thing. The 
heedlessness with which the people treat it is the consequence 
only of cheir insufficient meditation upon it and remembrance 
thereof. Even the man who does remember it does not do so with 
an unoccupied heart, but rather with one that is busy with the 
desires of this world, so that the remembrance of death does not 
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have a salutary effect upon his heart. The way forward here is for 
the bondsman to void his heart of all things save the recollection 
of the demise which hes before him, in the way that the man who 
intends a dangerous voyage to a desert place or to set sail upon the 
ocean does not think of any other matter. When the remem- 
brance of death touches his heart and comes to make some 
impression upon it his contentment and pleasure in the world will 
wane and his heart will break. The most productive method of 
bringing this about is for him to make frequent remembrance of 
those of his peers and associates who have passed away before 
him: he should contemplate their death and dissolution beneath 
the earth and recall how they appeared in their former positions 
and circumstances, and meditate upon the way in which the earth 
has now obliterated che beauty of cheir forms, and how their parts 
have been scattered in their tombs, and how they made widows 
of their wives and orphans of their children; how they lost their 
property, and how their mosques and gatherings have become 
voided of them, and of how their very traces have been wiped 
away. To the extent that a man recalls another, and pictures 
clearly in his mind his state and how he died, and imagines his 
form, and remembers his sprightliness and how he used to come 
and go, and the care which he devated to living and to 
continuing, and his forgetfulness of death, and how he was 
deceived by the propitious means of his subsistence, and his 
trusting in his strength and his youth.“ and his inclination to 
laughter and fun, and his heedlessness of the imminent death and 
the speedy destruction which lay before him; how he used to go 
hither and thither, and that now his feet and joints have rotted 
away, how he used to speak, while now the worm has devoured 
his tongue, how he used to laugh, while now che dust has 
consumed his teeth; how he used to arrange for himself that 
which he would not need for ten years at a time when there lay 
between him and death only a month, while he was in ignorance 
of what was planned for him, until death came at an hour he had 
not reckoned upon, and the Angel's form stood revealed before 
him, and the summons struck his cars—either to Heaven or to 
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Helll—at that time he will see that he is like them, and that his 
heedlessness is as theirs, and that as theirs shall be his end. 

Said Abu'l-Darda' (may God be pleased with him), When you 
recall the departed count yourself as one of them.’ 

Said [bn Mas üd (may God be pleased with him) "The happy 
man is he who draws an admonition from someone else.’ 

Said Umar ibn Abd al- Aziz, ‘Do you not see that each day, 
by morning and night, you prepare a traveller to God (Great and 
Glorious 1s He!), setting him in a crevice in the earth, who has 
taken the dust for his pillow, left his loved ones behind, and put 
himself apart from his means of subsistence?” 

Holding fast to these and other similar ideas, and also entering 
graveyards and seeing ill people, is the way to refresh the 
remembrance of death in the heart until it takes possession of it 
and stands before one’s eyes. At this point one will almost be 
ready for it, and will shun the world of vanity. Otherwise, a 
remembrance with the superficial aspect of the heart and a sweet 
tongue will be of little avail in warning and informing. However 
contented one’s heart may be with some worldly thing, one 
should at once recall that it must needs be parted with. 

One day, Ibn Muti looked at his house, and was delighted by 
its beauty. He then broke out in tears, saying, By God, were it 
not for death I would rejoice in you, and but for the narrowness 
of the graves towards which we travel we would be entranced by 
this world.’ Then he sobbed loudly and violently. 


CHAPTER TWO 


On Lengthy Hopes, and the Merit 
of Brief Hopes, together with 
the Reason for their Prolongation 
and How this may be Cured 


The merit of brief hopes 


OD'S EMISSARY (may God bless him and grant him 

peace) once said to Abd Allah ibn Umar, ‘In the morning- 
time, do not speak to yourself of the evening, and in the evening- 
time do not speak to yourself of the morning. Take from your 
life something for your death, and from your health something 
for your infirmity, for in truth, O Abd Allah, you do not know 
what your name shall be tomorrow.“ 

Ali (may God ennoble his countenance) related that the 
Prophet (may God bless him and grant him peace) said, ‘Two 
things fear I for you above all else: the pursuit of desire and 
lengthy hopes. For the pursuit of desire bars one from the Truth, 
while lengthy hopes are the very love of this world.' Then he 
said, "Indeed, God (Exalted is He!) bestows the world upon the 
man He loves and the man He abhors; and when He loves His 
bondsman He gives him faith. Indeed, religion has its sons, as does 
the world; therefore be with the sons of religion, and be not with 
the sons of the world. Indeed, the world has moved by and passed 
on, while the Afterlife has moved close and drawn near. Indeed, 
you are in a day in which there is action without reckoning, but 


* This is in fact [bn Umar's advice to Mujahid usually appended to the well-known 
hadith in which the Prophet says, ‘Be in the world as though you were a stranger or 
a wayfarer'. (Bukhari, Rigag, 3.) According ta [bn Hajar the somewhat curious 
final phrase can mean either ‘whether you will be called “sorrowful” or "blessed", 
or whether you will be alive or dead.” (Fath al-Bari, xt. 235.) 
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have well-nigh come to a day in which there shall be reckoning 
and no action.“ 

Said Umm al-Mundhir, "The Emissary of God (may God bless 
him and grant him peace) came out before the people one 
cvening and said, "O people! Are you not ashamed before God?" 
"How should that be, O Emissary of God?" they asked, and he 
replied, "You gather in what you shall not cat, you hope for what 
you shall never accomplish, and build what you shall never 
inhabit”. 

Said Abū Sa id al-Khudri, ‘Usama ibn Zayd once purchased a 
slave-girl from Zayd ibn Thabic for a hundred dinars, the 
payment of which was to be deferred for one month. The 
Emissary of God (may God bless him and grant him peace) came 
to hear of this and said, Are you not amazed at Usama, who 
pays a month after he buys? Truly, Usama has lengthy hopes! By 
Him in Whose hand hes my soul, never have I closed my eyes 
without thinking that my eyelids would not close again before 
God took my spirit, neither have | opened them again in the 
belief that 1 would close them once more before passing away. 
Not once have | partaken of a morsel without thinking that! 
should not swallow it before death choked me on it." Then he 
said, "O children of Adam! 1f you have sense, then account 
yourselves among the dead. For by Him in Whose hand lies my 
soul, that which is promised you shall come, and you shall not escape". 

It is related on the authority of Ibn Abbas (may God be pleased 
with them both)^ that God's Emissary (may God bless him and 
grant him peacc) used to go out to pass water and would then 
perform the dust-ablution." O Emissary of God,’ I [Ibn Abbas] 
would say to him. ‘There is some water not far from you. “How 
may I know?' he replied. It may be that 1 shall not reach it.“ 

It is related that he once picked up three twigs, setting one 
before him, another at its side, and the third at a distance. ‘Do you 
know what this is?” he asked. God and His Emissary know best! 


That is, with Ibn. Abbas and his father. 

? fayammum, a wiping of the face and hands with clean dust which, in cases of illness 
or the absence of water, may be performed in place of the customary wudu' ablution 
required before must acts of worship. (Ihya', . tto, 121) 
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we replied. ‘This is man,’ he said, ‘and this is his lifespan, while 
that is hope, which the son of Adam pursues. His lifespan, 
however, shall overcome him before he can realise his hope.“ 

And he said (may God bless him and grant him peace), ‘It is as 
though the son of Adam were beset by nincty-nine deaths; if they 
fail to strike him down he falls into old age.“ 

Said Ibn Mas'üd [having sketched out a diagram in the dust], 
"This is man, and these around him are ways by which death may 
come to him. Beyond them lies old age, and beyond that again 
lies his hope, which he cherishes while these deaths approach him. 
He will be scized by whichever of them is ordered to do so. 
Should they miss the mark, however, he will be slain by old age, 
while his hope remains.“ 

And Abd Allah |ibn Mas Od] said, The Emissary of God (may 
God bless him and grant him peace} once drew for us a square, 
setting a line down its centre and then drawing other lines by its 
side and another leading outside it. Do you know what this is?“ 
he asked, and we replied, "God and His Emissary know best!" He 
pointed to the line which lay at the centre, and said, This is man, 
and this is his lifespan encircling him. These —indicating the 
lines which lay round about it are chance happenings, which 
snap at him; when onc misses him he is snapped at by another. 
And this" —indicating the line leading outside — is his hape’’.”” 

Said Anas, ‘The Emissary ot God (may God bless him and 
grant him peace) said, "The son of Adam may grow old, but two 
things remain with him: greed and hope“ And in an alternative 
version: For him two things remain young: greed for wealth and 
greed for longevity.'? 

And he said (may God bless him and grant him peace), ‘The 
first people of this nation shall be saved by certainty and 
renunciation, while the latecomers shall be destroyed by greed 
and hope.''? 

* The meaning of this Tradition is somewhat obscure. Perhaps the diagram was as 


follows, the vertical line representing man's hope, which is cut shart by death 


* The diagram ts printed at the margin of Zabidi's commentary, evidently 
as an elaboration of this account. It would also seem to illustrate the next Tradition The 
meaning is reasonably clear; for a closer analysis, however, sec Rosenthal. Sweeter than 
hope, 109. 
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It is said that Jesus (upon whom be peace) once sat down by an 
old man who was digging the earth with a spade. Said Jesus, O 
Lord God, take away his hope,’ and the old man put down his 
spade and lay down. After an hour had passed, Jesus said, ‘O Lord 
God, restore hope to him,’ and he arose, and set about his task. 
And when Jesus asked him concerning what had transpired he 
said, "While | was at work my soul said to me, How much 
longer shall you labour, now that you are an old man?“ so I cast 
aside my spade and lay down. Then it said to me, "By God, you 
must live out that which is left to you," so I arose, and took up 
my spade once more.' 

Said al-Hasan, ‘The Emissary of God (may God bless him and 
grant him peace) once asked, Do all of you wish to enter into 
Heaven?” and they [his Companions] said, “Yes indeed, O 
Emissary of God!" And he said, Then cut short your hopes, 
bring your deaths before your eyes, and be rightly ashamed 
before God“.“ 

In his prayers he used to say (may God bless him and grant him 
peace), O Lord God! I seck refuge in Thee from a worldly estate 
which precludes the good of the Afterlife. I seek refuge in Thee 
from a life which bars the good of death. And I seck refuge in 
Thee from hopes which make against good works." 


From the Narratives 


Said Mutarrif ibn Abd Allah, “Were I to know the time of my 
demise I would fear for my reason. God has blessed His bond- 
smen by granting them heedlessness of death; were it not for this 
heedlessness they would take no pleasure in life, and no markets 
would be established among them.’ 

Said al-Hasan, ‘Forgetfulness and hope are two mighty bless- 
ings upon the progeny of Adam; but for them the Muslims 
would not walk in the streets.’ 

Said al-Thawri, ‘I have heard it said that man is created foolish, 
and that were it otherwise life would hold no pleasure for him.“ 

Said Said ibn Abd al-Rabman, The world is peopled only 
through the dimwittedness of its inhabitants.’ 
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Said Salman aJ-Farisi, There are three things which have 
surprised me enough to make me laugh: a man who sets his hopes 
in the world while death is seeking him out, a heedless man who 
does not go unheeded, and a man who fills his mouth with 
laughter although he does not know whether the Lord of the 
Worlds is angry with him or satisfied. And three things have 
grieved me enough to make me weep: taking leave of the loved 
ones, Muhammad and his people, the terror of the Resurrection, 
and the time when I shall stand before God not knowing whether 
[ am to be consigned to Heaven or to Hell.’ 

A man once said, ‘After Zurara ibn Abi Awfa’s death 1 beheld 
him in a dream. "Which actions proved to be of most value to 
you?" I asked, and he rephed, “Reliance [tawakkul] upon God, 
and brief hopes“. : 

Said al-Thawri, ‘Renunciation of the world consists in the 
brevity of one’s hopes, not in cating rough food or donning a 
mantle.’ 

Al-Mutaddal ibn Fadala once asked his Lord to take away his 
hope, and he lost his appetite for food and drink; then he called on 
his Lord again, and He restored his hope to him, whereupon he 
returned to his food and his drink. 

Al-Hasan once was asked, O Abū Sa'id! Do you not wash 
your shirt?’ and he replied, The matter is too hurried for that.“ 

Said al-Hasan, ‘Death 1s bound to your forelocks, while the 
world folds away behind you.’ 

Someone said, ‘I am as a man who stretches forth his neck 
while a sword is poised, waiting for the moment when his head 
will be severed.’ 

Said Daud al-Ta'"i, Were I to hope for one month of life I 
would consider that I had committed something dire. How 
might I hope for such a thing when I behold calamities descend- 
ing upon mankind at every hour of the night and the day?’ 

It is told that Shaqiq al-Balkhi once repaired to a [spiritual] 
instructor [ustadh] of his named Abū Hashim al-Rummäni, 
carrying something bound up in the side of his garment. ‘What’s 
that you've got with you?' his instructor demanded, and he 
replied, 'Some almonds given to me by one of my brethren; I 
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would like you to break your fast with them.’ O Shaqiq!" he said. 
‘Do you tell yourself that you shall live until nightfall? May I 
never again speak to you!’ And Shaqiq said, ‘And he went inside. 
and closed the door in my face.’ 

Said Umar ibn Abd al- Aziz in one of his sermons, ‘For every 
voyage there must be provisions; therefore adopt the fear of God 
as provisions for your voyage from this world into the Afterlife. 
Be as though you had seen the reward and chastisement which 
God has prepared: harbour longing and fear! Do not suffer your 
time to grow long for you lest your hearts become hard and you 
grow submissive before your enemy,^ for, by God, the man who 
does not know whether he will awaken at the end of che night, or 
live through the morning to the evening, can have no high hopes, 
for it may be that between these times lie the hooks of fate. How 
many men have [ seen, and have you seen withal, who were 
beguiled by this world; yet contentment is the lot only of he who 
is certain of deliverance from the chastisement of God (Exalted is 
He!). Only the man who is safe from the terrors of the Day of 
Arising can be content. As for the man who dresses his wound 
only to be afflicted by another coming from a different direction, 
how can he be of cheer? I ask God's protection from enjoining 
upon you something which J forbid myself, for then my 
transaction would be in loss, and my fault would stand revealed, 
and my indigence would be plain on that Day when wealth and 
poverty shall stand forth, and when the Scales are erected. You 
have been burdened with something which would cause the very 
stars to fall were they to be charged likewise, and the mountains 
to melt down and the earth to be riven asunder. Know you not 
that there exists no degree between Heaven and Hell, and that 
you are voyaging either to one or to the other? 

A man wrote the following to a brother of his: "To proceed. 
Truly, this world is a dream, while the next is wakefulness. 
Between the twain lies the intermedium of death. Thus we are in 
jumbled dreams. Goodbye.’ 

Another man wrote to onc of his brethren as follows: ‘Sorrow 
in this world is lang indeed, and death is ever near to man. Each 


* 1.6. the devil. 
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day brings tts determined portion of decline as decay steals 
through his frame. Make haste, then, before you are summoned 
to depart. Goodbye.’ 

Said al-Hasan, ‘Before Adam (upon whom be peace) commut- 
ted his sin, his hope was behind his back and his fate before his 
eyes. But when he committed it he was transformed, so that he 
set his hope before his eyes and his fate behind his back.“ 

Said Abd Allah ibn Sumayt, ‘I once heard my father say, O 
man, who is beguiled by abiding health! Have you ever beheld a 
man dead without cause? O man, who is beguiled by a lengthy 
respite! Have you ever beheld a man seized without forewaming? 
Truly, were you only to give some thought to the length of your 
life you would forget every pleasure which you have until now 
enjoyed. Is it by health that you are beguiled, or because of long 
haleness that you make merry? Are you secure from death, or 
hold you the Angel of Death in contempt? For that Angel, when 
he appears. will not be deflected from you by a king's fortune, 
nor by all the profusion of your retinue. Know you not that death 
is the hour of woe and sobbing, and lamentation over one’s 
prodigality? At chat time shall it be said, "May God have mercy 
upon that one of His bondsmen who acted for what follows 
death. May God have mercy upon His bondsman, who looked to 
himself before death befell him“. 

Said Abu Zakariya al-Taymi, ‘Once, when Sulayman ibn Abd 
al-Malik was in the Sacred Mosque,* an engraved stone was 
brought to him. He ordered that someone be found who could 
read it, and Wahb ibn Munabbih was brought. And there upon it 
was [this legend]: O son of Adam! Could you only behold the 
brevity of your remaining span you would renounce your 
lengthy hopes and would long to increase in works," and would 
cut short your ambitions and your stratagems. On the morrow, 
grief will be your lot only if your foothold has slipped and your 
family and retinue forsake you, if your father and relations 


* al-Masjid al-Haram: the mosque-sanctuary at Mecca where the Ka ba stands. 

As in several of the stories in this section, use is made here of a play on words 
common in the ascetic milieu: ajal ("lifespan', or ‘death’}, ama! (‘hope’) and amal 
(‘works’), 
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abandon you, and your son and kinsman deny you. Neither shall 
you return to your worldly estate, nor shall you increase in good 
works. Therefore, work for the Day of Arising before you are 
overtaken by grief and contrition.” At this, Sulayman wept 
bitterly.’ 

Someone said, once saw a letter from Muhammad ibn Yüsuf 
to Abd al-Rahman ibn Yüsuf [which ran]: "Peace be upon you. I 
praise God unto you, even Him besides Whom there is no other 
deity. To proceed. 1 would caution you regarding your voyage 
from your place of respite to your lasting abode and the requital 
for your works, whereby you shall come to rest in the depths of 
the earth after abiding upon its superficies. At that time shall 
come unto you Munkar and Nakir, who shall sit by you and 
reproach you. Should God be with you, then there shall be 
neither hurt, loneliness nor need, but should it be otherwise, then 
may God protect you and me from an evil doom and a straitened 
resting-place! Then the Shout of the Concourse shall overtake 
you, and the Blast upon the Trump, and the Almighty shall 
commence to pass judgement upon His creatures. The earth shall 
be voided of her people, and the heavens of their denizens, as all 
secrets stand revealed, and as the Fire is stoked up. the Scales 
erected, and the Prophets and the Martyrs are brought,'* and they are 
judged with verity, and it is said, Praised be God, the Lord of the 
Worlds! How great will be the number of men both shamed and 
screened; how many will be destroyed, and how many delivered, 
how many will be chastised and how many shown mercy! 
Would that I could know how my state and yours shall be on that 
Day! In this there is something to make away with pleasure and 
to distract one from one's desires, and to cut short one's hopes, to 
arouse the sleeping and to alert the heedless. May God assist us, 
and you also, in the face of this great peril, and set chis world and 
the next in our hearts as they lie in the hearts of the Godfearing, 
for we are but His, and live by Him alone. Goodbye“. 

Umar ibn “Abd al- Aziz, delivering once a sermon, said, after 
having praised and magnified God: 'O people! You were not 
created in jest, neither shall you be abandoned to no purpose. For 
yours 1s a place of return, where God shall gather you together 
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for deciston and judgement between you. On the morrow a 
bondsman shall be defeated and dejected only if God should expel 
him from His mercy, which embraces all things, and from His 
Heaven, the compass of which is as the heavens and the earth. 
Tomorrow there shall be security only for the man that was in 
fear and trembling before God, who sold little for much, 
something which must needs perish for something which shall 
abide, and misery for beatitude. Perceive you not that you are 
among those that shall pass away, and that you shall be succeeded 
by others that rernain behind? Perccive you not that every day, 
by morning and eve, you pay your last respects to a traveller to 
God (Great and Glorious is He!), who has run his course and 
whose hope ts at an end? You lay him in the depths of a crevice in 
the earth with neither pillow nor preparation. He has cast off the 
instruments of subsistence, and departed from his loved ones, and 
now confronts the Reckoning. By God! I pronounce this state- 
ment of mine not knowing whether any one of you has more sins 
than I know 1 myself bear, but it is a just, Divine usage whereby | 
enjoin His obedience and discommend transgression against Him. 
l seek God's pardon.’ Thereupon he covered his face with his 
sleeve and began to weep until his beard became soaked with his 
tears. And scarcely had he resumed his seat before he passed away. 

Said al-Qaqa ibn Hakim, ‘For thirty years have I been 
preparing myself for death; were it to come to me now there 
would be nothing I would wish to postpone.’ 

Said al-Thawri, ‘I once heard an old man in the mosque at 
Kufa saying, "I have abided in this mosque for thirty years 
waiting for death to descend upon me. Were it to came now | 
would not require anything of it, nor forbid it anything. | am 
owed nothing by anyone; neither do I have anything which is the 
property of another“. 

Said Abd Allah ibn Tha laba, ‘You laugh, but perhaps the 
fuller has already finished with your winding-sheets!’ 

Said Abū Muhammad ibn An,“ the ascetic, "We once went 
forth to a funeral at Küfa in the company of Daud al-Ta T. While 
the burial was taking place he withdrew and sat down to one side. 
| came and sat down near him, and he said, “Whoever fears the 
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Promise.“ to him shall be brought near that which is remote. 
Whosoever extends his hopes, his actions shall be enfeebled. All 
that shall come is near. And know, O my brother, that every- 
thing which distracts you from your Lord is an evil omen for 
you. Know also that al! the world's people are also the people of 
the graves, who lament for what they have left behind and rejoice 
at that which they have sent before them. But that for which the 
people of the graves lament is that over which the people of this 
world make argument and war, and concerning which they 
make their disputations before the judges“. 

It is related that Ma ruf al-Karkhi (may God, Exalted is He! 
have mercy upon him) was once beginning the Prayer. Said 
Muhammad ibn Abi Tawba, ‘He told me to step forwards, and! 
said, If I lead this Prayer for you I will never lead you in onc 
again." And Ma'rüf said, "And you tell yourself that you shall 
pray again! We seek refuge with God from lengthy hopes, for 
truly they make against good Works!“ 

In a sermon, ‘Umar ibn Abd al- Aziz once said, ‘This world 1s 
not the place of your final residence. lt is an abode which God has 
decreed shall be extinguished, and from which He has ordained 
that its ind wellers shall pass. How many confident men shall ere 
long rot away, and how many cheerful inhabitants shall soon pass 
on! Therefore (may God have mercy on you), make good your 
voyage with the aid of the best transports you have. And make 
provision, for verily, the best provision is the fear of God." The world 
is nothing but a shadow which is shrinking and vanishing away. 
And while the son of Adam competes in the world in great 
happiness, God summons him through his fate, and impales him 
with the arrow of his demise, stripping him ot his chattels and his 
worldly goods, so that other men come ro possess what he has 
made and gained. In truth, the world does not delight as much as 
it causes harm; rather, it gives a little joy, and long melancholy.” 

It is recorded of Abu Bakr al-Siddiq (may God, Exalted 1s He! 
be pleased with him) that he was in the habit of saying in his 
sermons, ‘Where are the men of fine, clear faces? Those who were 
delighted with their youth? Where are the kings that built the 


* al-wa id: promise“ or ‘threat’; in this case, of the Day of Judgement. 
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cities, and fortified them with walls? Where are they that used to 
receive victory on the fields of battle? Time has swept them 
away, and they have gone on to the shadows of the graves. So 
make haste! Make haste! And be saved! Be saved” 


An exposition of the cause of lengthy hopes, 
and how they may be cured 


Know that lengthy hopes have two causes, the first of which is 
ignorance, and the second of which is love of the world. 

As regards the latter, {the problem is that} when man comes to 
love the world, and its desires, pleasures and attachments, then 
taking leave of it weighs heavily upon his heart, which will thus 
avoid thinking of death, which is the instrument of this separa- 
tion; for everyone who conceives a dislike for something will 
fend it off. Man is infatuated with vain hopes, and ever fills his 
soul with hoping for that which 1s conformable to his preferences; 
and the only thing which conforms to them is that he should 
remain in the world. Thus he never ceases to imagine this and 
count upon it within himself, along with the accessories of such 
permanence, including the wealth, family, accommodation, 
acquaintances, riding beasts and other means of life which he 
needs in the world. In this manner his heart becomes attached to 
this notion and cannot progress beyond it, being distracted 
thereby from the remembrance of death and not deeming it to be 
nigh. 

When in certam circumstances the question of death and the 
need to prepare for it occur to him, he procrastinates, and makes 
promises to himself, saying, ‘There are yet many days before you 
until you grow mature; then you can repent’. And when he 
grows to maturity he says, Not until you become an old man.’ 
But when he becomes an old man he says, ‘Not until you finish 
building this house,’ or ‘establishing this farm,’ or ‘return from 
this voyage,’ or ‘conclude the setting-up of this son, and provide 
for him and arrange a house for him,’ or not until you have 
subdued this enemy who takes such pleasure in your misfortunes.’ 
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Thus it is that he unceasingly procrastinates and delays, never 
plunging into one task without there being conscquent upon its 
completion ten others, and in this gradual fashion procrastinates 
day after day, led by one task to another, or rather, to several 
others, until he is snatched away by his fate at some moment he 
never expected, at which his sorrows grow long and protracted. 

The most frequent cry of the dwellers in the Inferno is ‘shall’. 
O woe,’ they cry, ‘because of shall!“ For the unfortunate 
procrastinator is unaware that what induces him to postpone 
something today will still be with him tomorrow, and that it 
will, with the passage of time, grow in strength and firmness. He 
thinks it conceivable that the man who plunges into the world 
and pays it heed might have time to spare. What folly! No-one 
has time to spare from it save he who has cast it aside. 


No man has had his needs fulfilled therein; 
one desire ends only in another. 


The root of all these hopes is the love of the world, and finding 
comfort therein, neglecting the saying [of the Prophet] (may God 
bless him and grant him peace): 'Love whomso'er you will, for 
you shall surely leave him.“ 

As for the matter of ignorance, this consists in a man's setting 
his confidence in his youth, and considering that death cannot be 
near while he remains young. This unfortunate wretch fails to 
consider that were the old men of his land to be tallied up they 
would amount to no more than a tenth of the men of the land. 
They are so few simply because death is more common in youth: 
for every old man that dies a thousand children and young men 
pass away. Alternatively, he may consider death to be unlikely by 
reason of his health, and discount the possibility of sudden death, 
being quite unaware that it is far from unlikely, or that, should it 
truly be unlikely, then sudden illness is not; and every illness 
makes its appearance suddenly, and when it has come death 1s no 
longer improbable. 

If this heedless man would but think, and come to realise that 
death has no ftxed time as to youth, middle age or decrepitude, 
and that it does not know winter from summer, autumn from 


26 


Chapter Two 


spring, or day from night, his awareness would be greater and he 
would busy himself with preparing for it. But ignorance of these 
matters, combined with the love of this world, invites him to 
prolong his hopes and to neglect any consideration of the 
proximity of death. Always does he think that death is ahead of 
him, but does not reckon upon its befalling him and that before 
long he will tumble into it. Constantly does he imagine that he 
will be following funeral cortéges, and never imagines that his 
own cortége will some day be followed, because witnessing the 
demise of others is something which is often repeated and has 
become familiar. But as far as his own death is concerned, he has 
no experience of it, and cannot imagine that he will experience it, 
for it has never transpired; and when it does it will never do so 
again: it will be the first and che final time. r 

The way forwards for him is to compare himself with others, 
and to appreciate that his own funeral cortège must itself be 
followed, and that he himself must needs be interred in his grave, 
and that it may well be that the unfired brick with which his 
tomb will be covered has already been made, all unbeknown to 
him. Thus it is that his procrastination is sheer ignorance. 

Upon thus having grasped that its cause is ignorance and the 
love of the world, one must cure oneself by destroying this cause. 
Ignorance is effaced by clear meditation with an aware heart, and 
through hearing eloquent wisdom issuing from hearts that are 
pure. 

In the case of the love of the world, the cure by which it is 
driven from the heart is harsh, for this is a chronic illness the 
treatment of which sorely exercised the ancients and the moderns 
alike. Its treatment lies only in faith in the Last Day, and the great 
punishment and generous reward which shall then be assigned. in 
proportion to one's degree of certainty with regard thereto, che 
love of the world will leave one's heart, for it is only the love of 
something great that may erase from the heart the love of 
something paltry. When one perceives the meanness of this world 
and the great preciousness of the next, one will despise any 
inclination towards worldly things; and this would be so even if 
One were to be given authority over the earth from East to West. 
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How then could it be, when one has nothing of this world save a 
meagre, polluted and adulterated portion, that one might rejoice 
over it or feel its love take root in the heart, if faith in the Afterlife 
is present? We pray God (Exalted is He!) that He should make us 
behold this world as He has given His righteous bondsmen to 
behold it. 

There exists no medicine which will induce one to contemplate 
death with one's heart comparable to that of looking to those of 
one's peers and companions who havc passed away, and to the 
manner in which death came to them at a time they had never 
expected. At this time, the man who had made preparations has 
triumphed mightily,'? but as for him who was beguiled by lengthy 
hopes, he has failed most manifestly.” 

Let man in every hour look to his limbs and his extremities. Let 
his thoughts dwell upon how the worms must needs devour 
them, and upon the fashion in which his bones shall rot away. Let 
him wonder whether the worms are to begin with the pupil of his 
right eye or of his left; for there is no part of his body that shall 
not be food for the worm. He can do nothing for himself but to 
understand, and to act sincercly for the sake of God (Exalted is 
He!). And in like fashion, let him meditate upon that which we 
shall presently relate concerning the Punishment of the Grave, the 
Inquisition of Munkar and Nakir, and the Congregation and 
Quickening, together with the terrors of the Resurrection, and 
the sounding of the Call on the Day of the Greatest Exposition. 
For 1t is thoughts such as these which prompt ancw the remem- 
brance of death in the heart, and summon one to make ready for 
it. 


An exposition of people's diverse ranks 
in lengthy and brief hopes 


Know that mankind is arrayed in different ranks in this regard. 
Among men there are some who hope for immortality, and long 
for it always. God (Exalted is He!) has said, One of them would fain 
be given a thousand years of life. And of their number are others 
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who hope to survive until old age, the greatest age witnessed and 
beheld. [t ts they who have conceived a violent love for the 
world. The Emissary of God (may God bless him and grant him 
peace) has said, ‘The old man is like a youth in his worldliness, 
even should his collar bones have twisted from age, save those 
that are pious, and they are few indeed. 

Others there are among them whose hopes extend for a year, 
and who do not occupy themselves with plans for what will 
transpire subsequently. Such a man does not reckon upon existing 
in the following year, although he makes preparations in the 
summer for the winter, and in the winter for the summer, 
occupying himself with worship when he has gathered enough 
for his year. And there are others who hope for the summer's or 
the winter's span, not setting aside in summer any garments for 
the winter, neither any summer garments during the wintertime. 

Amongst them also are people whose hopes extend as far as a 
day and a night, so that they prepare for the day only and not for 
the morrow. Said Jesus (upon whom be peace), Pay no attention 
to your provisions for tomorrow, for if tomorrow is to be part of 
your lifettme then your provisions will come with it, whereas if it 
is not to be, then you should pay no attention to the lifetimes of 
others.' 

There are other men amongst them whose hopes do not extend 
beyond an hour. As our Prophet said (may God bless him and 
grant him peace): O Abd Allah! In the morning time do not 
speak to yourself of the evening, and in the evening do not speak 
to yourself of the morning.“ The Emissary of God (may God 
bless him and grant him peace) used to perform the dust-ablution 
even when able to obtain water a while later, saying, ‘It may be 
that I shall not reach it.“ 

Among them also are men for whom death stands before their 
very eyes, as though it had already befallen them, so that they live 
in [constant] expectation of it. These are the people who pray like 
men who are saying farewell.“ Regarding them there is [the 
saying] related of Mu'adh ibn Jabal (may God. Exalted is Fel, be 


* The Prophet is reported to have said, ‘Pray like a man who is saying farewell.’ (Ibn 
Māja, Zuhd, 15; Ibn Hanbal, Musnad, v. 412). 
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pleased with him), when he was asked by the Emissary ot God 
(may God bless him and grant him peace) about the reality of his 
faith: ‘Never have | taken a single step’, he said, ‘believing that! 
would follow it with another.’ And it is told of al-Aswad, the 
Abyssinian, that when he prayed at night he used to turn to his 
left and his nght, and that he said, when asked what he was doing, 
Jam looking to see from which direction the Angel of Death 
shall come to me.’ 

Such, then, are the ranks of mankind. Each man occupies a 
certain degree before God: the man whose hopes are restricted to 
a month is not like the one whose hopes extend to a month and a 
day; between the two is a discrepancy in degree in God's sight. 
For truly, God does not work injustice, even so much as an 
atom's weight: he wha works an atoms waight of good shall see it.” 
Then the effect of short hopes makes itself manifest in the celerity 
with which men act. Everyone claims that he has short hopes, yet 
he lies, for these can only reveal themselves in his actions. He may 
be concerning himself with things which he will not need for a 
year, and this indicates the length of his hopes. The sign of 
providential success is that death stands before a man's very eyes, 
and that he is not heedless of it for a single hour. Let him therefore 
make” his preparations for death, which shall come to him at its 
appointed tme. Should he live to che evening he will render 
thanks to God (Exalted is He!) for having been granted obedience 
to Him, and will rejoice that he has not let his day go to waste, 
and that he has rather obtained his share thereof and laid up 
something for himself. Then he shall continue in the same wise 
until, in tum, the morning comes. 

This is possible only for the man who has emptied his heart of 
the morrow and what might then transpire. When such a man 
dies, he receives felicity and bounty, and while he lives he 
contentedly makes good preparations, and enjoys the pleasure of 
hidden communion [with God]. For him, death is rapturc, and 
life is gain. 

Therefore, O unfortunate onc, let death occupy your thoughts, 
for the voyage is urging you ever on ward, while all the time you 
are in heedlessness of your own self. It may well be that you have 
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drawn close to your resting-place and have covered the distance; 
and never should you be in such a position unless you have made 
haste to act, seizing an advantage from every breath for which 
you have been granted respite. 


An exposition of making haste to works, 
and a warning about the unworthiness of delay 


Know that whosoever has two absent brethren, and is antici- 
pating the return of one of them the following day and of the 
other in a month's or a year's timc, will not make preparations for 
the latter, but only for the one whose advent is expected on the 
morrow, for preparation is occasioned when something is expec- 
ted soon. Thus the heart of the man who anticipates the arrival of 
death in a year’s time will be concerned with this period and be 
oblivious of that which will come thereafter. But then each day 
will he awake and expect the year in its entirety, undiminished by 
the day which has just gone by. This will prevent him from 
making haste to works indefinitely, for he will invariably behold 
a generous span lying before him in that year, and postpone his 
[righteous] works, as [the Prophet] said (may God bless him and 
grant him peace): ‘Not one of you may expect from this world 
aught but wcalth which leads to excess, or poverty which leads to 
forgetfulness, or a destructive illness, or an enfeebling old age, or 
a speedy death, or the Antichrist (and the Antichrist is the worst 
of all absent things), or the Hour, and the Hour is more wretched and 
bitter?” 

Said Ibn “Abbas, ‘The Prophet (may God bless him and grant 
him peace) once said to a man he was admonishing: Take 
advantage of five things before five others occur: your youth 
before your old age, your health before your sickness, your 
wealth before your poverty, your leisure before your work, and 
your life before your death“. 


31 


THE REMEMBRANCE OF DEATH 


And he [the Prophet] said (may God bless him and grant him 
peace) ‘There are two blessings in which many people are 
cheated: health and leisure.“ In other words: they do not take 
advantage of them, and only know their value when they arc 
gone. 

And he said also (may God bless him and grant him peace), 
‘Whoever is afraid begins his journey in the early morning, and 
whoever does so reaches the halting-place. Truly, the merchan- 
dise of God is dear; truly, the merchandise of God is Heaven.“ 

Said the Emissary of God (may God bless him and grant him 
peace), The First Blast [of the Trump] has come, followed by the 
Second, and death has come and all it entails.” 

The Emissary of God (may God bless him and grant him 
peace) used whenever he perceived any heedlessness in his 
Companions” to call out to them in a loud voice, saying, ‘Your 
destiny has come to you, inevitable and inexorable, either with 
grief or with happiness."* 

Said Abū Hurayra, ‘The Emissary of God (may God bless him 
and grant him peace) said, “I am the Warner, death is the 
Transformer, and the Hour is the tryst’’.’?° 

Said Ibn Umar. ‘The Emissary of God (may God bless him 
and grant him peace) once went out while the sun was upon the 
tips of the palm branches,“ and said. Nothing remains of this 
world save a time proportionate to that which remains of this 
diy. 

And he said (may God bless him and grant him peace). "The 
similitude of this world is that of a garment torn from end to end, 
but which remains attached by a thread at one extremity. That 
thread is almost broken.“ 

Said Jabir, The Emissary of God (may God bless him and 
grant him peace) uscd, when delivering a sermon, to make 
mention of the Hour. His voice would be raised and his cheeks 
would show red as though he were warning them of the 
approach of an army. “Morning and evening I greet vou," he 


i. e. at the very end of the day. 
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would say, while my mission and the Hour are like so,” and he 
would hold up two fingers held close together.'^ ?* 

Said Ibn Masüd (may God be pleased with him), "The 
Emissary of God (may God bless him and grant him peace) once 
recited And whosoever God wills to guide, He opens his breast to 
Islam,” and said, "When light enters into a heart it opens up.“ 
Upon being asked, O Emissary of God! Is there a sign whereby 
this may be recognised?" he said, "Yes: turning aside from the 
abode of beguilement to the abode of eternity, and preparing for 
death before it comes“. 

Said al-Suddi [commenting on the verse] He who did create life 
and death to try you: which of you is best in works?,*' "This means: 
"Which of you recalls death most frequently, and treats it with 
the greatest fear and attention?“ 

Said Hudhayfa. Not one morning or evening goes by without 
a herald crying out, O people! Move on! Move on!“ The proof 
of this is His word (Exalted is He!): It is one of the Most Great. A 
warning to 5 to whichever of you wills to ga forward or to hold 
back,“ meaning, in death" 

Said Suhaym, the mawla@ of the clan of Tamim, ‘I once sat 
by ‘Amir ibn Abd Allah while he was at prayer. He finished his 
prayer quickly, and then turned to me and said, "Set my mind at 
rest, what is your errand? For ] am in a hurry." “Why so?” | 
enquired, and he replied, “Because of the Angel of Death, may 
God have mercy upon you." So I arose and left him, while he 
returned to his prayers." 


“Although the imtninence of the Apocalypse is a recurrent theme in the Qur'an 
(e.g. xvl: 77; LIV: i) and in the Islamic tradition in general, che Qur'an states clearly 
that its time is known only to God (Q. vn: 187; xxxM: 63). Apparently drawing on 
Traditions related by al-Hakim al-Tirmidhi, Ghazali states in the present work that 
the total age of the world shall not exceed seven thousand years, which is a common 
view among the ‘lama’. An unusually specific and somewhat alarming fatwa 1s 
given by Suyüti, who states that the great events which will usher in the Day of 
Judgement must occur before the end of the fifteenth Islamic century (al-Kashf an 
mujawazat hadhihi al-ummat al- al in al-Hawi, u. 86). 

"A mawla was a person attached to an Arab tribe in a client relationship, or a 
freedman who enjoyed certain legal privileges. 


83 


THE REMEMBRANCE OF DEATH 


Dàüd al-Ta was once passing by when a man asked him a 
question about a Tradition. Let me be,’ he said, ‘for | am making 
haste before my soul departs.’ 

Said Umar (may God be pleased with him), ‘Leisureliness in 
all things is fine, save in the good works which are for the 
Afterlife.’ 

Said al-Mundhir, ‘I once overheard Majik ibn Dinar say, 
“Woe betide you! Make haste before the Command overtakes 
you! Woe betide you! Make haste before the Command over- 
takes you! Woe betide you! Make haste before the Command 
overtakes you!" This he repeated sixty times, while I heard him, 
all unseen.’ 

Al-Hasan was in the habit of saying when he delivered an 
exhortation, ‘Hurry! Hurry! If the breathe which you take were 
denied you they would signal the end of your works, through 
which you draw nearer to God (Great and Glorious is He!). May 
God's mercy be upon that man who looks to himself and sheds 
tears over the profusion of* his sins.’ Then he recited the verse, 
We do but number unto them a certain sum,“ and said, This refers to 
your breaths, the last of which shall be accompanied by the 
departure of your soul, the separation from your family, and 
your entry into the grave.’ 

Before he died, Aba Miisa al-Ash‘ari was intensely occupied 
[with devotional practices]. Upon being asked why he did not 
forbear or have some pity on himself, he said, ‘Horses which have 
been let loose give all they have when they draw near to their 
destination. That which 1s left of my lifespan is shorter even than 
that. Thus he remained until he passed away. He took to saying 
to his wife, ‘Make ready for hardship, for no passage exists 
through Hell.’ 

One of the Caliphs said from his pulpit: O bondsmen of God! 
Fear God as much as you are able. Be as a nation awakened by a 
great shout, which has come to understand that this world is no 
abode for it, and which therefore exchanges it for another. Make 
ready for death, for its shadow has already fallen over you; be off, 
for 1t pursues you assiduously. For truly, a span of time eroded by 
an instant and extinguished by an hour is of necessity fleeting, just 
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as something which is at present absent will, since it is brought 
ever nearer by the days and the nights, return wich celerity; and 
just as one who shall be granted either triumph or suffering 
should make the best of preparations. The man who is pious in his 
Lord's sight is he who counsels himself, offers his repentance, and 
overcomes his desires (for his lifespan is veiled from him); lest 
hope deceive him and he be entrusted to the care of Satan, who 
causes him to live only in hope of repentance so that he postpones 
it, and who makes iniquity fine in his sight, so that hc commits tt, 
until such time as his fate assails him at the moment when he least 
anticipates it. Between each one of you and Heaven or Hell there 
lies only the advent of death. Therefore, what sorrow sball be the 
lot of the man of heedlessness, that his life should be a warrant 
against him, and that his own days should cast him into misery! 
May God make you and | among those who are not made 
vainglorious by His blessings, or drawn from His obedience by 
some act of sin, and who are neither afflicted by any sorrow after 
their demise. Truly He is the Hearer of Prayer; in His hand is 
goodness always, Who acts as He will.’ 

A certain exegete gave the following commentary in connec- 
tion with His word (Exalted is He!), yos tempted yourselves: 
‘Through desires and pleasures,’ and you waited, for repentance,’ 
and you felt doubts, you were unsure,’ and vain hopes beguiled you” 
until there came the Command of God, ‘death,’ and you were beguiled 
by the deceiver, by the devil.“ 

Said al-Hasan, ‘You must have perseverance and fortitude, for 
there are only a few days left, and you are no more than a troop 
of horsemen, one of whom is on the brink of being summoned, 
and who, responding, does net turn around. Thus pass on 
fortified with the best of that which is within your grasp.’ 

Said Ibn Masud, Each one of you when he awakens in the 
morning is a guest whose property is on Joan; the guest must 
move on, while his property is to be returned.’ 

Said Abu ‘Ubayda al-Naji," ‘We came in upon al-Hasan 
during the course of his final illness, and he said, “Welcome to 
you, and good cheer! May God greet you with peace, and cause 
you to dwell in the Abode Eternal! Should you have patience, 
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truthfulness and piety, this matter augurs well indeed, so let not 
your share of this news (may God have mercy upon you) be that 
you listen to it with one ear and expel it from the other. For he 
that saw Muhammad (may God bless him and grant him peace) 
saw him come and go without laying a single brick or piece of 
straw upon another; instead, a banner was raised up over him and 
he rolled up his sleeves for 1ts sake. So make haste! Make haste! Be 
saved! Be saved! Why do you vacillate? By the Lord of the Ka ba, 
you and the Command" have well-nigh arrived as one. May God 
show His mercy to that bondsman who makes his life simple and 
eats crusts of bread, who wears patched rags and sits upon the 
floor, who exerts himself in worship, weeps over his trans- 
gressions, flees from God's chastisement and quests for His mercy, 
until, while he is in this condition, his appointed term comes to its 
close“. 

Said “Asim al-Ahwal, J was once told by Fudayl al-Ruqashi in 
answer to a question which I had put to him: "What! Do not let 
the people's multitude distract you from yourself, for the Com- 
mand shall come to you despite them. Say not, ‘Go hither, and 
thither,’ for thercby your day would be consumed to no end. The 
affair is safeguarded for you; never will you see a finer purpose or 
a thing more rapidly realised than a new act of virtue for an old 
transgression”. 


‘te. the Day of Judgement 
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On the Agonies and Violence 
of Death, and the States Preferable 
upon its Advent 


NOW THAT were there to lie before the hapless bonds- 

man no terror, calamity or torment save that of the death 
agonies alone, these would suffice to render his life miserable and 
to cloud his happiness, and would banish his heedlessness and his 
distraction. It is right that his thoughts should dwell at length 
upon this matter, and that he should take the greatest care in 
preparing himself for it, not least because he rs with every breath 
in its vicinity. As a philosopher once remarked, ‘a calamity in 
another's hand cannot be foretold’. And Lugqman once told his 
son, 'O my son! Something whose advent you cannot foresee 
must be prepared for before it takes you unawares.’ 

It is a matter for some astonishment that a man, even if he 
should be indulging in the finest of diversions and the most 
delightful gatherings of play, will, if he is anticipating the 
entrance (for example) of a man-at-arms who 1s to strike him five 
blows with a wooden stick, find his pleasure spoilt and his hfe 
marred; yet with every breath that he draws the Angel of Death is 
liable to come in upon him with the agonies of death, but he pays 
no heed to this. There can be no reason for such a thing save 
ignorance and distraction. 

Know, too, that the extreme pain of the death pangs is known 
in its fullness only to those who have tasted it. The man who has 
not done so may only come to know it through comparing it to 
the pains which he has actually experienced, or by inference from 
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the violent states of other people during their death agonies, 
thereby drawing an analogy which bears witness to him. This is 
as follows. 

No extremity from which the spirit is absent can feel pain, 
When, however, the spint is present, then the faculry which 
perceives pain is the spirit: whenever the extremity suffers some 
injury or burn the effect makes its way to the spirit, which will 
feel pain in proportion to the amount which reaches it. The 
sensation disperses through the blood, the flesh and the remaining 
extremities, so that only a certain part of it rcaches the spirit 
itself.“ 

However, should any pain travel directly to the spirit and not 
come into contact with anything else, then how terrible will that 
pain be, and how intense! For the pangs of death constitute 
nothing but a source of pain which invades the spirit itself and 
diffuses itself until the fractions of the spirit which are distributed 
throughout the body's depths have all been afflicted by it. If one is 
pricked by a thorn, then the pain which one feels runs only in that 
fraction of the spirit which is present in the place where the thorn 
prick occurred. The effect of a burn is more intense simply 
because the fractions of the fire spread out through the other parts 
of the body as well, so that no inner or outer part of the extremity 
remains unaffected by it, and the fractions of the spirit spread out 
through the other parts of the body come to feel it also. A wound 
only afflicts the place where the blade has touched, which is why 
its pain is inferior to that consequent upon a burn. 

The pain felt during the throes of death, however, assails the 
spirit directly, and engulfs every one of its fractions. The dying 
man feels himself pulled and jerked from every artery, nerve, part 
and joint, from the root of every hair and the bottom layer of his 
skin from head to foot. So do not ask about the suffering and pain 
which he endures! 


* Accarding to the Ih (ni.3), the scat of the spirit [ri] is a cavity in the carporeal 
heart, with which it has à subtle relationship which may be understaad by the saints 
but never disclosed. From there it spreads out [yanshur| along the arteries to the 
remainder of the body. Cf, McCarthy, Freedom and Fulfillment, 365-366; 
Nakamura, Ghazali on Prayer, 8n.; Calverley, ‘Doctrines of the Saul in Issam 
MW 33, 254-264; Tritton, Man, nafs, rah, ag. BSOAS 34. 491—495 . 
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For this reason it has been said chat ‘death is crueller than the 
stroke of a sword, or being carved up with saws, or cut with 
scissors,” since to cut the body with a sword only produces pain 
though its association with the spirit, and how much worse must 
the pain be when it impinges directly upon the spirit itself! The 
man who has been stabbed cries out only because there is some 
remainder of strength in his heart and tongue; while the voice and 
screams of the dying man are cut off due to the severity of his 
pain, as his suffering bears down upon him and mounts up in the 
heart until it reaches' his every part, breaking his every strength 
and enfeebling all his limbs, leaving him with no strength left to 
cry for relief. It overwhelms his mind and deranges it, it strikes 
dumb his tongue, and it enfeebles his extremities. He longs to be 
able to seek relief in groaning, screaming and calling for aid, but 
he cannot. Should there remain in him any strength at all, a 
lowing and rattling sound is audible from his throat at the time 
when his spirit is pulled and dragged forth. 

His colour changes also, to an ashen grey, until it is as though 
the dust which is the root of his naturc has made itself manifest. 
Each vein is drawn out individually as the pain spreads through 
his surface and his innards, until his eyes roll up to the top of their 
sockets, and his lips are drawn back, and his tongue contracts to 
its root, and his testicles rise up, and his fingertips turn a greenish- 
black. So do not ask concerning a frame from which every artery 
is being pulled: were one of them alone to be pulled his agony 
would be intense, so how must it be when the percipient spirit 
itself is being pulled, and not just from one artery, but from them 
all? 

Then, one by one, his extremities begin to die. First his feet 
grow cold, and then his shins and thighs, each limb suffering 
agony after agony, and misery after misery, until his spirit reaches 
his throat. At this point he gazes out for the last time at the world 
and its people, and the gate of repentance 1s closed, and he is 
overwhelmed by sorrow and contrition. 

Said the Emissary of God (may God bless him and grant him 
peace), ‘A man's repentance is accepted until he gives the death 
rattle’? 
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Said Mujahid [interpreting] His statement (Exalted is Het). 
Repentance is not for those who work evil, and then, when death comes 
to one of them he says: Now I repent? "When he sees the 
messengers’ .* 

At this juncture the face of the Angel of Death appears before 
him. Do not ask regarding the bitter taste of death, and its 
miseries as its agonies mount up! It was for this reason that the 
Emissary of God (may God bless him and grant him peace) used 
to say, 'O Lord God! Lessen for Muhammad the agonies of 
death!“ People only ask for refuge therefrom and hold it in awe 
out of their ignorance of it, for things can only be known before 
their occurrence through the light of Prophethood and Saint- 
hood. This is why the Prophets (upon them be peace) and the 
Saints were in such great fear of death, te the extent that Jesus 
(upon whom be peace) said, 'O company of disciples! Pray to 
God (Exalted is He!) that he may lessen these agonies for me.“ (by 
which he meant the agonies of death) for | have teared death in a 
way which has brought me to its brink’. 

lt is related that a company of Israelites once passed by a 
graveyard, and that one of their number said to the others, ‘What 
if you were to pray to God (Exalted is He!}, that He should 
quicken before you a corpse from this graveyard so that you 
could put some questions to him?’ So they prayed to God 
(Exalted is He!) and lo and behold! there before them was a man 
with the sign of prostration between his eyes, who had emerged 
from one of the tombs. O people!’ he said. What would you 
have of me? Fifty years ago I tasted death, yet its bitterness is not 
yet stilled in my heart" 

Said Aisha (may God be pleased with her), ‘I feel no envy for 
anyone whose death is easy after having seen thc rigour of the 
death of God's Emissary (may God bless him and grant him 
peace)’. 

It is related that |the Prophet] used to say (may God bless him 
and grant him peace), ‘O Lord God! Truly You draw out the 
spirit from the sinews, the nasal bone and the fingertips. O 


^ic. che angels 
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Lord God! Grant me Your support in death, and render it easy for 
me to bear. 

It is related on the authority of al-Hasan that the Emissary of 
God (may God bless him and grant him peace) once made 
mention of death, and its choking and its pain, and said, 'It is 
equal to three hundred blows with a sword'.? 

He was once asked (may God bless him and grant him peace) 
about death and its severity, and replied, "The easiest death 
resembles the branch of a thorn-tree caught in some wool. Shall 
the branch be extracted from the wool without some remaining 
with it?" 

Once he came in upon a sick man, and said, ‘I know what he is 
experiencing. There is in him not a single artery that does not 
individually endure the pain of death.“ ' 

Ali (may God ennoble his countenance) used to rouse the 
people to fight by saying, ‘Should you not fight, then you shall 
dic [a natural death]. By Him in Whose hand lies my soul, a 
thousand sword-strokes are easier to bear than death in one's bed’. 

Said al-Awzai, ‘We have heard it said that the dead man 
continues to feel the pain of death until he is resurrected from his 
grave. 

Said Shaddad ibn Aws, ‘Death is the most fearsome terror that 
the believer will encounter in this world or in the next. It is worse 
than being carved up with saws, or being cut with scissors, or 
being boiled in cauldrons. {f a dead man could be brought back to 
life to tell this world's people of death they would find no profit 
in life, and take no pleasure in sleeping.” 

Zayd ibn Aslam related that his father once said, ‘Whenever 
there remain for the believer certam degrees which he had not 
attaincd in the world through his works, death is made rigorous 
for him so that through its agonies and woe he might attain to bis 
degree in Heaven. Whereas, should the unbeliever have to his 
account some act of kindness for which he has not been rewarded, 
then death is made easy for him to bear until his reward becomes 
complete and he takes his place in Hell.’ 

It is related of a certain man that he would question a large 
number of sick people about how they found [the advent of] 
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death. And when he [in turn] was taken ill he was asked, And 
you, how do you find it?’ ‘It is as though the very heavens were 
being folded back against the earth,’ he replied, ‘and as though 
my soul were being drawn through the eye of a needle.’ 

And [the Prophet] said (may God bless him and grant him 
peace), ‘Sudden death is relief for the believer, and grief for the 
profligate’. 

It is related on the authority of Makhũl that the Prophet (may 
God bless him and grant him peace) said, Were a single hair from 
a dead man to be laid upon the dwellers of the heavens and the 
earth they would die, by the leave of God (Exalted is He!), 
because death lies in every hair, and it never falls upon anything 
without slaying it.“ 

It has been related that ‘were one drop of the pain of death to 
be distributed over all the mountains of the earth they would 
melt away’. 

It is related that when Abraham (upon whom be peace) died, 
God, Exalted is He, asked him, How did you find death, O My 
Friend?" and he replied, Like a skewer pushed into damp wool 
and then tugged’. Vet We made it easy for you to bear,’ He said. 

It is related of Moses (upon whom be peace) that when his 
spirit passed away to God (Exalted is He!) his Lord asked him, 'O 
Moses! How did you find death?” ‘I found myself’, he said, ‘to be 
like a sparrow being roasted alive, unable either to die and find 
rest, or to escape and fly away.’ It is also related that he said, ‘I 
found myself to be like a sheep being flayed alive at the hands of a 
butcher’. 

It is related of the Prophet (may God bless him and grant him 
peace) that upon his death he had by him a vessel of water into 
which he took to dipping his hand in order to wipe his face, 
saying, O Lord God! Mitigate for me the agonies of death!“ 
At the same time, Fatima (may God be pleased with her) was 
saying, ‘How great is my sorrow at your sorrow, father!’ But he 
said, ‘There shall be no more sorrow for your father after this 
day. 

Said Umar (may God be pleased with him) to Ka b al-Ahbar, 
O Ka'b! Speak to us of death! ‘Certainly, O Commander of the 
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Faithful,’ he said. ‘Death is as a thorny twig made to enter the 
stomach of a man, so that each thorn becomes attached to an 
artery. Then a powerful man pulls at it, and it takes what it takes, 
and leaves what it leaves.’ 

Said the Prophec (may God bless him and grant him peace), 
‘The bondsman shall surely undergo the misery and pangs of 
death, and his joints shall surely greet each other saying, Peace 
be upon you; from each other we part now until the Day of 
Arising ™ 

Such were the agonies of death as they were endured by God's 
Saints and dear ones. What, then, shall be our state, we who are 
engrossed in sins? 

The agonies of death shall be followed in succession by its other 
calamities, of which there are three. 

The first is the violence of the death throes, as we fet already 
mentioned. The second consists in the vision of the Angel of 
Death, and the fear and terror which he inspires in the heart. For 
even if the strongest of men were to see him in the aspect he 
assumes when taking the spirit of a sinful bondsman he would not 
be able to bear the sight. It is related of Abraham, the Friend of 
God (upon whom bc peace) that he once asked the Angel of 
Death, ‘Are you able to show me the form you assume when 
taking the spirit of an evildoer?’ ‘You could not bear it, he 
replied. But yes, I could,’ he said. "Then turn away from me, he 
commanded, and he did so. Then Abraham turned round, and 
there before him stood a black man with hair erect, evil-smelling 
and garbed in black, from whose mouth and nostrils sparks and 
smoke were issuing forth. At this, Abraham fainted, and when he 
regained his wits the Angel had resumed his former guise. 'O 
Arigel of Death!" he said. ‘Were the evildoer to confront nothing 
but your visage after his death it would quite suffice him!" 

And Aba Hurayra reported that che Prophet (may God bless 
him and grant him peace) said, 'David (upon whom be peace) 
was a solicitous^ man, who would lock the doors whenever he 
left his house. One day, after hc had locked them and gone out, 
his wife looked out and saw that there was a man in the house. 


In the sense of being concerned for his Wife. 
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“Who admitted this man?" she demanded. "He will certainly 
have cause for dismay when David returns!“ And when David 
came and saw him he asked. Who are you?" "I", he replied, 
"am thc one who fears no king, and who is not stopped by any 
chamberlain.” “Then, by God, you are the Angel of Death," he 
said, upon which he died, there and then.“ 

It is related that Jesus (upon whom be peace) once passed by a 
skull. Striking 1t with his foot, he said, 'Speak. by God's leave" 
And it said, O Spirit of God! I was the king in such-and-such a 
time. One day, when | was seated upon the royal couch in my 
dominion, wearing my crown and surrounded by my courtiers, 
the Angel of Death appcared before me, and my every limb 
became numb, and my soul went out Jof my body] towards him. 
O would that those gatherings had never been! O would that that 
intimacy had rather been solitude!’ 

This is a calamity which afflicts sinners and trom which the 
obedient are excmpt. The Prophets only told of the convulsions 
of death, and not of the horror felt by these who behold the form 
of its Angel. Even if he were to be beheld during one’s sleep at 
night the entire remainder of one’s life would be marred; so how 
must it be to behold him [awake] when he has assumed such an 
aspect? 

The obedient man, however, shall sce him in the best and most 
beautiful of forms. Ikrima has related on the authority of Ibn 

Abbas that ‘Abraham (upon whom be peace) was a solicitous 
man. He had a house in which he would make his devotions and 
which he would lock upon leaving. One day when he repaired to 
this house he saw that there was a man within. Who admitted 
you to my house?" he asked, and was told, "I was admitted to it 
by its Master". “But | am its master," said Abraham, but was 
told, "I was admitted to it by One Who has mastery over it more 
than you or L" “Then which of the Angels might you be?" he 
inquired. I am the Angel of Death," came the reply. "Arc you 
able to show me the form in which you take the soul of a 
believer?" Ves. he replied. Turn away from me." This he did, 
and when he turned round again, there before him stood a young 
man, handsome of face. perfumed, and finely-attired. O Angel 
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of Death!“ he told him. “Were the believer to encounter only 
your form upon his death it would quite suffice him!“ 

A further calamity consists in the vision of the two Recording 
Angels.“ Said Wuhayb, ‘We have heard it said that no man dies 
without being shown his works by the two Recording Angels. If 
he had been obedient, then they say. May God reward you well! 
For you made us sit at many a gathering of truth, and caused us to 
be present at many a righteous act.“ But if he had been an 
evildoer they say co him, “May God not reward you well! For at 
many a gathering of iniquity did you make us sit, and you caused 
us to be present at many an acc of unrightcousness, and obliged us 
to hear many a foul discourse. So may God not reward you 
well!” At this, the gaze of the dying man is fixed upon them, 
never to behold this world again.“ , 

The third calamity is the witnessing by the sinful of their places 
in Hell, and the apprehension they feel even before this vision 
obtains. During their death agonies their strength grows increas- 
ingly feeble as their spirits yield to their departure from their 
physical frames. Their spirits, however, do not depart until they 
have heard the voice of the Angel of Death conveying one of the 
Two Tidings. Either this shall be: ‘Rejoice, O enemy of God, at 
the prospect of] Hell" or: ‘Rejoice, O friend of God, at [the 
prospect of] Heaven!’ It is from this that the fear of people of 
understanding is ever inspired. 

The Prophet (may God bless him and grant him peace} said. 
'Not one of you shall leave this world before knowing his 
destination, and before beholding the place he is to occupy in 
Heaven or in Hell'.“ 

And he said (may God bless him and grant him peace), 
"Whosoever would love meeung with God, God loves to meet 
him; but whosoever would abhor meeting with God, God abhors 
meeting with him.’ ‘Yet all of us are averse to death,’ [his 
Companions said. ‘It is not the same,’ he replied. For when the 
* According to a Tradition ascribed to the Prophet, ‘God has entrusted ths 
bondsman to two angels, who record his Works“ (Ahmad ibn Mant, ab Musnad, 


cited in Ibn Hajar, Maralib, in. 56.) For this doctrine see Excatelogía, 344-5; Khalid, 
i82. 
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sorrow to which the believer is travelling is bamshed, he takes 
dehght in the meeting with God, and God takes delight in the 
meeting with him.'' 

It is related that Hudhayfa ibn al-Yaman once said to [bn 
Mas td early one morning, ‘Arise, and see what hour it ts’. Ibn 
Mas üd did so, and when he returned said, The sky is red.“ ‘I seek 
refuge with You,' said Hudhayfa, 'from a morning voyage to 
Hell'. 

Marwan once came in upon Abu Hurayra and said, O Lord 
God! Lighten his burden!" But Abū Hurayra said, O Lord God! 
Render it yet heavier! Then he began to weep, saying, ‘By God, 
I do not weep out of sorrow over losing this world, neither out of 
grief at being separated from you; rather I am awaiting one of the 
Two Tidings from my Lord: cither to Heaven or to Hell! 


It is related in Tradition that the Prophet (may God bless him 
and grant him peace) said, 'When God (Great and Glorious is 
He!) is satisfied with His bondsman He says, O Ange! of Death! 
Make your way to So-and-so, and bring Me his spirit that ] may 
grant him rest. His works 1 find sufficient: | tested him and found 
him to be as I desired.” And so the Angel of Death descends in the 
company of five thousand angels all bearing rods of sweet basil 
and roots of the saffron plant, until each angel tells him different 
good tidings from his Lord. And then, holding their rods of basil, 
they form two ranks in preparation for the spirit's departure. 
When Satan beholds them he sets his hand upon his head and 
screams aloud. ‘What is the matter, O our lord?" his legions ask. 
“Do you not see the honour that has been accorded this 
bondsman?” he cries. "Where were you with respect to him?” 
And they reply, “We exerted our every effort with him, but he 
was invulnerable”’.”'® 

Said al-Hasan, ‘There is no relief for the believer save in the 
encounter with God, and whosoever is given this, then for him 
the day of his death is a day of joy, rapture, security, glory and 
honour.” 

Jabir ibn Zayd was asked on his deathbed whether there was 
anything that he desired, and he replied, A glimpse of al-Hasan’. 
And he was told, when al-Hasan came in to see him, ‘Here is al- 
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Hasan’. He raised his cyes to look at him and said, 'O my brother! 
In this hour, by God, shall | take my leave of you, either to 
Heaven or to Hell.’ 

Muhammad ibn Wasi said on his deathbed, O my brethren! 
Farewell! To Hell, or to the forgiveness of God!’ 

It was the wish of one man that he should remain forever in his 
death throes and never be raised to face reward or punishment. 

In this wise, the fear of an evil end has torn apart the hearts of 
the gnostics, constituting as it does one of the terrible calamities 
which accompany death. We have already mentioned the signifi- 
cance of the ‘evil end’ [si^ al-khatima| and the intense fear which 
the gnostics harbour for it in the Book of Fear and Hope; it is 
relevant in this context, but we shall not commit prolixity by 
mentioning it again.* r 


An exposition of the states preferable in the dying man 


Know that it is desirable for the dying man to have an aspect of 
peacefulness and tranquillity. He should be uttering the Two 
Testimonies" with his tongue, and should be maintaining in his 
heart a favourable opinion of God (Exalted is He!). For it is 
related that the Prophet (may God bless him and grant him peace) 
once said, ‘Watch for three signs in the dying man. If his forehead 
sweats, his eyes shed tears and his lips become dry, then the mercy 
of Ged (Exalted is He!) has alighted upon him. But if he should 
choke like a man being strangled, and if his colour should turn to 


* The Ihya'"'s Book of Fear and Hope (1v, book 3) devotes a long section (pp. 151157) 
to the question of the khatima, the mental and spiritual condition prevailing at the 
moment of death. In particular, the author points out that even the righteous man is 
vulnerable to two types of ‘evil end’, the more dangerous one being that When 
undergoing the agonics and terrors of death his heart may be overwhelmed by 
either doubt or denial, so that the spirit comes to be taken away in this cardinon’, 
alternatively, ‘at the moment of death, the love of some worldly thing or pleasure 
may prevail aver it ... so that he turus his face in the direction of this world. and in 
proportion to one's inclination towards the world the veil Ia. e. that which bars man 
from seeing the Kingdom], which induces the chastisement, will descend.’ (iv. 151.) 
* These being the formula ‘I testify that there is no deity save God, and that 
Muhammad is the Emissary of God". 
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red, and if he should foam at the mouth, then chis 1s from the 
chastisement of God which has befallen him. 

lt is a favourable sign that his tongue should be pronouncing 
the words of the Testimony. Said Aba Sa'id al-Khudri, The 
Emissary of God (may God bless him and grant him peace) said, 
“Rehearse to your dying [the words] There is no deity save 
God'."' And in a version related by Hudhayfa [the Prophet 
continued as follows], For truly this effaces one’s previous sins'.'? 

Said “Uthman, ‘The Emissary of God (may God bless him and 
grant him peace) said, “Whoever perishes knowing that there is 
no deity save God shall enter into Heaven" ^^ ?? 

Said Ubayd Allah [in place of knowing that there is no deity 
save God']: ‘While uttering the Testimony’. 

Said Uthman, ‘When the dying man nears death you should 
repeat "there is no deity save God" to him, for no bondsman shall 
end his life therewith without it becoming his travelling-provi- 
sions to Heaven.“ 

Said Umar (may God be pleased with him), Be present with 
your dying ones, and cause them to remember, for they see what 
you do not; and prompt them to say, “there is no deity save 
God“. 

Said Abū Hurayra, J heard the Emissary of God (may God 
bless him and grant him peace) say, The Angel of Death once 
came to a dying man. Having looked into his heart and found 
nothing therein, he parted his beard and found the tip of his 
tongue adhering to his palate as he said, ‘There is no deity save 
God.” For this utterance of pure single-heartedness he was 
forgiven his sins"? 

lt is best for the prompter to abstain from being insistent; he 
should rather use gentleness, for it may be that the sick man's 
tongue is unable to pronounce the formula and that the resultant 
distress leads to his finding the prompting burdensome and causes 


* This Tradition is often cited in defence of the Ash arite doctrine of justification by 
faith, and is typically accompanied by a word of qualification on rhe part of the 
theologians; for example al-Nawawi (quoting the Qadi lyad's commentary on the 
Sahih of Muslim): "Even if such a man is not forgiven and is punished, he must 
ultimately be taken out of Hell and brought into Heaven’. (Nawawt, Sharh, i. 219.) 
See also the last chapter of che present work. 
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him to dislike the formula; it is to be feared that this might result 
in an evil end. The significance of [repeating] the formula lies 
only in ensurmg that a man passes away without there being 
anything in his heart save God. For if he harbours no longing but 
for the Unique, the True, then his approach to his Beloved 
through death will be for him the ultimate felicity. But should his 
heart be infatuated with the world and incline towards it, and be 
in a state of lamentation over the loss of its delights, then even 
though the formula is present on his tongue his heart may utter 
nothing in confirmation. In such an instance the matter falls into 
the hazardous province of the divine will, for a mere wagging of 
the tongue is of little avail unless God (Exalted is He!) should 
through His gracc grant it acceptance. 

As regards having a favourable opinion |of Ged], this is 
recommended at this timc, as we have already mentioned in the 
Book of | Fear and] Hope. A number of Traditions are forthcoming 
concerning the virtue of maintaining a favourable opinion. 

Wathila ibn al-Asqa once came in upon a sick man and asked 
him, "Tell me, how is your opinion of God? am immersed in 
my sins,’ said the man, ‘and am on the very brink of destruction, 
but yet ! hope for the mercy of my Lord’. At this, Wathila cried 
out, God is Most Great!’ and the people of the house did the 
same. God is Most Great! he said. '! once heard the Emissary of 
God (may God bless him and grant him peace) say, “God 
(Exalted is He!) says, ‘I am as My bondsman thinks me to be; so 
let him think of Me what he will“ 

The Prophet (may God bless him and grant him peace) once 
came in upon a young man who was dying. ‘How are you?’ he 
asked, and he replied, l have set my hope in God, and fear my 
sins’. And he said (may God bless him and grant him peace), 
“Never have these two things been united in the heart of a 
bondsman in circumstances such as these without God granting 
him chat for which he hopes, and delivering him from what he 
fears) n 

Said Thabit al-Bunani, There was once a youth much given to 
frivolity, whose mother would frequently reproach him, saying, 
"O my son! Your time will come, so remember it.“ And when 
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that which God (Exalted is He!) had ordained befell him she 
leaned over him and said. O my son! { warned you of this your 
fate, and told you that your time would come.” “O mother,” he 
said, I have a Lord Who is greatly kind, and it is my hope that 
some part of His kindness might not pass me by on this day“. 
And Thabit said, ‘So God had mercy upon him because of his 
good opinion of his Lord’. 

Said Jabir ibn Wada'a, "There was once a young man who was 
disposed towards foolishness. When he drew near death his 
mother said to him, “O my son! Do you have any last wishes?" 
Ves,“ he said. Do not take my ring from me, for upon it God 
(Exalted is He!) is mentioned; perhaps He will have mercy upon 
me." After he had been buried he was seen in a dream, saying, 
“Tell my mother that that utterance benefited me, and that God 
has granted me His forgiveness". 

A nomad once fell ill, and upon being told that he was dying, 
asked, Where shall I be taken?’ To God,’ they replied. ‘I cannot 
dislike being taken,’ he said, ‘to One from Whom all that is good 
proceeds’. 

Said al-Mu tamir ibn Sulayman, “When he drew near to death, 
my father said, "O Mu tamir! Speak to me of the concessions 
{rukhas| [in the Law], that | may meet God (Great and Glorious is 
He!) thinking well of Him’’.’ 

They“ preferred that the bondsman's good works be men- 
tioned to him on his deathbed so that he would think well of his 
Lord. 


An exposition of the sorrow felt upon meeting 
the Angel of Death, through accounts uttered on the tongue 
of the Spiritual State* 


Said Ash ath ibn Aslam, ‘Abraham (upon whom be peace) once 
put certain questions to the Angel of Death (whose name is 


»The early Muslims 
Ar. lisán al- haf: an utterance made during the ‘fal’, a brief state given the mystic by 
God, usually with emotional symptoms. (Cf. c.g. Qushayri, Risala, 1. 236.) 
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*Azra'll, and who has two eyes: one in his face and the other at the 
back of his head). O Angel of Death!" he said. What do you do 
if there 15 one soul [dying| in the east and another in the west, or 
when the land is stricken by a plague, or when two armies clash?" 
"] summon the spirits," he said, "by God's leave, until they lie 
between these two fingers of mine". [And Abraham said,] Then 
the earth is flattened out and left like a dish before him, from 
which he partakes as he wishes“. Ash ath said, ‘It was then that 
He gave him the good tidings that he was the Friend [khalil]* of 
God (Great and Glorious is He!)’. 

Said Solomon the son of David, to the Angel of Death (upon 
them be peace), Why do I not see you dealing justly with 
mankind? For you seize one man, while you leave another alone.’ 
know no more of that than you, he replied. ‘l am merely given 
scrolls and books containing names’. 

Said Wahb ibn Munabbih, ‘A certain king once conceived a 
wish to ride to a province. He called for a garment to wear, but it 
was not pleasing to him, so he demanded another until after 
several tries he donned one that was agreeable to him. In the same 
fashion he ordered a mount to be brought, but found it not to his 
liking when it came, so others were brought to him until he 
mounted the finest one amongst them. Then the devil came to 
him and blew into his nostril, and he puffed himself up with 
pride. Then he set out on his journey, never looking at anyone 
because of his haughtiness. But then he was approached by a man 
of threadbare appearance, who came up to him and greeted him. 
When the king failed to reply he took hold of the bridle of his 
horse. "Release my bridle!” cried the king, "for you have 
committed something most heinous!” “I have a request to make 
of you," he said. “Have patience", the king said, "until I 
dismount.” "No," he replied. "At this instant!“ and he pulled ar 
the reins of his horse. Then say what it is," said the King. "It isa 
secret," he replied. So he leaned his head down to him, and [the 
stranger] confided his secret to him, saying, “I am the Angel of 
Death!" At this, che king's complexion changed colour. and his 
tongue stammered, and he said, "Leave me, so that I may return 


"CE Q. 1v:r25: And God did take Abraham to he His Friend. 
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to my family to bid them farewell, and wind up my affairs.” 
"No, by God,” he told him. "Never will you sec your family and 
wealth again!" Thereupon he took away his spirit, and the king 
fell dead, as though he were a wooden log. 

Then the Angel continued on his way. Presently, he came 
across a believer, whom he greeted and who greeted him in 
return. "I have a request which | would mention in your ear," he 
said. "Let me hear it,” said the man. And he confided in him his 
secret, saying, am the Angel of Death.” "Welcome!" he said. 
"Welcome to the one who has long been absent from me. By 
God, there is no-one on earth whom l have wanted to meet more 
than you!" At this, the Angel of Death said to him, “Conclude 
the business for which you had set out." But he replied, “I have 
no business which is more important and beloved to me than 
mecting God (Exalted is He!).." And the Angel said, Then 
choose the state in which you would prefer me to take your 
spirit." "Are you able to do that?" he asked. "Yes," he replied, 
"and thus have I been instructed.” "Leave me awhile, so that I 
may perform the ablutions and pray, and then take my spirit 
while | am prostrating." And this he did.’ 

Said Bakr ibn Abd Allah al-Mazani, A man from the tribe of 
Israel once amassed a large fortune. When he drew near death he 
gave instructions to his sons, saying, “Show me the varicties of 
my wealth!“ And he was brought a huge quantity of horses, 
camels, slaves and other things. When he looked at them he 
began to weep out of sorrow at their loss. The Angel of Death, 
sceing him in this state, asked him, "What has made you weep? 
Truly, by Him Who blessed you with these things [ shall not 
leave your house before cleaving your spirit from your body." 
“Give me some respite,” he pleaded with him, “that [ may 
distribute my wealth." "What folly!” said he. "Your period of 
respite has come to an end; it would have been better had you 
acted before you had run your course.“ And saying this, he took 
his spirit.“ 

It is told that a certain man once accumulated great wealth, 
until there remained not a single kind of property in which he 
had not invested. He raised up a palace to which he scet two 
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powerful gates, and gathered around his person a guard of young 
men. Then he called together his family and regaled them with 
food, and sat back on his couch with one leg over the other, while 
they set to cating. And when they had finished he said to himself: 
‘Revel for years, for J have accumulated all that you need! But 
hardly had he finished uttering these words when the Angel of 
Death came by in the guise of a man dressed shabbily like a 
pauper. He struck the gates a tremendous blow, terrifying the 
rich man upon his couch. The young men leaped up and said, 
"What is your business here?’ Call your master for me,’ he said. 
‘And should our master come out’, they asked, ‘for the likes of 
you?’ "Yes indeed,” he said. And when they told thei master of 
what had transpired he said, "You have done well’. But then the 
door was knocked even more violently than before, and when 
the guards leaped up to speak to him [the stranger] said, ‘Tell him 
that | am the Angel of Death’. When they heard this they were 
aghast, and their lord was covered in ignominy and humility. 
Speak to him politely,’ he instructed them, ‘and ask him whether 
he is to take anyone from this house’. But [rhe Angel] came in, 
and said, Do with your wealth as you please, for I shall not leave 
this place before I draw forth your spirit’ So he called for his 
wealth. and said, when it was laid out before his eyes, May God 
curse you! For you distracted me from the worship of my Lord, 
and diverted me from devoting myself to Him’. And God caused 
his wealth to speak, and it said, ‘Why do you insult me, when it 
was through me that you entered into the presence of the sultan, 
while the Godfcaring were turned away from his door? It was 
through me that you marricd women of pleasure, sat in the 
company of kings, and spent me in the way of evil. Vet never did 
l withhold myself from you. And had you spent me in the way of 
righteousness | would have brought you profit. You and all the 
sons of Adam were created from dust, then some set out with 
charity, and others with iniquity." Then the Angel of Death took 
away his spirit, and he fell to the ground. 

Said Wahb ibn Munabbth, The Angel of Death once took 
away the spirit of a great tyrant, the likes of whom had never 
been seen on the face of the earth before. When [the Angel] had 
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ascended up to heaven again, the other angels asked him, Of all 
those whose spirits you have taken, to whom did you show the 
most mercy?” “I once was commanded”, he replied, “to take the 
soul of a woman in a desert place. When I came to her she had just 
given birth to a son, and I dealt with her mercifully on account of 
her remoteness from her homeland, and with her son because of 
his young age and his presence in the desert where there was no- 
one who might care for him.“ And the angels said, “The tyrant 
whose soul you just took away was that very same child to whom 
you showed mercy." And the Angel of Death declared. Glory 
be to Him Who shows kindness as He will!“ 

Said “Aca” ibn Yasar, On the middle night of Sha ban“ the 
Angel of Death receives a scroll and is told, "This year you are to 
take the people whose names are recorded on this scroll." A man 
may sow crops, marry women and raise up buildings, while his 
name is upon that scroll and he knows it not.” 

Said al-Hasan, With every passing day the Angel of Death 
inspects every house three times, and takes away the spirits of 
those whose provision has been exhausted and whose lifetimes 
have drawn to a close. When he has done so the inhabitants of 
that house take to lamentation and weeping, and the Angel of 
Death, holding onto the doorjambs, says, "By God, | did not eat 
of his provision, nor did I consume any part of his life, nor yet did 
I shorten his allotted span. 1 shall return amongst you again and 
again until I have left not one of you remaining!" And al-Hasan 
said, 'By God, if they could only see him standing there and hear 
his words they would forget the dead man and weep tor their 
own sakes instead!" 

Said Yazid al-R.ugashi, Once, when a tyrant of the Israelites 
was sitting in his residence alone with onc of his wives, a man 
entered through the door of his house. The tyrant flew into a 
rage, and went up to him, saying, "Who are you? Who admitted 
you to my house?" “As for che one who admitted me to this 
house," the man answered, "it was its Lord. And as for myself, I 
am the one who is barred by no chamberlain, who does not ask 
for permission even of kings when he would enter, who fears not 


Sha bàn: the eighth month of the Muslim year. 
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the force of imperious monarchs, and who is never refused by any 
stubborn tyrant or rebellious devil." At this, the tyrant buried his 
head in his hands and began to tremble, and then fell down, 
hiding his face. Then he raised his head towards him imploringly 
and in great humility. “Then you are the Angel of Death,” he 
said. “I am he," he replied. "Will you grant me respite so that I 
may mend my ways?" “What folly!” he told him. "You have 
run your course; your every breath is expended, and your hours 
are all consumed; there is no way by which you may be granted 
respite.” "Where will you take me?" he asked. "To the works 
which you sent before you," he rephed, "and to the house which 
you have prepared." "How shall it be, then.“ he asked, "as I have 
neither sent before me any righteous works nor prepared a 
goodly house?" And he replied, "Then to hellfire, which snatches at 
the edges of men's hones. Then he took away his spirit, and he fell 
down dead in the midst of his family, who set to wailing and to 
screaming.' Remarked Yazid al-Ruqashi, If they had only 
known the balefulness of their own destination they would have 
wept more bitterly still.’ 

Al-A mash has related on the authority of Khaythama that the 
Angel of Death once came in upon Solomon, the son of David 
(upon both of whom be peace) and took to scrutinising one of his 
companions at some length. When he had left again the man 
asked, ‘Who was that?’ and was told that it was the Angel of 
Death. And he said, l saw him looking ar me as though he 
wanted me.’ So what do you want?’ asked Solomon. I want you 
to deliver me from him by ordering the wind to carry me off to 
the farthest part of India.“ And this the wind did. Then, when thc 
Angel of Death came again, Solomon said to him, ‘I saw you 
looking closely at one of my companions’. Ves indeed, he 
replied. ‘I was surprised to see him, because 1 had been instructed 
to take his spirit in the farthest part of India shortly afterwards; 
yet there he was with you, and I was astonished at this.’ 


* According to Muslim belief, Solomon had the ability to direct the winds (Q. 
xxI.8 1). 
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On the death of the Emissary 
of God (may God bless him 
and grant him peace), and of the 
Rightly-guided Caliphs after him 


The death of the Emissary of God 
(may God bless him and grant him peace)' 


NOW THAT in the Emissary of God (may God bless him 

and grant him peace) there is a goodly example in life and in 
death, in word and in deed. His every circumstance is a lesson to 
the beholders and an illumination to those who seek understand- 
ing. For never was any man more honourable in the sight of God 
than he, who was the friend |khalt?|^ of God, His well-beloved 
and His intimate, His Chosen One, Emissary and Prophet. Yet see 
if He granted him one hour's respite when his time came to an 
end. Did He prolong his life by one instant when it had run its 
course? Nay, rather He despatched to him the noble Angels, those 
entrusted with taking the spirits of men, who took hold of his 
pure and noble spirit to bear it away. They tended to it so as to 
carry it from his immaculate body into mercy and good-pleasure, 
and the fire and beautiful," even to a Seat of Truth! in the presence 


* Khalil Allah is customarily an epithet of Abraham: Muhammad is rather Habib 
Allah: God's Beloved. Ghazali’s use of the former title here (assuming the text is 
stable) is apparently an archaism (Cf. Schimmel, 57, and pp.213-216 below). 

A reference to the houcis of Paradise 
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of the All-Compassionate. But despite this, his affliction was great 
when the agony of death came, and his groaning plain. His 
disquiet became compounded, and his voice was raiscd in moan- 
ing. His colour changed, sweat appeared on his brow, and as he 
breathed in and out his left and right sides shook until those 
present at his demise wept at it and until those who witnessed his 
appearance sobbed at the extremity of his condition. 

Did you think that the office of Prophethood would ward off 
from him that which was destined? Did the Angel respect family 
and relations for his sake ? Did he comply with his wishes because 
he had aided the Truth, and had been to mankind* a bringer of good 
news and a warning? Absurd! Rather he followed that which he 
had been commanded to perform, and that which he found 
inscribed upon the Tablet. Such was his statc, although he was of 
a Praiseworthy Station^ with God, and possessed of the Frequen- 
ted Pool’, the first around whom the earth shall split asunder, the 
exerciser of the Intercession on the Day. of Exposition. Astonish- 
ing it is that we draw no lesson from him, despite our uncertainty 
regarding what we shall encounter.“ Instead, we are the prisoners- 
of-war of our desires, the boon-companions of evil deeds and 
iniquities. What ails us that we draw no admonition from the 
demise of Muhammad, Master of the Messengers, Leader of the 
Godfearing and the beloved of the Lord of the Worlds? Perhaps 
we think ourselves immortal, or imagine that despite the evil of 
our works that we are ennobled in God's sight? Absurd! Absurd! 
Instead we must be confident that we shall ail come to Hell, and 
that none shall then escape therefrom save the Godfearing. Thus 
we are certain of coming to it, but only conjecture when we 
think of thence emerging. Nay, if such is our state then we have 
done an injustice to our own selves by thinking wishfully. By 


* al-Magam al- Mahmud (Q. xvi:79): generally understood to refer to the Prophet's 
intercession in the Afterlife (cf. Baydawi, 182; Bayhaqi, Ba th, 327; Baghdad, LS. 
244). It is sometimes more specifically described as a hill on the plain of resurrection, 
upon which the Prophet, dressed in a green robe, shall stand, surrounded by the 
community of believers (Cf. Khalid, 188, 460-1, where four possible meanings of 
the phrase are examined). 

al- Hawd al-Mauwrid: sec below pp. 217 f. 
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God! We tear not Him! For God, the Lord of the Worlds, has 
said, There is not one of you but shall come to it. This is a fixed 
ordinance of thy Lord. Then shall We deliver those that were 
Godfearing, and leave the wrongdoers therein crouching’. 

Let each bondsman look to himself, and to whether he is closer 
to the wrongdoers or to the Godfearing. And look to yourself 
after having seen the conduct of the righteous Predecessors. For 
despite the success they were granted they were among the 
fearful. Then look to the Master of the Messengers: he was of a 
certainty regarding his case, for he was indeed Master of the 
Messengers and Leader of the Godfearing. Draw a lesson from 
how his affliction was upon parting from this world, and from 
how fierce was the matter of his wayfaring to the Garden of the 
Refuge.” . 

Said Ibn Mas üd (may God be pleased with him), We went in 
to visit the Emissary of God (may God bless him and grant him 
peace) in the house of our mother Á'isha* when the parting drew 
near. He looked at us (may God bless him and grant him peace) 
and tears welled up in his eyes. Then he said, "Welcome to you! 
May God preserve you! May God give you refuge! May God 
support you! I commend to you the fear of God, and I commend 
you to Him. I am a clear warner unto you," that you should not 
exalt yourselves before Him in His land and among His bonds- 
men. The appointed time has drawn near, and the return is to 
God and to the Lote Tree of the Boundary,“ the Garden of the 


* Q. xix: 71,72, Whether wurdd in this context means dukhnl, actual entry into the 
infernal fires, is a question that has never been resolved. Six traditional interpreta- 
uons are given by Hasan Khalid (321-4). Perhaps the most common view (cf. al- 
Hakim al-Tirmidhi in his Nawadir, 25) is that all shall enter Hell, bur that the 
righteous shall not be harmed by it, and shall be delivered from it immediately; this 
as a means of making their delight in Heaven complete. 

»The Prophet's wives being ‘mothers of the believers! (Q. xxxrr6). 

This tree ts said to be the closest point to the Divine Presence which man can hope 
to attain. Depicted with myriad details in the hadith and in Sufi literature, it is said 
that it is a symbol of faith and virtue, and that its fruit represents the experience of 
the mystic, From its foot four rivers, the Pentateuch, the Psalms, the Gospel and the 
Qur'an pour forth; beyond it he the sphere of the fixed stars and, finally, the lumen 
gloriae. (Palacios, Escatologia, 30-1, 39, 78. 83—largely from Ibn al- Arabi.) 
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Refuge'? and the Most-fulfilling Chalice. So give to yourselves 
and to those who enter your religion after me the salutation of 
peace and the mercy of God.“ 


And itis related that the Prophet (may God bless htm and grant 
him peace) said to Gabriel (upon whom be peace) at his demise, 
Who will support my nation after me?’ and God (Exalted is He!) 
inspired in Gabriel: Give My beloved the good tidings that | shall 
not disappoint him regarding his nation. And give him the good 
tidings that he shall be the swiftest of mankind in coming forth 
from the earth when they are resurrected, and shall be their 
master when together they are congregated, and that Heaven 
shall be forbidden to all the nations until his nation has gone in.’ 
And he said, ‘Now am I content." l 

Said A'isha (may God be pleased with her), ‘The Emissary of 
God (may God bless him and grant him peace) instructed us to 
wash him from seven vessels from seven wells. This we did, and 
he found some relief, going outside and leading the people in 
prayer. He asked for forgiveness for the people of Uhud^ and 
prayed for them. He advised us to treat the Helpers well, saying, 
“To proceed, O company of Emigrants! Truly you are rising to a 
position of ascendancy, while the Helpers will rise no higher than 
the circumstances in which they are today, The Helpers are my 
intimates to whom I had resort, so honour whomsoever amongst 
them is honourable"—meaning: those among them who act 
righteously—"and pardon their wrongdoers." Then he said, "A 
bondsman has been given the choice between this world and 
what is with God. Hc has chosen the latter." 

At this, Abū Bakr wept (may God be pleased with him) 
thinking that he meant himself. And the Prophet said (may God 
bless him and grant him peace), Be in less haste, Abu Bakr! 
Close up these street doors of the Mosque, except rhe door of 


A mountain near Medina where in the year 3 An the second great battle heeween 


the Muslims and the idolators of Mecca took place, to the temporary advantage of 
the latter. 
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Abū Bakr, for truly, I know of no man who has been more 
worthy of companionship than he".'^ “ 

Said A'isha (may God be pleased with her), He passed away 
(may God bless him and grant him peace) in my house, on my 
day," between my chest and throat. And at death God joined my 
saliva to his. For when my brother Abd al-Rahman entered 
carrying a tooth-stick in his hand, he [the Prophet] began to look 
at it, and I knew that it pleased him, so l said, “Shall I bring it to 
you?" Yes, he nodded, so I handed it to him. He put it into his 
mouth, but it was too hard for him. "Shall I soften it for you?" I 
asked. Yes, he nodded, so [ made it soft. And by him there lay a 
leather vessel containing water into which he started dipping his 
hand, saying, "No deity is there save God! Truly death has 
agonies!“ Then he lifted up his hand and said, "The Highest 
Companion! The Highest Companion!” and I said, "So, by God, 
he will not prefer us".'' 

Sa ſd ibn Abd Allah related the following from his father: 
"When the Helpers saw that the Emissary of God (may God bless 
him and grant him peace) was increasingly burdened they 
encircled the Mosque. Al- Abbas (may God be pleased with him) 
went inside to the Prophet (may God bless him and grant him 
peace) and cold him of of their positton and their sympathy. Then 
al-Fadl entered, and appraised him likewise, and “Ali (may God 
be pleased with him), who did the same. He stretched out his 
hand and said, "Here," so they grasped it. " What say you?” he 
asked, and they replied, We fear that you shall die.“ And their 
women wailed at their menfolk’s gathering around the Prophet 
(may God bless him and grant him peace). 

"Then the Emissary of God (may God bless him and grant him 
peace) arose, and went outside leaning upon ‘All and al-Fadl, 
with al- Abbas in front. His head was bandaged and his feet 


This symbolic gesture of closing the mosque doors, mentioned elsewhere in the 
Traditions (Bukhari, Manaqib al-Ansár, 45; Muslim, Fada^l al-Sahaba, 2; etc.) is 
discussed by Suyüti (K. Shadd al-athwab fi sadd al-ahwab, m al. Hawi, t. 12-31), whe 
quotes (p 16) Ibn Hajar's opinion to the effect that by making this gesture. the 
Prophet was designating Aba Bakr as the first successor to lus temporal authority 
"tt having been the Prophet's custom to divide his ume among his wives on a 
principle of daily rotation. 
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dragged along the ground, but he gained the pulpit and sat down 
upon its lowest step. The people collected around him. 

He praised and glorified God, and then said. O people! I have 
heard that you fear I shall die, as though you considered death to 
be something odious. What is it that you resent in the death of 
your Prophet? Has not my death-notice already been given you; 
have not you yourselves already been given your death-notices? 
Was any Prophet of those that were sent before me rendered 
immortal that I might also be granted eternal life? Nay, I shall go 
to join my Lord, as shall you all. I advise you to act kindly 
towards the First Emigrants, and to them | counsel mutual 
favour, for truly God (Great and Glorious 1s He!) has said, By the 
Afternoon! Truly man is in loss. Save they that have faith . . He 
recited [the chapter] to its end,“ and then continued. Affairs run 
by the leave of God. Never permit the [inherent] slowness of 
something to induce you to try hastening it, for truly, God 
(Exalted is He!) hastens not by reason of the haste of anyone. 
Whoever seeks to overthrow God, God shall overthrow him, and 
whoever seeks to deccive Him will be deceived by Him. If you 
turn away, will you work corruption in the earth and sever your 
family tics? ] counsel you to honour the Helpers, for they it was 
who made ready the land and the faith before you came." " Be good to 
them, for did they not share with you half their crops and make 
room for you in their houses? Did they not prefer you over 
themselves, although theirs was the greater need? Thus whoever 
is given authority to judge between two men, let him accept 
from the virtuous amongst their number and deal indulgently 
with their wrongdoers. Do not prefer anyone over them. 

l am preceding you, but you shall join me. Our tryst is at the 
Pool, my Pool whose breadth exceeds the distance which is 
between Bostra of Syria and San‘a’ of the Yemen. Into it from the 
spout of al-Kawthar* pours a water which is whiter than milk, 


The chapter continues: and perform deeds of righteousness, and exhort one another 10 
truth and io endurance. 
»The Helpers [Ansdr] had prepared the ground for Islam in Medina before the 
Prophet's arrival. 

al-Kawthar: the name of a river in Heaven. See below pp.217—218 
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softer than foam and sweeter than honey; whosoever drinks of it 
shall never thirst again. Pearls are its pebbles; musk is its bed. 
Whosoever is deprived of it tomorrow at the Standing Place“ is 
deprived of all good. Therefore, let him who is desirous of 
meeting me there tomorrow restrain his tongue and hand from 
all save what is meet.” 

Al- Abbas said, O Prophet of God, advise us concerning 
Quraysh!” 

only commend,” he said, "this affair? to Quraysh, to whom 
the people are followers: their righteous men |shall rule] the 
righteous, and their evildoers (shall rule] their evildoers. O tribe 
of Quraysh! Deal with the people in a goodly fashion! And © 
people! Blessings and gifts are transformed by sin. Thus it is that 
whenever the people are good that their rulers are good towards 
them; and that whenever they are iniquitous that they are harsh 
to them. God (Exalted is He!) has said, Thus do We give some of the 
wrongdoers authority over others because of what they had been 
earning N 

Ibn Mas td (may God be pleased with him) related that the 
Prophet (may God bless him and grant him peace) said to Abu 
Bakr (may God be pleased with him), Ask me your question, O 
Abu Bakr!’ O Emissary of God" he replied. "The time has drawn 
near" ‘The time has drawn near’, he said, ‘and is almost come.’ 
‘What is with God shall surely gladden you, O Prophet of God,’ 
he said. "But would that I could know the place of our return! 
And he told him, ‘To God, and to the Lote Tree of the Boundary, 
then the Garden of the Refuge, the Highest Paradise, the Most- 
fulfilling Chalice, che Highest Companion, good fortune and the 
life made pleasant.’ O Prophet of God! he said. Who shall take 
charge of washing you?’ ‘Men from the closest of the people of 
my Household,’ he replied. In what shall we shroud you?’ he 
asked. ‘In these clothes of mine, and a Yemenite cloak, and bound 
white cloth.’ he replied. ‘How are we to pray over you?’ he 
asked. And we wept, and he wept with us, and then said, ‘Gently 
now! May God forgive you, and reward you on behalf of your 


“qe, at the Judgement. 
‘i.e. leadership of the Muslim state. 
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Prophet well. When you wash and shroud me, set me on my bed 
in my house here at the side of my grave, then depart from me for 
an hour, for the first to pray for me will be God (Great and 
Glorious is He!): He it is who blesses you, arid His angels.'? 

"Then He will give the angels Icave to pray for me. The first of 
God's creatures to enter and pray for me shall be Gabriel, then 
Michacl, Seraphiel, and the Angel of Death, together with a great 
host; then the angels in their entirety, may God bless them all.“ 
Then you: enter in groups and pray for me in groups, one group 
at a time, and offer your salutations. Injure me not with excessive 
praise, or shouting or moaning. Let the prayer-leader [imam] 
commence, then the people of my Household, the nearest first, 
and then the companies of women and children.“ 

‘Who shall set you in your grave?’ he asked, and he replied, 
‘Groups of the people of my Household, first the closest, with 
many angels, whom you cannot see but who see you. Arise, and 
act on my behalf towards those who shall come after me'.“ 

Said Abd Allah ibn Zama, Bilal came at the beginning of 
Rabi al-Awwal* and delivered the Call to Prayer. The Emissary 
of God (may God bless him and grant him peace) said, “Instruct 
Abū Bakr to lead the people in prayer". Sol went out, but could 
see no-one in the vicinity of the door save Umar, who was with 
a group of people which did not include Abu Bakr. Arise. 
Umar!“ I said, and lead the people in prayer." So Umar got 
up, but when he declared, God is Most Great.“ being a man of 
stentorian voice, he was heard by the Emissary of God (may God 
bless him and grant him peace) who said three times, Where is 
Abū Bakr? God and the Muslims refuse this! Command Aba 
Bakr to lead the prayer!" 

‘And ‘A ‘isha said (may God be pleased with her). O Emissary 
of God! Abt: Bakr is a man whose heart is delicate; whenever he 
stands in for you he is overcome with tears." Bur he said, “You 
are indeed the female companions of Joseph! Enjoin Abü Bakr to 
lead the prayer!“ 


* The third month of the Muslim year. 
* This formula, the takbir, is the first element in the Muslim prayer ({hya’. 1. 137) 
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And so it was that Abu Bakr led a prayer after the one which 
Umar had already said. And ‘Umar used to say to Abd Allah ibn 
Zam a ever afterwards, Confound you! What was it that you did 
to me? By God, had I not thought that the Emissary of God (may 
God bless him and grant him peace) had given you instructions I 
would not have done what I did.” And Abd Allah would reply, ‘I 
saw no-one more worthy of it than you’. 

And Aicha said (may God be pleased with her), ‘I only spoke 
thus and turned him from Abu Bakr because | wanted to spare 
him this world and the peril and destruction which lie in 
leadership for all save those for whom God grants deliverance. I 
was also afratd that, unless God willed otherwise, the people 
might not have affection for a man who had prayed in the 
Prophet’s stead (may God bless him and grant him peace) while 
he still lived, for they might then be envious of him, and feel 
hostile towards him and draw an ill omen from his act. But the 
matter rests with God; His is the decree, and He safeguarded him 
from all I had feared in the affairs of this world and of religion.“ 

And “A'isha said (may God be pleased with her), ‘When the 
day of the Emissary of God's death came (may God bless him and 
grant him peace), the people saw an improvement in him at the 
day's beginning, and the men went apart from him to their 
homes and tasks rejoicing, leaving him with the women. While 
we were there we were in a state of hope and joyfulness the likes 
of which we had never known. And then the Prophet of God 
said, "Go out, away from me; this Angel seeks leave to enter". At 
this, everyone but myself left the house. His head had been in my 
lap, but now he sat up and I retired to one side of the room. He 
communed with the Angel at length, and then summoned me 
and returned his head to my lap, bidding the women enter. “I did 
not sense that that was Gabriel, upon him be peace," | said. 
“Indeed, *A'isha," he replied. “That was the Angel of Death, 
who came to me and said, I am sent by God (Great and Glorious 
is He), Who has commanded me not to enter your house 
without your consent. So if you should withhold it fram me! 
shall go back, but should you give it me, then shall I enter. And 
He has enjoincd me not to take your spirit until you so instruct 
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me; what, then, might your instructions be?’ Hold back from 
me’, I said, until Gabriel has come to me, for this is his hour." " 

And Aisha [continued, and] said, (may God be pleased with 
her), ‘So we came into the presence of a matter for which we had 
neither answer nor opinion. We were downcast; it was as if we 
had been struck by a calamity about which we could do nothing. 
Not one of the people of the Household spoke because of their 
awc in the face of this affair and because of a fcar which filled our 
depths. At his hour, Gabriel came (I felt his presence) and gave his 
greeting. The pcople of the Household left, and he entered, 
saying, "God (Grcat and Glorious is Hc!) gives you His grectings, 
and asks how you are, although He knows better than you your 
condition; yet He desires to increase you in dignity aud honour, 
and to render your dignity and honour greater than that of all 
creatures, that this may be a precedent [sunna] for your nation."^ 
Jam in pain,” he said. And the Angel replied, “Be glad, for God 
(Exalted is He!) has willed to bring you to that which He has 
made ready for you." "O Gabriel," he said. "The Angel of Death 
asked for permission to enter!" and he told him of what had 
transpired. And Gabriel said, “O Muhammad! Your Lord longs 
for you! Has He not given you to know His purpose for you? 
Nay, by God, never has the Angel of Death sought permission of 
anyone, no more than is his permission to be sought at any ume. 
It is only that your Lord is making perfect your honour while He 
longs for you." Then do not leave until he comes," he said. 

"Then he allowed the women to enter, and said, "Fatima, draw 
near." She leaned over him and he whispered in her ear. When 
she raised her head agam she was weeping, and could not bear to 
speak. Then he said again, "Bring your head close," and she 
leaned over him while he whispered something to her. Then she 
raised her head, and was smiling, unable to speak. What we saw 
in her was something most astonishing. Afterwards we ques- 
tioned her about what had happened, and she said, "He told me, 
"Today i shall die,’ so I wept; then he said, ‘I have prayed to God 
to let you be the first of my family to join me, and to set you with 
me, so I smiled"? 


“ie. that all should greet the sick in the same fashion, 
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"Then she brought her two sons“ close by him. He drew in 
their fragrance. Then the Angel of Death came, greeted him, 
and asked leave to enter. He granted it him, and the Angel said, 
"What are your instructions. O Muhammad?" Take me now to 
my Lord," he said. “Yes indeed," he responded, on this day of 
yours. Truly your Lord longs for you. Hc has not paused over 
any man as He has paused over you, nor has He ever forbidden 
me to enter without permission upon anyone else. But now, your 
hour is come." And he went out. Then came Gabriel, who said, 
"Peace be upon you, O Emissary of God! This is the final time I 
shall ever descend to the earth. Revelation is folded up, the world 
is folded up, and I had on the earth no business save with you. 
Upon it now I have no purpose save being present with you, after 
which | shall remain in my place. No! By He Who sent 
Muhammad with the Truth, there is no-one in the house able to 
change one word of what | have said. He will never be sent again 
despite the greatness of the discourse concerning him which shall 
be heard, and despite our affection and sympathy.” 

‘I got up and went to the Prophet (may God bless him and 
grant him peace) to put his head between my breasts, and 
clutched onto his chest. He began to swoon until he was 
overcome. His forehead was pouring forth sweat in a way that I 
have never seen from any man; I took to wiping away this sweat, 
and never had I found the scent of anything to be sweeter than it. 
I would say to him when he came round, "May my father and 
mother be your ransom, and myself and all my family! How 
your forehead perspires!" And he said. O A’ isha, the soul of the 
believer departs with his sweat, while chat of the unbeliever 
departs through his jaws like that of the donkey.” At this, we 
were afraid, and sent for our families. 

‘The first man to come not having seen him was my brother,* 
whom my father had sent. But the Emissary of God (may God 
bless him and grant him peace) died before the arrival of anyonc. 
For God held them back from him, as He had now set him in the 
charge of Gabriel and Michael. And when the swooning came he 
took to saying. Rather, the Highest Companion!” as though the 


* Abd al-Rahmaan ibn Abt Bakr. 
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choice had been restored to him. And he would say whenever he 
was able to speak, “The Prayer! The Prayer! You shall always 
hold together as long as you pray together. The Prayer! The 
Prayer!" He commended it until he passed away, saying, "The 
Prayer! The Prayer!“ "^ 

And A'isha said (may God be pleased with her), "The Emissary 
of God (may God bless him and grant him peace} died between 
the forenoon and midday, on a Monday.’ 

Said Fatima (may God be pleased with her), ‘What is it that 
afflicts me on Mondays? By God, always is the [Muslim] nation 
afflicted by some great calamity on that day" 

Likewise, Umm Kulthüm (may God be pleased with her) said 
on the day that Ali (may God ennoble his face) was struck down 
at Küfa, What is it chat afflicts me on Mondays? On that day the 
Emissary of God (may God bless him and grant him peace) passed 
away, and on it my husband Umar was killed,” and on it my 
father was killed also. So what is it that afflicts me on Mondays?’ 

Said ‘A’isha (may God be pleased with her), When the 
Emissary of God (may God bless him and grant him peace) died, 
the people were chunderstruck, and a great wailing rose up. as the 
angcls covered bim with a garment of mine. The people differed 
amongst themselves: some denied his death, others were struck 
dumb and did not speak for a long while. whereas others became 
delirious and babbled without meaning. Others retained their 
reason, but there were still others who were unable even to walk. 
Umar ibn al-Khatrab was among those who denied his death; 
Ali was one of those unable to walk, while Uthman was of those 
who had been struck dumb. 

‘Then Umar went out to the people and declared, “The 
Emissary of God (may God bless him and grant him peace) has 
not died! God (Great and Glorious is He!) shall most certainly 
bring him back. May the hands and feet be struck from those 
hypocrites who desire the Emissary of God's death (may God 
bless him and grant him peace). For God (Great and Glorious is 
He!) has only taken him for a meeting, as He did for Moses, and 
he shall yet come to you." And according to another account he 
said. O People! Restrain your tongues fram speaking [thus] of 
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the Emissary of God (may God bless him and grant him peacc), 
for truly he has not passed away. By God, I shall attack with this 
sword of mine anyone who says that the Emissary of God (may 
God bless him and grant him peace) has died!" 

As for AR, he was unable to walk, and remained in the house. 
And as for Uthmän, he spoke to no-one, and would be taken by 
the hand and led here and there. There was no-one among the 
Muslims in a state comparable to that of Abū Bakr and al- Abbas, 
for God (Great and Glorious is He!) had succoured them both 
with guidance and good sense. The people paid attention to thc 
speech of Abu Bakr alone until al- Abbas came and said, "By 
God, besides Whom is no other deity! The Emissary of God (may 
God bless him and grant him peace) has tasted death. While still 
among you he had declared, ‘You will die, and they wil] die. Then, 
on the Day of Arising before your Lord you will dispute "^ 

"The news came to Abu Bakr while he was in the quarter of 
Banu'l-Hàrith ibn al-Khazraj^. Hc came, and entered into the 
presence of the Emissary of God (may God bless him and grant 
him peace). He looked at him, then leaned over him and kissed 
him. Then he said, "May my father and mother be your ransom, 
O Emissary of God! Never was it God's will to make you taste 
death twice. Indeed, by God, the Emissary of God (may God 
bless him and grant him peace) has passed away." Then he went 
out to the people and said. O people! Whoever has worshipped 
Muhammad [let him know that] Muhammad has died, But 
whoever has worshipped the Lord of Muhammad [then let him 
know that| He is Alive, and does not die. For God (Exalted is He!) 
has said, Muhammad is but an emissary; emissaries have passed away 
before him. Will it be that when he dies or is slain, you will turn back on 
your heels?" And it was as though the people had never heard 
this verse before that day’. 

In another account, when the news reached Abü Bakr he went 
into the house of the Emissary of God (may God bless him and 
grant him peace) and mvoked blessings upon him, weeping 
abundantly and choking loudly like the camel on its cud, 
although his movements and his speech were firm. He leaned 


A tribe of Medina (inbh, 105)- 
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over him and uncovered his face, and kissed his brow and cheeks, 
and wiped down his face. Weeping,” he said, ‘May my father and 
mother be your ransom, and myself and all my family! How fine 
you are in life and in death! At your decease somethmg was cut 
off which was never cut off at the death of any Prophet [betore 
you]: Prophecy itself. Too great are you for description, too 
exalted even for the shedding of tears. You were unique so that 
you became a source of joy, and were universal so that through 
you we became equals. Were it not that your death had been of 
your own choosing we would perish also for grief over your loss, 
and had you not forbidden weeping* we would exhaust on your 
account our eyes’ every tear. But what we cannot banish from us 
is an abiding sorrow and gricf which shall never pass away. O 
Lord God! Convey this to him from us! O Muhammad, may 
God grant you His blessings, recall us in the presence of your 
Lord! Let us be on your mind. Were it not for the serenity you 
have left behind no-one could withstand the loneliness which you 
have bequeathed to us. O Lord God! Convey this to Your 
Prophet, and supply his place amongst us.“ 

It is related on the authority of Ibn Umar that when Abu Bakr 
entered the house and praised and magnified God, the people of 
the Household raised their voices in a clamour which was audible 
to the people in the Mosque; and each time he made mention of 
something they would clamour still more loudly. Their din did 
not subside until a salutation came from a sturdy and stentorian- 
voiced man at the gate. ‘Peace be upon you, O people of the 
Household!” he said, [and then recited] Every soul shall taste of 
death** until he had reached the end [of the verse]. Truly in God 
there is a successor to every man, and an attainment for every 
desire, and a deliverance from every fear. Thus set your hopes in 
God, and trust in Him.’ Although they did not recognise him, 
they hearkened to his words and ceased to weep. And when the 
weeping stopped his voice vanished; someone looked about, but 
could see no-one. Then they fell to weeping once again. But 
another caller whose voice they did not recognise cried out and 
said, O people of the Household! Remember God, and praise 


^ie over his death. 
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Him in every circumstance, that you might be granted single- 
heartedness. Truly, in God there lies a consolation for every 
misfortune and 3 compensation for everything loved. Thus obey 
God. Work by His ordinance.” ‘That’, said Abū Bakr, was al- 
Khidr and Elias [al-Yasa] (upon them be peace), who have 
attended the Prophet (may God bless him and grant him peace). 

The entire text of Abu Bakr's sermon has been given by al- 
Qa qa ibn “Amr, who said, "When the people had finished 
weeping, Abu Bakr stood up before them to preach a sermon, the 
greater part of which was an invocation of blessings upon the 
Prophet (may God bless him and grant him peace). He praised 
and glorified God for every state [which He may bring about], 
and then said: 

* "I bear witness that there is no deity save God, Alone, Who 
brought about His promise, gave victory to His bondsman, and 
overcame the Factions? Alone. To Him alone 1s the praise. And I 
bear witness that Muhammad is His bondsman and Emissary, and 
the seal of His Prophets. And I bear witness that the Book is now 
as it was when revcaled, and that the Faith is now as it was when 
laid down, and that the Tradition now is just as it transpired, and 
that the discourse is just as he uttered it, and that God is the 
Manifest Truth. O Lord God! Bless Muhammad, Your bonds- 
man and Emissary, Your Prophet, Your beloved one, trusted 
one, preferred and chosen one, with the most excellent blessings 
ever granted by You to any one of Your creatures. O Lord God! 
Bestow Your blessings and protection from ill, and Your mercy 
and Your grace upon the Master of the Messengers, the Seal of 
the Prophets, the Leader of the Godfcaring, Muhammad, the 
Commander and Leader of Good, the Emissary of Mercy. O 


* Fer other versions of the tradition of the appearance of al-Khidrjal-Khadir, the 
mysterious wandering immortal (for whom sce A. Wensinck, art. 'al-Khadir' in 
SEI, 232-5) at the Propher's death see [bn Kathir, Bidaya, t. 332; v. 277. Ibn Kathir is 
sceptical char such an event took place, and does not mennon any tradition that 
might suggest that al-Yasa was also present. However, al-Khidr and al-Yasa" are 
often portrayed as carrying out their tasks together. According to Ghazali (h“, 3. 
285) they meet together every year during the Pilgrimage. 

A reference to the tribe of Quraysh and their confederates, who had unsuccessfully 
besieged Medina in the year 5/627. 
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Lord God! Bring close to You his degree, make mighty his proof, 
ennoble his rank, and raise him up to a Praiseworthy Station 
which shall be the envy of the first and the last [of mankind]. 
Grant us the benefit of his Praiseworthy Station on the Day of 
Arising and supply his place for us in this world and in the next, 
and lead him to the Rank and the Means^ in Heaven. O Lord 
God! Bless Muhammad and the family of Muhammad, and grant 
grace to Mubammad and to the family of Muhammad, as You 
did grant blessings and grace to Abraham; truly You are Praise- 
worthy and Majestic. 

O people! Whosoever used to worship Muhammad, [let 
him know that] Muhammad has died. But whosoever has 
worshipped God, God lives and has not died. God revealed His 
will to you through him, so do not pray to Him in anguish, for 
God (Great and Glorious 1s He!) has preferred for His Prophet 
(may God bless him and grant him peace) that which is in His 
presence to that which is in yours, and has taken him to his 
reward. He has left with you His Book, and the Precedent of His 
Prophet (may God bless him and grant him peace). Whosoever 
holds to them both has acted in accordance with good custom, 
and whosoever separates them has trespassed against it. O you that 
believe! Be staunch in justice. Do not allow the devil to preoccupy 
you with the decease of your Prophet, or to tempt you away 
from your religion. Make haste to good works, and you shall 
disable him. Give him no respite lest he catch up with you and 
work with you his sedition’’.’ 

Said Ibn "Abbas, 'When Abu Bakr (may God be pleased with 
him) had finished his sermon he said, O “Umar! I hear that you 
say that the Prophet of God (may God bless him and grant him 
peace) has not died. Do you not see that the Prophet of God (may 
God bless him and grant him peace) used to say that such-and- 
such a thing would transpire on such-and-such a day, and that 
such-and-such a thing would transpire on such-and-such a day, 
and that God (Exalted is He!) has said in His Book, You will die, 
and they will die?“ 


* al-daraja wa'l-wasila: According to a hadith (Mushm, Salat, 13), an exalted position 
in Heaven which may be occupied by ane man only. Ct. also Khalid, 380-1. 
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And Umar said, “By God, it is as if | had never heard this in 
the Book of God before this moment, due to what has befallen us. 
I bear witness that the Book is now as it was when revealed, and 
that che Tradition is now as 1t transpired, and that God is Alive 
and dies not. Truly we are God's, and truly unto Him ts our return?’ 
God's blessings be upon His Emissary. We hold that he has gone 
to God to receive his reward." Then he sat down with Abt 
Bakr.“ 

Said “A'isha (may God be pleased with her), ‘When the men 
gathered to wash him they said, "By God, we do not know how 
to wash the Emissary of God (may God bless him and grant him 
peace)! Are we to remove his garments as we do with our dead, 
or should we wash him in them?" And God sent down sleep 
upon them, until each one of them was resting his beard on his 
chest in slumber. Then someone— we knew not whom-—spoke, 
and said, "Wash the Emissary of God (may God bless him and 
grant him peace) in his garments," Then they regained their 
senses and did so. Thus the Emissary of God (may God bless him 
and grant him peace) was washed in his long shirt (gamis], until, 
when they had finished washing htm they set him in his shrouds.' 

And "Alt said (may God ennoble his face), We had wanted to 
take off his shirt, but were called and told. Do not remove the 
garments of the Emissary of God (may God bless him and grant 
him peace). so we abided by this and washed him dressed in his 
shirt and laid out on his back, just as we wash our dead. And 
every time we wanted a limb which the water had not reached 
turned over it was turned over for us until we had finished. There 
was a rustling sound like a soft breeze with us in the house, which 
said, "Be genile with the Emissary of God (may God bless him 
and: grant him peace), for you shall indeed be rewarded". 


Thus, then, was the demise of the Emissary of God (may God 
bless him and grant him peace). He did not leave anything save 
that which was buried with him. Abt Ja‘far said, ‘His grave was 
floored with a mat, and then with the garments he used to wear 
when awake, and then he was set upon them in his shrouds.’ He 
left after his death no property, and never in his life had he laid 
one brick or piece of straw upon another. In his death there lies a 
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most perfect lesson, and in him the Muslims have an excellent 
example. 


The death of Aba Bakr al-Siddig 
(may Ged be pleased with him) 


When Abū Bakr (may God be pleased with him) drew near to 
death, “A'isha came (may God be pleased with her) and recited 
the following verse: 


By your life! no use to a man is wealth 
When he has the death rattle, and when his chest 
is tightened. 


He uncovered his face, and said, 'Do not speak thus. Say 
instead, And the agony of death has come in truth. This is what you 
used to shun! Mark my two garments here. Wash them and 
enshroud me in them, for the living are in more necd of new 
things than the dead.’ 

And ' A'isha said (may God be pleased with her) shortly before 
his death, 


Many a man so white that the doves took him for a cloud, 
Is the orphan's springtime, a protection for the widows. 


But Abū Bakr said, Thus was the Emissary of God (may God 
bless him and grant him peace)’. 

They came in and said, 'Shall we not call a physician to look at 
you?' and he said, 'My Physician has looked at me, and has said, 
“Lam the One Who acts as He will“.“ 

Salman al-Farist (may God be pleased with him) came in to 
visit him in his illness. O Abu Bakr!’ he said. Give us your last 
advice!’ And he said, God is opening up the world for you in 
conquests. But do not ever take from it more than that which 
suffices you. Know that whoever says the Morning Prayer 15 
under God's protection. Do not challenge God's protection, lest 
He cast you down in Hell upon your face.’ 

And when his affliction weighed heavily upon him the people 
asked him to appoint a successor. But when he appointed “Umar 
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(may God be pleased with him) they said to him, ‘You have 
chosen as your successor a man harsh and stern! Whar shall you 
say to your Lord?’ I shall say, he replied, ‘that I have chosen as 
my successor over Your creatures the finest of them all.’ 

Then he sent for Umar (may God be pleased with him) and 
when he arrived, told him, ‘I am going to give you a final 
injunction. Know that God has rights over you in the daytime the 
discharge of which He will not accept at night, and that He has 
rights over you at night which He will not accept to be 
discharged by day. He does not accept the supererogatory act of 
worship until chat which is mandatory has been performed. The 
only man whose balance is heavy 1s he for whom it weighs down 
on the Day of Arising by virtue of his following the Truth in this 
world although it was a heavy burden upon him, for it is the 
nature of a balance in which only Truth is placed to be weighed 
down. And the only man whose balance is light is he for whom it 
is light on the Day of Arising because of his pursuing vanity and 
its easiness to bear for him; and lightness is the nature of a balance 
in which nought is placed save vanity. 

Know that God has described the people of Heaven according 
to their best works, choosing to overlook their sins, so that a man 
might say, “fam beneath these people and shall not attain their 
rank.” And that He has described the people of Hell according to 
their mast evil acts, rejecting the good which they had worked, 
so that a man might say, am superior to these people". Know 
that He has given you verses of mercy and verses of torment, so 
that the believer may both desire and fear, and not be cast by his 
own hands into ruin,“ or wish for anything from God save the 
Truth. if you should respect this injunction of mine, then no 
absent thing will be more beloved to you than death, which you 
cannot escape; should you cause it to be lost, however, then 
nothing which is absent will be more hateful to you than death, 
which you can neither escape nor hinder.” 

Sa id ibn al-Musayyib said, ‘When Abū Bakr (may God be 
pleased with him) drew near to death, a group of the Com- 
panions came and said, O Successor to the Emissary of God 
(may God bless him and grant him peace), give us some 
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provisions for the journey, for your condition is very evident to 
us!“ And Abū Bakr said, "Whomsoever says certain words 
before dying, God shall set his spirit on the Clear Horizon." 
"XV hat is the Clear Horizon?" they asked, and he replied, “A vale 
which hes before the Throne. In it lie the Gardens of God,“ and 
rivers and trees. A hundred mercies cover it each day. God shall 
set in this place the spirit of whomsoever says these words: O 
Lord God! Truly You did create mankind, although You had no 
need for them. Then You did render them two parties: a party for 
bliss, and a party for the Blaze. Make me, therefore, of the former 
party. O Lord God! Truly You did create“ humanity in groups, 
and divided them before their creation. From them did You 
appoint the damned and the saved, the strayer and rhe rightly- 
guided. Do not damn me through acts of disobedience to You! O 
Lord God! Truly You knew what every soul would acquire 
before creating it; no escape has it from that which You have 
known. Render me, therefore, amongst. those You make to act in 
obedience to You. O Lord God! No-one may wish for anything 
until You have willed it to transpire. So make it Your will that 
You decree that which brings me closer to You. O Lord God! 
You have determined the movements of Your bondsmen; 
nothing moves save by Your leave. Make, then, my movements 
to be in piety to You. O Lord God! Truly You have created good 
and evil, and appomted men who act by each. Make me, 
therefore, of the better party. O Lord God! Truly You did create 
Heaven and Hell.“ and appoint people for each of them. Make 
me, then, of the dwellers in Your Heaven. O Lord God! Truly 
You did will misguidance for some peopic, constricting with it 
their breasts. Open, then, my breast to faith, and adorn with it 
my heart. O Lord God! Truly You have disposed ail things, 
making their final destiny unto Yourself. Raise me up, then, after 
my death into a goodly life, and grant me great nearness to You. 
© Lord God! Despite he whose hope and trust, morning and 
night, is not in You, still You are my hope and trust. No power is 
there, and no strength, save in God". 


The orthodox doctrine being that Heaven and Heil are both created, but eternal 
(Ash art, Maqalat, 474; Razi, Ma alim, 127-9). 
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‘And Abo Bakr said, “All of this is in the Book of God (Great 
and Glorious is Hel)“. 


The Death of “Umar ibn al-Khattab 
(may God be pleased with him) 


Amr ibn Mayman said, ‘On the day that “Umar was struck 
down I was standing [in prayer] behind him, there being only 
"Abd Allah ibn Abbas between us. He walked betwecn the rows, 
and, whenever he saw any irregularity, said. “Straighten out!" 
until at last he saw no further unevenness and went out in front,“ 
saying “God is Most Great!“ [t was his custom to recite the 
chapter of Joseph, or The Bees," or some such text in the first 
rak' a^ so that the people had time to gather. 

‘No sooner had he begun the prayer when I heard him say, 
"He has slain me!" or "The dog has bitten mel" when Abo 
Lu'lu'a stabbed him. The foreigner ran amok with a two-pointed 
dagger, stabbing all he passed on his left and his right until he had 
stabbed thirteen mcn, of whom nine died (seven, according to 
another account). Upon seeing this, one of the Muslims threw a 
cloak over him, and the foreigner, sceing that he was captured, 
took his own life. 

Umar took hold of Abd al-Rahman ibn Awf and put him in 
front. Those who were behind Umar saw what I saw, but those 
who were at the back of the Mosque did not know what was the 
matter, only that they had lost Umar's voice. "Glory be to 
God"? they said, "Glory be to God!" Abd al-Rahman led them 
in a brief prayer, and when they had left Umar said, O Ibn 
Abbas! Sec who it is that has slain me." He disappeared for a 
while, and then came back and announced, "The servant-boy of 


* One of the [mam's duties is to ensure that the rows of worshippers are straight 
before che prayer is begun (fhya' 1. 157). 

* Both of these chapters of the Qur'an (sdras xit and xvi} being reasonably long. 
ra a: the basic unit of the regular Muslim prayer. 

v Suhan Allah; a common formula traditionally used to express surprise. [n 
particular, uttered by any member of the congregation to mform rhe prayer-leader 
that he has made an error m the liturgy. 
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al-Mughira ibn Shu ba." “May God slay him!“ said Umar. 
had ordered that he be treated well.“ Then he said, "God be 
praised for not making my death be at the hands of a Muslim.“ It 
was you and your father who wanted there to be many foreigners 
at Medina. Al- Abbas was the one who had the most of them, as 
slaves." "If you wish, 1 will act,” said Ibn “Abbas, meaning, “If 
you wish, I will put them to death." “After they have spoken 
your language, prayed in the direction you pray, and followed 
the rites of pilgrimage chat you follow?” he asked. 

He was then carried to his house, and we set off with him. It 
was as though the people had never been afflicted by any disaster 
before that day. One man said, “I am afraid for him," while 
another said, "There is no danger." Some grape juice“ was 
brought from which Umar drank, but jt came out from his 
belly; then they brought some milk, but when he drank this it too 
came out from his belly, and they knew that he would die. 

‘We went in to visit him with the people, who lavished praises 
on him. A young man came forward and said, “Rejoice, O 
Commander of the Faithful, at good news from God (Great and 
Glorious is Hc!). Yours was companionship with the Emissary of 
God (may God bless him and grant him peace) and such 
precedence in Islam as you have known. Then you were given to 
rule, and ruled with justice, until martyrdom came to you." “I 
only hope that that will balance out,” he said, "and count neither 
for nor against me". And when the speaker had turned to leave, 
his waist- wrapper [izdr| was to be seen trailing along the ground. 
“Umar asked that he be brought back, and then said to him, O 
my nephew! Raise up your garment somewhat, for that wil! 
make it last longer and shows more piety to your Lord.“ Then 


^ Abü Lu'lu'a was probably a Christian. His assassination of the Caliph is satd to 
have been out of resentment at high taxes. 

* Nabidh: a beverage commonly made from grapes, and fermented, although not 
always (as presumably it was not in this case) to the extent of making it intoxicating. 
Cf. Lane, 2757. 

* ]t being a recommended practice not to allow one's garment to extend lower than 
the ankles. The purpose of the story is of course to show that the Caliph, although in 
extremis, was undiminished in his zeal for the reform and improvement of his 
subjects. 
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he said, O Abd Allah! Look to my outstanding debts." They 
calculated them, and found that they amounted to eighty-six 
thousand [dirhams], or thereabouts. If the wealth of the family 
of ‘Umar will cover them,” he said, “then pay them from my 
wealth. If not, chen ask the tribe of "Adi ibn Ka b.“ Should their 
wealth be insufficient, then ask among Quraysh. Do not go 
beyond them to anyone else, but pay back this money for mc. 

* "Go to "A'isha, the Mother of the Believers, and say to her 
that Umar sends her his salutations. Do not say, “Commander of 
the Faithful, for today I am no longer their commander. Say, 
“Umar ibn al-Khatyab seeks leave to be buried beside his two 
companions'.“ 

‘And so Abd Allah went, and gave his greetings, and asked 
leave to enter. When he entered he found her sitting, down and 
weeping. * Umar ibn al-Khacrab sends his greetings to you", he 
said, and seeks leave to be buried with his two companions". “I 
had wanted to have that place for myself,” she said, "bur today | 
will certainly put him first." 

‘When he returned, someone said, "Here is Abd Allah ibn 

Umar, who has returned." “Lift me up," Umar said, and a man 
supported his weight. "What news do you bring?" That which 
you have longed for, O Commander of the Faithful! She has 
given her consent," "God bc praised!" he said. "Nothing was 
more important to me than that. Now when I have passed away, 
carry me thence, greet her, and say, “Umar secks your leave to 
enter.’ It she grants it me, then take me in; and should she send me 
back, then take me on to the cemetery of the Muslims." 

' At this, Hafsa, Mother of the Believers came, with thc women 
veiling her. When we saw her we rose to our feet. She made her 
way over to Umar's house, where she wept awhile. Then she 
asked the men to let her enter, and she went inside, where we 
heard her weeping. 

Give us your final injunction, O Commander of the Faith- 
ful," they said, "and appoint your successor!" "I see none with 
more right to this affair", he said, "than those pcople with whom 
the Emissary of God (may God bless hum and grant him peace) 


* His own clan of Adi ibn Ka b ibn Lu'ayy (ef. Inbah, 48). 
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was satisfied when he passed away." And he named Ali. 
Uthmän, al-Zubayr, Talha, Sad {ibn Abr Waqqas] and Abd al- 
Rahman [ibn Awtj. Let Abd Allah ibn Umar be a witness to 
this, although he shall have no share in rulership; it shall be a 
consolation for him.* Should the government pass into the hands 
of Sa d, then so be it; if not then let whomsoever is assigned it 
seek his aid, for I did not dismiss him on grounds of inadequacy 
or treachery." 1 enjoin the man who shall succeed me as Caliph to 
deal kindly with the First Emigrants, and to recognise their merit 
and to respect their inviolability. ! enjoin him to deal kindly with 
the Helpers, who made ready the land and the faith before they came,” 
that the deeds of their good men should be accepted and their 
wrongdoers forgiven. And I enjoin him to deal kindly with the 
people of the garrison towns fal-amsar], for they are the buttress 
of Islam, the tax-gatherers, and the rage of the enemy; and that 
only what they hold in surfeit should be taken, and that with their 
consent. [ enjoin him also to deal kindly with the nomads, for 
they are the root of the Arabs and the very stuff of Islam. Their 
surplus wealth should be taken from them and redistributed 
among their paupers. And [ enjoin him, by the covenant of God 
(Great and Glorious is He!) and that of His Emissary (may God 
bless him and grant him peace), to respect their compact, to fight 
wars on their behalf, and co burden them only with that which 
they can sustain." 

"When he passed away, we went out along with him and set off 
walking. Abd Allah ibn Umar gave the greeting, and said, 
mar ibn al-Khattab asks leave to enter.” "Bring him in,” she 
said. And they brought him in, and laid him m a place there 
beside his two companions.’ 

It is reported that the Prophet (may God bless him and grant 
him peace) said, 'Gabricl (upon whom be peace) has told me that 
upon the death of Umar all Islam shall weep.” 


Ibn Umar was appointed an advisor to the council which chose the new Caliph in 
the year 23/644. He himself was not eligible for the post. 

Sa d ibn Abi Waqqas had been appointed governor of Küfa in the year 17 of the 
Hegira. and was subsequently discharged (Cf. SEI, art. Sa d', 482 [K. V. Zeiterste- 
en]. 
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According to Ibn Abbas, * Umar was set down on his bed, and 
the people crowded around him making supplications and 
prayers before he was lifted up. | mysclf was among them. No- 
one disturbed me until a man placed his hand on my shoulder. | 
turned, and there was Ali ibn Abi Talib (may God be pleased 
with him) who asked God to show mercy to ‘Umar, and said [to 
him] “There is not a single man with whose works I should prefer 
to meet God than with yours. By God, I had already believed that 
God would set you with your two companions, for how often 
did I hear the Prophet (may God bless him and grant him peace) 
say, I went with Abu Bakr and ‘Umar,’ ‘I entered with Abu 
Bakr and Umar, and ‘I went out with Abū Bakr and Umar, so 
that | hoped, or suspected, that God would set you with them“. 


The Death of Uthman 
(may God be pleased with him) 


The Tradition concerning his slaying is well-known.“ Abd 
Allah ibn Salam said, ‘At the time of the siege of my brother 
"Uthman I went in to visit him. "Welcome, my brother!" he said. 
“This same night, in this alcove here (meaning an alcove in the 
house [where he slept]), I saw the Emissary of God (may God 
bless him and grant him peace). He said to me, O Uthman! 
They have laid siege to you!’ and I said, Ves. "They have made 
you thirsty,’ he said. ‘Yes,’ said 1. And he drew me a pail of water, 
and I drank until my thirst was quenched, and | could feel its 
coolness between my breast and shoulders. ‘Should you so wish’, 
he said, you will be given victory over them; or, if you prefer, 
you may break your fast with me.’ And I decided to break my 
fast with him.” 

On that day he was killed, may God be pleased with him.“ 

“Abd Allah ibn Salam once asked those who had been present 
at the death agonies suffered by Uthman after he had been 


Towards the end of his reign he was widely accused of nepotism. This, combined 
with his policy of permitting only one authorised version of the Qur'an, aroused 
enough enmity to bring about his assassination in the year 35/586. 
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wounded, What did ‘Uthman say while he was in his death 
throes?’ Three times we heard him say,’ they replied, ' O Lord 
God! Unify the nation of Muhammad (may God bless him and 
grant him peace)!" And he said, By Him in Whose hand lies my 
soul, had he prayed God never to allow them to unify, never 
would they do so again until the Day of Arising.’ 

Said Thumama ibn Hazn al-Qushayri: l was watching the 
house from which "Uthman was looking out over them when he 
said, “Bring to me your two companions who called you out 
against me!“ And they were brought as though they were a pair 
of camels or donkeys. "Uthman leaned out and said, “I adjure you 
both by God and Islam! Did you know that when the Emissary of 
God (may God bless him and grant him peace) came to Medina 
there was no sweet water there save the,. well of Rama.* ‘Who 
will buy Ruma,’ he asked, ‘setting his own bucket along with 
those of the Muslims in exchange for something better than it in 
Heaven?’ And | purchased it with my own wealth. Arc you 
going to bar me from drinking from it today, or even from any 
other well?” And they said, "Yes, by God!" "I adjure you by 
God and Islam!“ he said [again]. "Did you know that I equipped 
the Army of Difficulty? from my own wealth?" “Yes, by God," 
they replied. By God and Islam I adjure you!" he said. "Did you 
know that at one time the Mosque became too small for those 
who frequented it, and that God's Emissary (may God bless him 
and grant him peace) said, ‘Who will buy the land of So-and-so’s 
family and add it to the Mosque in exchange for something better 
than it in Heaven?’ upon which | purchased it from my own 
wealth. Shall you today bar mc from praying two rakas 
therein?" “Yes, by God!” they said. "By God and Islam I adjure 
you! Did you know that the Emissary of God (may God bless 
him and grant him peace) was once on [Mount] Thabir at Mecca 
in the company of Abu Bakr, Umar and myself, when the 
mountain moved so that stones rolled down to the valley floor? 


This weil, now known as Bi't Uthman. i5 still pointed out in Medina in the 
vicinity of al- Aqig. 

* The force sent to Tabuk in the ninth year of the Hegira, so called because it set out 
at the time of the date harvest in Medina. 
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He scuffed it with his foot, and said ‘Be still, Thabir, for there 1s 
no-one upon you save a Prophet, a Truthful One, and two 
martyrs!’ "Yes, by God!” they replied. "God is Most Great!" he 
exclaimed. “They have testified to me, by the Lord of the Ka ba, 
that | am to be a martyr!" ’ 

It is related on the authority of a shaykh of Dabba^ that when 
"Uthmàn was struck down, and when the blood was flowing out 
onto his beard, he took to saying, ‘No deity is there but Thee! Glory 
be to Thee! Assuredly I have been among the wrongdoers." O Lord 
God! | implore Thy protection against them, and ask for Thy 
support in all my affairs, and I ask Thee to grant me steadfastness 
in that with which Thou hast tried me.’ 


The death of Ali 
(may God ennoble his face) 


Said al-Asbagh al-Hanzali: ‘At daybreak, shortly before the time 
when ‘Ali (may God ennoble his face) was struck down, Ibn 
al-Tayyah* came to him to call him to the Prayer. He was 
reclining and sleepy, and remained so when he returned to him. 
But when he came for the third time Alt arose and walked, 


saying: 


Gird up your joins for death. 
Death shall surely meet you. 
Do not be angry at death 
When it comes to your valley. 


‘When he reached the small door Ibn Muljam bore down upon 
him and dealt him a blow.” 

Umm Kulthüm, the daughter of “Alt (may God be pleased 
with him) came out and cried repeatedly, “What is it that afflicts 
me at the Morning Prayer? My husband the Commander of the 


The tribe of Dabba ibn Udd (Inbah, 60). 
"Ibn Muljam belonged to the Kharijite rebels, whom Ali had defeated in battle at 
Nahrawan. 


83 


THE REMEMBRANCE OF DEATH 


Faithful,* and my father were both slain at the Morning Prayer" 
[t is told on the authority of a shaykh of Quraysh that Ali 
(may God ennoble his face) said, when Ibn Muljam stabbed him, 
have triumphed, by the Lord of the Ka'ba!” 
According to Muhammad ibn Alt, after he was stabbed he 
counselled his sons, and then said nothing but 'There is no deity 
but God’ until hc died. 


When al-Hasan ibn ‘Ali (may God be pleased with them both) 
became increasingly ill. al-Husayn (may God be pleased with 
him) entered and said, ‘O my brother, why do you sorrow? You 
are going on to join God's Emissary (may God bless him and 
grant him peace) and Ali ibn Abi Talib, who are your fathers; 
and Khadija bint Khuwaylid and Fatima bint Muhammad, who 
are your mothers; and Hamza and Ja far, who are your paternal 
uncles.’ And he replied, ‘O my brother! I am going to something 
the likes of which I have never been to before.’ 

Said Muhammad ibn al-Husayn, When the people bore 
down upon al-Husayn (may God be pleased with him), and he 
became certain that they would kill him,* he stood up in the 
midst of his followers and delivered a sermon. He praised and 
lauded God, and then said, "The matter is as you have seen. The 
world has changed and been befouled, its good customs passing 
away; and it has shrivelled up so that all that remains of it is as a 
drop in the bottom of a vesscl. Enough of a life like bad 
pasturage! Do you not see that the Truth is not acted by, and that 
falschood is not denounced? Let the believer aspire to the meeting 
with God (Exalted is He!). Truly, ! see death as nothing but 
happiness, and hfe in the company of the wrongdoers as nothing 
save transgression” 


* Umm Kulthüm had been married to the Caliph Umar. 
* By winning the martyr's crown. 
* For the death of al-Husayn see his notive in the Appendix. 
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Faithful,“ and my father were both slain at the Morning Prayer!’ 
It is told on the authority of a shaykh of Quraysh that Ali 
(may God ennoble his face) said, when Ibn Muljam stabbed him, 
‘I have triumphed, by the Lord of the Ka ba!" 
According to Muhammad ibn ‘All, after he was stabbed he 
counselled his sons, and then said nothing but "There is no deity 
but God’ until he died. 


When al-Hasan ibn “Alt (may God be pleased with them both) 
became increasingly ill, al-Husayn (may God be pleased with 
him) entered and said, 'O my brother, why do you sorrow? You 
are going on to join God's Emissary (may God bless him and 
grant him peace) and “Alt ibn Abi Talib, who arc your fathers; 
and Khadija bint Khuwaylid and Fatima bint Muhammad, who 
are your mothers; and Hamza and Ja far, who are your paternal 
uncles.’ And he replied, ‘O my brother! I am going to something 
the likes of which I have never been to before.’ 

Said Muhammad ibn al-Husayn, When the people bore 
down upon al-Husayn (may God be pleased with him), and he 
became certain that they would kill him,“ he stood up in the 
midst of his followers and delivered a sermon. He praised and 
lauded God, and then said, “The matter is as you have seen. The 
world has changed and been befouled, its good customs passing 
away; and it has shrivelled up so that all that remains of it is as a 
drop in the bottom of a vessel. Enough of a life like bad 
pasturage! Do you not see that the Truth is not acted by, and that 
falsehood 1s not denounced? Let the believer aspire to the meeting 
with God (Exalted is Hel). Truly, I see death as nothing but 
happiness, and life in the company of the wrongdoers as nothing 
save transgression 


* Umm Kulthoum had been married to the Caliph Umar. 
"By winning the martyr's crown. 
For the death of al-Elusayn see his notice in the Appendix. 
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On the Sayings of the Caliphs, 
Princes, and Righteous Men 
when Nearing Death 


HEN DEATH came to Mu awiya ibn Abi.Sufyan he 

said, “Help me to sit dawn,’ and they did so. He then 
began glorifying God (Exalted is He!) and making remembrance 
of Him, until he wept and said, "You have remembered your 
Lord, O Mu'awtya, after the onset of decrepitude and decline. 
Would that you had done so while the bough of youth was fresh 
and verdant!’ He wept more loudly still, and then said, ‘O Lord! 
Have mercy on the sinful old man with the hard heart! O Lord 
Ged! Overlook my stumblings, and forgive my lapses, and by 
Your clemency relent towards him who has set his hopes in none 
save You, and has trusted in You alone.’ 

And an elder of Quraysh relates that a group of people came in 
to visit him in his sickness, and beheld his dire condition. He 
Mu àwiya] praised and lauded God, and said, To proceed. Is the 
world in its entirety anything more than that which we have 
experienced and seen? In truth, by God, we turned to face its 
attractions with our strivings and our revelling in our lives, yet 
not long was it betore the world began to diminish us, condition 
after condition, and attachment after attachment, until it 
defrauded and exhausted us. So how unworthy an abode is the 
world! How unworthy an abode is the world! 

it is related that in the last sermon Mu ‘awiya preached he 
declared, O people! | am of a crop that was sown and then 
reaped. I have been set in authority, and none shall rule you after 
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me save that he be worse than myself, even as those who preceded 
me were my betters. O Yazid! When my destined course is done, 
entrust the washing [of my body] to a man of intelligence, for 
truly, the intelligent man has a certain status in the sight of God. 
Let him carry out the washing gently and declare God is Most 
Great" in a loud voice. Then go to find a certain cloth in the 
trcasury, where there lies one of the garments of the Emissary of 
God (may God bless him and grant him peace), and some of his 
hair and his nail parings, which you should set in my nose, 
mouth, ears and eyes. Put the garment upon my body directly 
underneath my shrouds. And O Yazid! Respect God's injunction 
with regard to parents! Then, when you have lowered me into 
the earth and set me in my crevice, leave Mu awiya alone with 
the Most Merciful of all that show mercy.’ 

Said Muhammad ibn “Ugba,' ‘When death descended upon 
Mu awiya hc said, Would that I were a man of Quraysh at Dhũ 
Tuwa,* and had never assumed any of this authority!" ' 

When death came near to Abd al-Malik ibn Marwan he 
looked at a washerman in a district of Damascus who was folding 
a garment and beating it against a washing vessel. ‘If only 1 were a 
washerman', he said, ‘who eats from what his own hands earn 
each day, and that [ had never assumed any authority over this 
world.’ This came to the ears of Abū Hazim, who said, ‘Praised 
be God, Who has made them, when they draw near to death, 
long for what we already have, while when we approach death 
we do not long for what they have.“ 

During the course of his mortal illness, Abd al-Malik ibn 
Marwan was asked, How are you, O Commander of the 
Faithful?’ and he replied, ‘I am as God (Exalted is He!) has said: 
You come unto Us singly as We did create you aforetime, having 
forsaken that which We conferred upon you behind your backs." [He 
continued] to the end of the verse,“ whereupon he passed away.’ 


A place close to Mecca. 

The remainder of the verse runs: We do not behold with you your mtercessors of whom 
you claimed that they possessed a share in you. Now is the hond between you severed, and 
that which you presumed has failed you. 
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Said Fatima bint Abd al-Malik ibn Marwan, the wife of 
Umar ibn Abd al- Aziz: During the course of the sickness from 
which he died, I would hear Umar saying, O God! Conceal my 
death from them, if only for one hour of the day, And when 
the day in which his soul was taken came, I left his presence and 
sat in another chamber which was separated from him by a door. 
I could hear him in a domed chamber of his saying, “ Thar Abode 
of the Afterlife: We have appointed it for those who wish for no 
grandeur upon the earth, neither any corruption. And the outcome is for 
the Godfearing."* Then he fell silent, and 1 could hear neither 
movement nor utterance from him, so I said to one of his pages, 
"Look and see if he is asleep." But when he entered the chamber 
he shrieked, and | jumped up; and lo and behold! he had passed 
away.’ 

When he had drawn near to death he was asked, 'O Comman- 
der of the Faithful! Give us your final injunction!” warn you of a 
death such as mine,’ he replied, ‘for you shall not escape it.’ 

It is related that when Umar ibn Abd al- Aziz grew increas- 
ingly weighed down [by his illness] a physician was summoned 
for him. When he looked at him he said, I believe that the man 
has been poisoned, and I cannot protect him from death.’ Umar 
looked up and said, ‘Neither can you protect fram it the man 
who has not been poisoned.’ ‘Did you feel it, O Commander of 
the Faithful?’ the physician asked, and he replied, ‘Yes, I knew it 
as soon as it entercd my belly.' 'Accept treatment, O Commander 
of the Faithful’, he said, ‘for ] fear that your spirit will pass away" 
My Lord is the best destination,’ he replied. By God, if 1 knew 
that my cure lay at my earlobe 1 would not raise my hand to take 
it. O Lord God! Allow ‘Umar to choose to meet You!" And no 
more than a few days later he died. 

It is said that he wept upon the advent of death and was asked, 
"What has made you weep, O Commander of the Faithful? 
Rejoice, for through you God has revived [Prophetic] precedents 
[sunan], and made justice to prevail!’ But he wept anew, and 
asked, Am I not to be stood up and questioned about my 
authority over His creation? By God, even had I been just to 


A civil conflict being expected to crupe upon his death. 
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Faithful,^ and my father were both slain at the Morning Prayer!" 
It is told on the authority of a shaykh of Quraysh that Ali 
(may God ennoble his face) said, when [bn Muljam stabbed him, 
‘I have triumphed, by the Lord of the Ka ba!“ 
According to Muhammad ibn Alf, after he was stabbed he 
counselled his sons, and then said nothing but ‘There is no deity 
but Gad’ until he died. 


When al-Hasan ibn “Ali (may God be pleased with them both) 
became increasingly ill, al-Husayn (may God bc pleased with 
him) entered and said, 'O my brother, why do you sorrow? You 
are going on to join God's Emissary (may God bless him and 
grant him peace) and Ali ibn Abr Talib, who are your fathers; 
and Khadija bint Khuwaylid and Fátima bint Muhammad, who 
are your mothers; and Hamza and Ja far, who are your paternal 
uncles.’ And he replied, 'O my brother! I am going to something 
the likes of which 1 have never been to before.’ 

Said Muhammad ibn al-Husayn,'^ When the people bore 
down upon al-Husayn (may God be pleased with him), and he 
became certain that they would kill him,“ he stood up in the 
midst of his followers and delivered a sermon. He praised and 
lauded God, and then said, The matter is as you have seen. The 
world has changed and been befouled, its good customs passing 
away; and it has shrivelled up so that all that remains of it is as a 
drop in the bottom of a vessel. Enough of a life like bad 
pasturage! Do you not see that the Truth is not acted by, and that 
falsehood is not denounced? Ler the believer aspire to the mecting 
with God (Exalted is He!). Truly, I see death as nothing but 
happiness, and life in the company of the wrongdoers as nothing 
save transgression".' 


“Umm Kulthüm had been married to the Caliph Umar. 
By winning the martyr's crown. 
For the death of al-Husayn sec his notice in the Appendix. 
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On the Sayings of the Caliphs, 
Princes, and Righteous Men 
when Nearing Death 


HEN DEATH came to Mu awiya ibn Abi:Sufyan he 

said, ‘Help me to sit down,’ and they did so. He then 
began glorifying God (Exalted is He!) and making remembrance 
of Him, until he wept and said, ‘You have remembered your 
Lord, O Mu‘awiya, after the onset of decrepitude and decline. 
Would that you had done so while the bough of youth was fresh 
and verdant!’ He wept more loudly still, and then said, 'O Lord! 
Have mercy on the sinful old man with the hard heart! O Lord 
God! Overlook my stumblings, and forgive my lapses, and by 
Your clemency relent towards him who has set his hopes in none 
save You, and has trusted in You alone.’ 

And an elder of Quraysh relates that a group of people came in 
to visit him in his sickness, and beheld his dire condition. He 
[Mu awiya] praised and lauded God, and said, ‘To proceed. Is the 
world in its entirety anything more than that which we have 
experienced and seen? In truth, by God, we turned to face its 
attractions with our strivings and our revelling in our lives, yet 
not long was it before the world began to diminish us, condition 
after condition, and attachment after attachment, until it 
defrauded and exhausted us. So how unworthy an abode is the 
world! How unworthy an abode is the world" 

It is related that in the last sermon Mu awiya preached he 
declared, O people! I am of a crop that was sown and then 
reaped, I have been set in authority, and none shall rule you after 
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me save that he be worse than myself, even as those who preceded 
me were my betters, O Yazid! When my destined course is done, 
entrust the washing [of my body] to a man of intelligence, for 
truly, the intelligent man has a certain status in the sight of God. 
Let him carry out the washing gently and declare “God is Most 
Great" in a loud voice. Then go to find a certain cloth in the 
treasury, where there lies one of the garments of the Emissary of 
God (may God bless him and grant him peace), and some of his 
hair and his nail parings, which you should set in my nose, 
mouth, ears and eyes. Put the garment upon my body directly 
underneath my shrouds. And O Yazid! Respect God's injuncuon 
with regard to parents! Then, when you have lowered me into 
the earth and set me in my crevice, leave Mu awiya alone with 
the Most Merciful of all that show mercy.’ 

Said Muhammad ibn "Uqba,' ‘When death descended upon 
Mu awiya he said, "Would that | were a man of Quraysh at Dhu 
Tuwa,* and had never assumed any of this authority!“ 

When death came near to Abd al-Malik ibn Marwan he 
looked at a washerman in a district of Damascus who was folding 
a garment and beating it against a washing vessel. If only I were a 
washerman’, he said, ‘who eats from what his own hands earn 
each day, and that I had never assumed any authority over this 
world.’ This came to the ears of Abu Hazim, who said, ‘Praised 
be God, Who has made them, when they draw near to death, 
long for what we already have, while when we approach death 
we do not long for what they have.” 

During the course of his mortal illness, Abd al-Malik ibn 
Marwan was asked, ‘How are you, O Commander of the 
Faithful?’ and he replied, ‘I am as God (Exalted is He!) has said: 
You come unto Us singly as We dtd create you aforetime, having 
forsaken that which We conferred upon you behind your backs. |He 
continued] to the end of the verse," whereupon he passed away.’ 


A place close to Mecca. 

* The remainder of the verse runs: We do not behold with you your mtercessors of whom 
you claimed that they possessed a «hare in you. Now is the bond between you severed, and 
that which you presumed has failed you. 
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Said Fatima bint Abd al-Malik ibn Marwan, the wife of 
Umar ibn. Abd al- Aziz: During the course of the sickness from 
which he died, | would hear Umar saying, O God! Conceal my 
death from them, if only for one hour of the day.“ And when 
the day in which his soul was taken camc, | left his presence and 
sat m another chamber which was separated from him by a door, 
l could hear him in a domed chamber of his saying, That Abode 
of the Afterlife: We have appointed it for those who wish for no 
gtandeur upon the earth, neither any corruption, And the outcome is for 
the Godfearing.”’* Then he fell silent, and I could hear neither 
movement nor utterance from him, so I said to one of his pages, 
"Look and see if he 1s asleep." But when he entered the chamber 
he shrieked, and I jumped up; and lo and behold! he had passed 
away.' 

When he had drawn near to death he was asked, 'O' Comman- 
der of the Faithful! Give us your final injunction!’ "| warn you of a 
death such as mine. he replied, for you shall not escape it.“ 

It is related that when Umar ibn Abd al- Aziz grew tncreas- 
ingly weighed down [by fis illness] a physician was summoned 
for him. When he looked at him he said, ‘I believe that the man 
has been poisoned, and i cannot protect him from death.“ Umar 
looked up and said, ‘Neither can you protect from it the man 
who has not been poisoned.” Did you feel it, O Commander of 
the Faithful? the physician asked, and he replied, ‘Yes, I knew it 
as soon as it entered my belly.’ Accept treatment, O Commander 
of the Faithful’, he said, ‘for 1 fear that your spirit will pass away!" 
My Lord is the best destination,’ he replied. ‘By God, if I knew 
that my cure lay at my earlobe I would not raisc my hand to take 
it. O Lord God! Allow ‘Umar to choose to meet You! And no 
more than a few days later he died. 

It is said that he wept upon the advent of death and was asked, 
"What has made you wecp, O Commander of the Faithful? 
Rejoice, for through you God has revived [Prophetic] precedents 
[sunan], and made justice to prevail" But he wept anew, and 
asked, Am I not to be stood up and questioned about my 
authority over His creation? By God, even had I been just to 


* A civil conflict being expected to crupt upon his death. 
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mankind I would still fear that my spirit might not stand firm 
with its plea before God, unless taught its plea by Him. So how 
shall it be when I have done so much?’ His eyes brimmed with 
tears, and only a short while later he died. 

It is related of Harün al-Rashid that he chose his shrouds with 
his own hands shortly before he died, and gazed at them, saying. 
‘My wealth has not availed me. My dominion has passed away." 

Al-Ma'mün sprinkled ashes on the ground and lay down upon 
them, saying, 'O Thou Whose reign is never-ending, have mercy 
upon him whose reign has ended!’ 

Al-Mu tasim said on his deathbed, Had I only known that my 
life would be so short I would not have acted as | did.’ 

Al-Muntasir grew restless as he approached death, and, when 
he was told, "There is no danger, O Commander of the Faithful" 
replied, ‘It is simply this: the world has receded and the Afterlife 
has drawn near.’ 

When near to his death, Amr ibn al- A; looked at some chests, 
and said to his sons, Who will take them and what they contain? 
Would that they were no more than dung!" 

Al-Hajjaj said on his deathbed, ‘O Lord God! Grant me Your 
forgiveness, for the people say that You will not forgive me.’ 
“Umar ibn Abd al- Aziz was pleased by this utterance of his and 
envied him for it. But when it was related to al-Hasan he asked, 
Did he truly say this?’ Ves. he was told. ‘Perhaps,’ he remarked. 


An exposition of the sayings of a number 
of the most righteous men among the Companions, 
the Followers, and the Sufis who came after them 


When death came to Mu adh (may God be pleased with him) 
he said. O Lord God! I used to fear You, but today in You have I 
set my hopes. O Lord God! Truly You know that never have I 
harboured love for this world or for a long sojourn therein; 
neither for the flowing? of streams or the planting of trees; rather 
have I loved thirsting in the midday heat, enduring the hours, and 
joining the crowds around the Divines on my knees in the circles 
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of remembrance." And when the pangs of death mounted up as 
they had mounted up for no other man, he would open his eyes 
whenever he awoke from his mortal agonies and say. 'O my 
Lord! Choke me as You will, for by Your glory, You know that 
my heart loves You.’ 

When Salman drew near to his death he wept. ‘What has made 
you weep?” he was asked, and he replied, ‘I do not weep out of 
regret for losing this world, for the Emissary of God (may God 
bless him and grant him peace) instructed us that our share of it 
should be as the travelling-provisions of a rider.“ And when he 
had passed away, all that he had left behind was inspected, and its 
value amounted to little more than ten dirhams.’ 

When death came to Bilal his wife cried, ‘O sorrow! But he 
said, Rather say, O rapture!” For tomorrow we shall meet 
those we love, Muhammad and his company.’ 

It is said that at the moment of death Abd Allah ibn al- 
Mubarak opened his eyes and laughed, saying, ‘For the likes of this, 
then, let those who would work, work!" 

When death came to [brahim al-Nakhai he wept. ‘What has 
made you weep?’ he was asked, and he replied. I am awaiting a 
messenger from God who will give me the tidings either. of 
Heaven or of Hell’. 

When death came to Ibn al-Munkadir he wept. Upon being 
asked why, he said, ‘By God, I am not weeping over a sin which I 
know I have committed; rather | fear that 1 might have done 
something which | considered trivial but which in God's sight ts 
grave.“ 

When death came to Amir ibn Abd al-Qays he wept, ‘What 
has caused you to weep?’ he was asked, and he replied, ‘I do not 
weep from fear of death, nor out of greed tor this world; rather [ 
weep for the thirsting daytimes and the mght vigils in winter 
which have passed me by’. 

When death came to Fudayl he swooned. Then he opened his 
eyes and said. O]! How long is the voyage! And O! How scant the 
provisions! 


‘i.e. classes on religion. 
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And when death came to Ibn al-Mubarak he said to his mawla 
Nasr, ‘Lay my head upon the dust.’ Nasr wept, and when asked 
why, said, ‘I recalled the felicity which once was yours, and now 
[sce] you dying impoverished and estranged’. Hush.“ he said. ‘I 
once prayed God (Exalted 1s He!) to make me live che life of the 
wealthy and die the death of the poor. Then he said, Rehearse 
the Confession of Faith| to me, and do not repeat it unless I speak 
again.“ 

Said Ata ibn Yasar, The devil once appeared before a man on 
his deathbed and told him that he was saved. However, he 
retorted, “fam not safe from you yet!“ 

A man who was weeping on his deathbed was asked why he 
wept. Because of a verse in the Book of God (Exalted is Hel). he 
replied, ‘in which He says (Great and Glorious is He!); God only 
accepts good works] from the pious’ .'° ! 

Al-Hasan once came in upon a man who was giving up the 
ghost, and said, ‘To be surc, any matter with a prelude such as this 
must have an ending to be feared, and any matter with such an 
end as this must have a prelude to be lived in austerity.’ 

Said al-Jurayri, ‘I was in the presence of al-Junayd at the time 
of his death agonies. It was a Friday, and the day of Nayruz.* He 
was teciting the Qur'an, and when he finished J said to him, “O 
Abu'l-Qasim! Shall it be in this state?" And he said, "And who 
deserves it more than myself, as my scroll has now been folded 
up? 

Said Ruwaym, ‘I was present at the demise of Abu Sa id al- 
Kharraz. He was saying: 


The yearning of the hearts of the gnostics is for Remem- 
brance, and their remembrance of the Secret is at the 
time of their intimate communion. 
Cups of fate were passed among them, 
thus they turned from the world as the drunkard turns. 
Their yearnings circulate in an encampment 
wherein are the folk of God's love like shining stars. 
Their bodies lie dead on the earth from His love, 


»The Persian New Year; cf. Ahsan, 286-9a. 
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and their spirits pass by night through the veils towards 
the sublime. 
Never do they halt save in the vicinity of their Beloved; 
nor are they deflected by touch of misery or harm.’ 


It was said to al-Junayd that Abū Said al-Kharraz had been in a 
state of overpowering divine love“ as he approached death. It 
would not have been a wonder,’ he remarked, ‘had his spirit 
flown away from passion [ishtryaq]" 

It was said to Dhu'1-INün upon his death: ‘What do you desire? 
And he replied, ‘To know Him before my death by one instant.’ 

It was said to onc of them" while he was undergoing the pangs 
of death: ‘Say: “God”! ‘How much longer will you say this to 
me,’ he replied, ‘when [am burning up in God?’ 

One of them said: ‘I was in the company of Mumshad al- 
Dinawari when a dervish came up and said, Peace be upon you! 
Is there a clean place here where a man might die?” They pointed 
out a place to him, and the dervish renewed his ablutions in a 
spring of water, and then prayed for as long as God willed. Then 
he went over to that place, stretched out his legs, and died.“ 

Abu'l- Abbas al-Dinawari was once speaking in his assembly 
when a woman screamed from Divine love |fawajud]. ‘Die!’ he 
said to her, and she rose to her feet. When she reached the door of 
the building she turned to him and said, I have died" and she fell 
down, having died indeed.* 

It is told that Fatima, the sister of Abū Alf al-R üdhbari, said, 
"When the time drew near for the death of Abu ^ AH al- 
Rüdhbari'! his head was in my lap. He opened his eyes and said, 


* Ar. tawájud: ‘a thrill of emotion in contemplauon of God’ (Hujwirt, tr. Nichol- 
son), a prelude to the higher ‘station’ of wajd, in which the mystic is rapt from 
himself in contemplation of his Beloved. 

»The Sufis. 

* This rather enigmatic anecdote was probably meant in its original context 
(Qushayri, Résala, II. 562) as an zilustration of the danger of excessive emotionality 
which usually accompanies tawajud, which is a problem of the beginner on the 
spiritual path. Qushayri telis us elsewhere (i 246-7) that the Baghdad Sufi al-Jurayri 
once stood in ecstasy during a mystical session and asked al-Junayd, Master. are you 
gaining nothing from this?“ But he only replied with the Qur'anic verse, The 
mountains which you think to he firm pass away as do the clouds. 
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“Behold the gates of Heaven which have been opened! Behold the 
gardens which have been decked out! Behold a speaker who says, 
‘O Abū “Ali! We have brought you to the furthest degree, 
although you sought it not.“ Then he recited: 


By Your Truth, never may I look at what is not You 
with the cye of love until I sec You. 

see You as my Tormentor, who made my glance feeble, 
and made my cheek rosy from shyness of You. 


It was said to al-fJunayd, Say: There is no deity but God’! 
and he replied, ‘I have not forgotten it that I might thus recall it. 

Ja far ibn Nusayr asked Bakran al-Dinawari, the servant of al- 
Shibli, ‘What did you see him do [m his last hours|?’ And he 
replied, He said, “I was once in unjust possession of onc dirham, 
and although ! [later] bestowed thousands upon its owner in 
charity there is no greater worry in my heart than this.” Then he 
asked me to wash him in preparation for prayer, and I did so. But 
had forgotten to pass my hand through his beard, and he, being 
unable to speak, grasped my hand and set it m his beard, upon 
which he passed away. At this Ja far wept, and said, What can 
one say regarding a man who at the last extremity of his life did 
not leave undone a single propriety of the Law?" 

When Bishr ibn al-Harith drew near to death in great suffer- 
ing. he was cold, It seems that you love life’. And he replied, The 
approach to Gad is severe’. 

It was said to Salih ibn Mismar, Shall you nat entrust your son 
and family to anyone?’ and he replied, ‘I am ashamed to entrust 
them to anyone save God’. 

When Abu Sulayman al-Darani approached death his com- 
panions came to him and said, ‘Be glad, for you art passing on to 
a Lord Who is Forgiving and Merciful’. And he said, Should you 
not rather say, “Beware, tor truly you are passing on to a Lord 
Who shall call you to account for your small sins and punish you 
for the major oncs”? 

When death came co al-Wasitt he was asked to give his 
companions a final injunction. 'Acquiesce in what the Truth has 
willed for yeu,’ he said. 
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The wife of one of the Sufis wept when he approached death. 
What has made you weep? he asked, and she said, lam weeping 
on your account.’ ‘If you must weep’, he said, ‘then weep for 
yourself, for I have wept over this day for forty years’. 

Said al-Junayd, I came in upon al-Sari al-Saqati when he was 
in his mortal illness. "How are you?" [ enquired, and he recited: 


How may | complain to my physician of what ails me, 
when what ails me from my Physician comes? 


I picked up a fan in order to fan him, but he said, "How may the 
one whose innards are aflame find any relef in being fanned?” 
Then he recited: 


The heart is aflame and the teardrops race; 
adversity gathers and endurance departs. 

Wherefore constancy for he that has none, 
who is wronged by passion, love and disquiet? 

O Lord, should there be in [life] anything of joy to me 
then bestow it upon mc as long as I draw breath" 


It is related that a group of al-Shibli’s companions came in to 
visit him when he was on the point of death. ‘Say: "There 1s no 
deity but God“ they told him. And he recited: 


A house in which you dwell 
is in no need of lanterns. 
Your hoped-for face will be our justification 
on the day when mankind shall come with justi- 
fications. 
May God not grant me any relief 
on the day when I implore for relief from you.“ 


It is told that Abu’l- Abbas ibn Arca’ came in upon al-Junayd 
during his death pangs. He greeted him, but al-Junayd did not 
respond until some time later, when he said, ‘Forgive me; | was 
According ro Annemarie Schimmel (pp. 126-7), these lines, which are still sung in 
mystical gatherings on the Subcontinent, are generally understood to be a eulogy 


for the Blessed Prophet. The final verse is problematic, and is not to be found in the 
original (Risdla, n. $60). 
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busy with my litany [wird].' Then he turned his face towards 
Mecca, declared God is Most Great!’ and died. 

Al-Kactani was asked as he drew near to death: What were 
your works?’ And he replied, Were it not tor the imminence of 
my demise | would not tell you. I stood at the door to my heart 
for forty years, and whenever that which is not God [ghayr Allah] 
passed by it | denied it entry.’ 

[t is related of al-Mu'tamir that he once said, J was among 
those who were in the presence of al-Hakam ibn al-Muttalib at 
the hour of his death. O Lord God!” I said, “Mitigate the 
agonies of death for him, for that which is past is past." And I 
made mention of his good qualities until he awoke and said, 
Who is it that speaks?” It is I,” 1 replied. “Truly the Angel of 
Death,” said he, upon him be peace, says to me, ‘I am tender to 
all who have been generous'." Thereupon he passed away.’ 

When death came to Yusuf ibn Asbat, Hudhayfa was watching 
him. Seeing him to be in a state of agitation he said, ‘O Abū 
Muhammad [ibn Asbat]! Now is the time of distress and sorrow" 
And he replied, 'O Abū Abd Allah! How should I not be 
distressed and sorrowful when I do not know whether I have 
truly obeyed God in any of my works?' 'How wonderful is this 
Godfearing" man’, said Hudhayfa, ‘who swears upon his death 
that he does not know whether he has obeyed God in any of his 
works!" 

Said al-Maghazili, ‘l once came in upon a shaykh of nune while 
he was un well and in this plight. "You are able to do with me as 
You will," he was saying, "so deal with me with gentleness”.’ 

Once of the Shaykhs came in upon Mumshad al-Dinawart at 
the hour of his demise and said to him, by way of a prayer, God 
(Exalted is He!) has acted and done’. He laughed and said, For 
thirty years Heaven was offered to me with all it contains, yet I 
did not so much as glance at it.” 

Ruwaym was told at his death to say ‘There is no deity save 
God,’ but he replied, ‘I cannot say anything else correctly’. 


A reference to the station of absorption in God [maqam al-istighrag bi Hal] whereat 
ane perceives no felicity save that which is in Him.” (Zabidi, x. 344). 


94 


Chapter Five 


When al-Nüri approached death he was told to say "There 1s no 
deity save God, and he replied, ‘Is there no command?“ 

Abū Yahya al-Mazini came in upon al-Shafr1 (may God have 
mercy upon them both) in his final sickness, and asked him, ‘How 
are you faring this morning?’ "This morning | am travelling from 
this world’, he said, ‘and departing from my brethren, and going 
to meet my evil works, quaffing the cup of death, and coming 
unto God (Exalted is He!) Yet | do not know whether my spirit is 
travelling to Heaven, that I might congratulate it, or to Hell, chat 
I might console it. Then he recited: 


When my heart was hardened and my courses 
constrained, 
I made my hopes a stairway to Your ` 
forgiveness. 
My sin burdened me heavily, but when J measured it 
by Your forgiveness, Lord, Your forgiveness 
was the greater. 
Always are You forgiving of sin, and always 
do You show generosity and forgiveness out of 
munificence and bounty. 
Still, were it not for You no worshipper would be 
tempted by the devil; 
How could that be, when he led astray Your 
chosen one, Adam? 


When Ahmad ibn Khidrawayhi approached death a question 
was put to him. His eyes brimmed with tears, and he said, ‘O my 
som! A door upon which [ have been knocking for nincty-five 
years is now opening, yet I do not know whether it shall open 
into happiness or suffering. So how may I have time now to 
furnish you with an answer?’ 

Thus, then, were their sayings. They differed only in 
accordance with the discrepancy between the states of those that 


That is, ‘Is there no command to that effect already?" The Risala (t. 595) has alaysa 
iayhi q ad tor alaysa thumm amr 
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pronounced them. For some men are dominated by fear, others 
by hope and stil] others by love and yearning; each man speaks in 
accordance with his state, and all of them, within the context of 
their states, are correct. 


CHAPTER SIX 


On che Sayings of the Gnostics 
at Funerals and Cemeteries, 
and the Legal Verdict concerning 
the Visitation of Graves 


NOW THAT funerals are a lesson to the man possessed of 
insight, and a reminder and a counsel to all save the people 

af heedlessness. For these latter are increased only in hardness of 
heart by witnessing them, as they imagine that for all time they 
will be watching the funerals of others, and never reckon that 
they themselves must needs be carried in a funeral cortege. Even 
if they do so reckon, they do not deem this to be something near 
at hand. They do not consider that those who are carried now in 
funeral processions thoughr likewise. Vain, then, are their 
imaginings, and soon their allotted lifespans will be donc. 

Therefore let no bondsman watch a funeral without consider- 
ing that he himself is the one being borne aloft, for so he will be 
before long: on the morrow, or on the day that follows: it is as if 
thc event had already occurred. 

It is related of Abu Hurayra that whenever hc saw a funeral 
procession he would say, Continue, for we are following you.’ 

Whenever Makhul al-Dimashqi saw a funeral procession he 
would say, ‘Continue, for we are leaving [also]. An eloquent 
exhartation soon followed by heedlessness, as the first goes by 
and the last remains without chinking!' 

Said Usayd ibn Hudayr, "Never have [ witnessed the funeral of 
a man without telling myself what will be done with him and to 
what he is going’. 
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When the brother of Mabk ibn Dinàr died, Malik followed his 
cortège, saying, By God, I shall never be content until | know to 
what you have departed, but never shall I know for as long as I 
live'. 

Said al-A' mash, ‘We used to attend funerals, and did not know 
who to console because of the sorrow of everyone present’. 

Said Thabit al-Bunant, ‘We used to attend funerals, and would 
see no-one who was not covering his face and weeping’. 


Such, then, was their fear of death. But nowadays never do 
you sec a group of people attending a funeral without the 
majority of them laughing and enjoying themselves, speaking of 
nothing but the inheritance and of what [the deceased] has 
bequeathed to his heirs; the sole thought in thc minds o£ his 
friends and relatives being of the devices by which they might 
Obtain some share in his legacy. Not a single one of them (save 
those whom God wills) meditates upon his own funeral and upon 
how he shall be when he himself is carried in a funeral cortége. 
The sole reason for this is the hardness which has afflicted people's 
hearts through their many acts of disobedience and sin, whereby 
we have come to forget God (Exalted is He!) and the Last Day, 
and the terrors which lie before us. We have taken to playfulness 
and neglect, and to busying ourselves with that which is of no 
concern to us. We pray God (Exalted is He!) to rouse us from this 
heedlessness! For truly, the best of states in those who attend 
funerals is that they should weep for the deceased; moreover, if 
they had any understanding they would weep for themselves 
rather than for him. 

Ibrahim al-Zayyat once watched a group of people who were 
praying for God's mercy upon a dead man, and said, It would be 
better for you if you were to pray for mercy for yourselves. For 
he has now been delivered from three terrors: the face of the 
Angel of Death, which he has now seen, the bitterness of death, 
which he now has tasted, and the fear of death, from which he has 
now obtained security. 

Said Abu ‘Amr ibn al- Ala’, ‘I was once sitting in the company 
of Jarir while he was dictating some poetry to a scribe. A funeral 
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procession came past, and he stopped short, and said. These 
funerals have tumed my hair grey, by God!" Then he recited: 


Funerals alarm us when they approach, 
and we enjoy ourselves when they go away. 

Like a flock of sheep, which panics when the wolf descends, 
and pastures once again when it is gone.’ 


The proprieties of attending funerals include meditation, heed- 
fulness, preparedness, and walking before the pall m humility, as 
we have already described in connection with its proprieties and 
Precedents when dealing with the science of Jurisprudence.* One 
of these proprieties is to have a good opinion of the deceased even 
if he had been corrupt, and to have a poor opinion of oneself even 
if one may outwardly be pious. This is because the last moment is 
a perilous thing the true nature of which is unknown. 

It is told of Umar ibn Dharr that one of his neighbours once 
died. He had been extravagant with himself, and for this reason 
many people refused to attend his funeral. However, [bn Dharr 
attended it and took part in the prayers. When he [the neighbour] 
had been lowered into the grave he [Ibn Dharr] stood beside it 
and said, 'May God show you mercy, O father of So-and-so! For 
throughout your life you kept with you the testimony to Divine 
Unity, and begrimed your face through prostration. Although 
they have called you a sinner and a transgressor, which one of us 
is not a sinner and has no transgressions to his account?’ 

It is related that a certain man deeply sunk in depravity once 
passed away in a district of Basra. His wife was unable to find 
anyone to help her carry him, since not one of her neighbours 
paid him any heed on account of his great wickedness. So she 
hired some carriers, who bore him out to the prayer-place, where 
there was no-one to pray for him. Then she carried him out into 
the desert to bury him. Now, on a mountain close by there was 
one of the great ascetics, whom they descried in the aspect of a 
man waiting for a funeral. Sure enough,] he came and prayed for 


“CE Ihya’, 1. 183-184 
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him. The news that the ascetic had done this spread throughout 
the city, and the pcople were greatly astounded that he should 
thus have prayed for him, but he told them, ‘I was instructed in a 
dream to descend to such-and-such a place, where 1 would see a 
man's funeral attended only by a woman, and there to offer 
prayers for him, for he had been forgiven his sins’. The people's 
astonishment increased at this, until the ascetic summoned the 
woman and questioned her about the circumstances and 
behaviour of the dead man. As people know,’ she said, ‘his entire 
day was spent in the tavern where he occupied himself with 
drinking wine.’ See now,’ he said, do you know of any good 
deeds which were to his credit?’ Ves, she replied, three things. 
Every day at dawn he used to awaken from his drunkenness, 
change his clothes, perform the ablution, and offer the Dawn 
Prayer with the congregation. Then he would return to the 
tavern and occupy himself with vice. The second thing is that his 
house was never devoid of one or two orphans, to whom he 
showed even more kindness than he did to his own children, and 
for whom he was greatly solicitous. The third thing is that in the 
darkness of the night and in the very midst of his drunkenness he 
would awake, and weep, and say, "O Lord" Which corner of 
Hell do you wish to fill with this foul man?"—by which he 
meant himself." 

And so the ascetic went his way, the obscurity surrounding the 
affair having been cleared. 

[t is told of Sila ibn Ashyam that when a brother of his died he 
said at his graveside: 


If you are saved, then you are saved from something 
most momentous; 
If not, then truly I cannot see you saved. 


An exposition of the condition of the grave 
and of their sayings at the graveside 


Said al-Dahhak, A man once said. O Emissary of God! Who is 
the most ascetic of men?" And he replied, "He who docs not 
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forget the grave and decay, and abandons the surfeit of this 
world’s bedizenment; he who prefers what abides to that which 
must pass away; he whe does not reckon that tomorrow will be 
among his days, and who accounts himself among the people of 
the graves". 

‘All (may God ennoble his face) was asked why it was that he 
lived near to the cemctery. I find [its inmates| to be the best of 
neighbours,’ he replied. ‘I find them to be neighbours of truthful- 
ness, who hold their tongues and remind one of the Afterlife.' 

Said the Emissary of God (may God bless him and grant him 
peace), ‘Never have I seen a spectacle more fearsome than the 
grave’. 

Said Umar ibn al-Khattab (may God be pleased with him), 
"We once went out to the cemetery with the Emissary of God 
(may God bless him and grant him peace). While I was the 
nearest of the people to him, he sat down by a grave and wept. I 
wept at this, and so did the other people. "What has made you 
weep?” he asked, and we replied, "We weep because you are 
weeping.” And he said, “This is the grave of my mother, Amina 
bint Wahb. | asked permission of my Lord to visit her, and was 
granted it. Then I asked His permission to pray that she should be 
forgiven, bur this was denied me, and I was afflicted with the 
sensibility which is the lot of sons". "^ > 

Whenever he stopped by a grave, “Uthman ibn ‘Affan (may 
God be pleased with him) used to weep until his beard became 
soaked. ‘How is it’, he was asked, ‘that you make mention of 
Heaven and Hell and do not weep, yet weep when you stop by a 
grave?’ And he replied, ‘I once heard the Emissary of God (may 


„Orthodox opinion has generally held that the Prophet's parents gained salvation, 
having died before his mission commenced and thereby joining the ranks of all 
whose lives were lived out in a fatra, an age following the decay of one prophetic 
dispensation and before the advent of the next, and who therefore had no 
opportunity to submit themselves to the authority of revelation. See Suyür's 
summary of the issue (Masdlik al-hunafa' fi waliday al- Mustafa, in al- Hat, 11. 202— 
233). Suyüiti suggests that the reason which prevented the Prophet from asking for 
pardon for his mother might have been that she had been in debt, and that ‘in the 
early days of Islam it was prohibited to offer prayers for the soul of a debtor’. (Ibid. 
It. 227.) 
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God bless him and grant him peace) say, "The grave is the first 
stage of the Afterlife. Should the one who occupies it be delivered 
therefrom then what follows will be easier than ic, but if he is not 
delivered therefrom then what follows is to be more severe“.“ 

It is said that Amr ibn al- Ag once saw a graveyard, dismoun- 
ted, and prayed two rak' as. This is not something you used to 
do,’ he was told, and he replied, ‘l remembered the people of the 
graves, and what has come between them and such acts, and 
wished to draw closer to God by praying thus’. 

Said Mujahid, The first to address the son of Adam [after his 
death] is his grave, which says, lam the house of worms! | am 
the house of loneliness and solitude and darkness! This is what I 
have prepared for you, so what, then, have you prepared for 
me? 

Said Abu Dharr, Shall f not tell you of the day of my poverty? 
It is the day when I shall be set in my grave.“ 

Abu'l-Darda' was in the habit of sitting at gravesides. When 
this was remarked upon, he said, ‘I sit with a people who remind 
me of my fate, and who, when I rise to depart, do not then 
slander me’. 

It was the custom of Jafar ibn Muhammad to visit the 
cemetery by night and to say, O people of the graves! What ails 
me, that when I call you you make no response? Then he would 
say, ‘They have been barted from replying to me, by God! And 
now, it is as though I were one of them.’ Then he would pray 
until the dawn broke. 

Said Umar ibn "Abd al- Aziz to a man with whom he was 
sitting, O So-and-so! Tonight 1 have not slept because of 
thinking about the grave and its occupant. Truly, if you were to 
behold a dead man after three days in his grave you would be 
repelled by his presence even had you been familiar with him for 
a long while. You would see a house with a changed smell in 
which vermin move about, and where pus flows, where worms 
penetrate, and where the shrouds have decayed, where once there 
was a sweet odour, pure garments and an excellent appearance. 
Then he moaned, and fell down in a swoon. 


^ Thus despite his celebrated poverty and ascecicism. 
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Yazid al-Rugashi used to say, O you who are buried in your 
pit, all by yourself in the grave, who find solace in the belly of the 
earth only in your works. Would that I could know at which of 
your actions and companions you have rejoiced!’ Then he would 
weep until he made his turban-cloth damp, and say, ‘By God! He 
rejoices at his righteous works, and at those of his companions 
who assisted one another to obey God (Exalted is Hel). And 
whenever he looked at a grave he would low like a bull. 

Said Hatim al-Asamm, ‘Whosoever passes by a graveyard and 
neither thinks about himself nor prays for its occupants has 
betrayed them, and himself also.’ 

Bakr al- Abid used to say, O my mother! Would that you had 
been barren and never begotten me! For before your son there hes 
a lengthy sojourn in the grave, and after that, the journey 
onwards.’ 

Said Yahya ibn Mu'àdh, ‘O son of Adam! Your Lord has 
summoned you to the Abode of Peace, so look, then, co the place 
from which you have responded. You shall enter [that abode] if 
you have responded from your stay in this present world and 
have busied yourself with the voyage, but should you respond 
from your grave you shall be barred therefrom.’ 

Whenever al-Hasan ibn Salih looked out over a cemetery he 
would say, ‘How excellent is your external prospect; the terrors 
he only in your interior!’ 

When nightfall came, Atä' al-Saltmi would go out to the 
cemetery and say, 'O people of the graves! You have died, and O! 
what a death! And you have seen your works, and O! what 
works" Then he would say, ‘Tomorrow Agr will be in the 
graveyard! Tomorrow ‘Aca’ will be in the graveyard!” This 
would be his practice the whole night long. 

Said Sufyan, ‘He who remembers the grave frequently shall 
find it to be one of the gardens of Heaven, while he who is in 
heedlessness of it shall find it to be one of the chasms of Hell.“ 

Al-Rabr ibn Khuthaym dug a grave in his house, and 
whenever he felt some hardness in his heart would enter it and lie 


An echo of the hadith, "The grave is either one of the chasms of Hell or one of the 
gardens of Heaven’. (Tirmidhi, Qiyama, 26.) 
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prone. After waiting for as long as God willed, he would say, ‘O 
Lord! Send me back, that I may work righteousness in that which I have 
left," and then say to himself. O Rabr! I have returned you, so 
act" 

Said Ahmad ibn Harb, ‘The very earth is amazed at the man 
who lays out his bed and prepares to sleep. O son of Adam!” it 
says. Why do you not remember your long decay at that time 
when there shall be nothing between us?“ 

Said Maymün ibn Mihran, 'I once went out to the cemetery 
with Umar ibn "Abd al- Aziz. When he looked at the graves he 
wept, and came over to me, saying, O Maymuün! These are the 
tombs of my forefathers, the house of Umayya. It is as though 
they had never taken part in the life and delights enjoyed by the 
people of this world. See you not that they were felled to the 
ground, afflicted by exemplary punishments?” Corruption has taken 
hold of them, and vermm have found an abode in their bodies." 
Then he wept, and said, "By God! E do not know of a happier 
man than he who has entered these graves safe from the 
chastisement of God!“ 

Said Thabit al-Bunini, ‘I once entered a cemetery, and when i 
made to leave heard a voice addressing me. “© Thabit!” it said. 
“Be not deceived by the silence of its people, for how many an 
unhappy soul is lying within!“ 

It is related that Farima bine al-Hasan, while watching the 
funeral of her husband al-Hasan ibn al-Husayn,'? covered her face 
and declaimed: 


They were a hope, and then turned to losses; 
Severe and mighty indeed were those losses. 


It is said that she then pitched a tent over the grave and went 
into a retreat there for a whole year, When the ycar had passcd 
they struck the tent and she returned to Medina. Then they heard 
a voice rising from onc side of al-Baqr,^ saying, Did they find 
what had gone astray?’ and another voice from the other side, 
saying, No, they despaired and went away’. 


‘The cemetery of Medina. 
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Said Abu Musa al-Tamimi, ‘When the wife of al-Farazdaq 
died, her funeral was attended by the great men of Basra. Among 
them was al-Hasan, who asked, O Abū Firas!* What have you 
set aside for this day?“ “Sixty years of the testimony that there is 
no deity save God," he replied. Then, when she had been 
interred, he stood by her grave and said: 


I fear beyond the grave, should You not pardon me, 
something tighter than the grave, and more fiercely 
burning. 

When on the Day of Arising a stern captain comes, 
and a marshal who drives al-Farazdaq onwards. 

Defeated is that son of Adam who does walk 
to the Inferno, blue, and necklaced with chains.“ 


People have declaimed on the subject of the graves’ in- 
habitants: 


Pause by the graves and say to their expanses: 
Which of you is buried in their shadows? 
Which of you is honoured in their depths, 
and has tasted the coolness of safety from their terrors?’ 
As for their tranquillity, to the onlookers it is one, 
the discrepancy between their degrees cannot be seen. 
If they replied to you they would inform you with tongues 
which describe their realities through a number of their 
conditions. 
As for the obedient one, in a garden shall he dwell, 
led where he will among its tall trees. 
The rebellious sinner turns round and about in it, 
in a pit, taking refuge with its serpents. 
Scorpions scuttle ta him, and his spirit 
is in dire torment from their stings. 


„. e. al-Farazdaq. 
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Daud al- Ta'1 once passed by a woman who was weeping by a 
grave and saying: 


You lost your life, and gained it not 
when they buried you in your grave. 
How, then, may I taste the savour of sleep, 
when on your right side they have laid you? 


Then she said, O father!'? Would that I knew with which of 
your cheeks the worms began!" At this, Daüd was thunderstruck, 
and fell down in a swoon." 

Said Malik ibn Dinar, ‘t once passed by the cemetery and 
declared: 


I came to the graves and called out to them: 
Where is the mighty and where the despised? 

Where ts he who was pleased with his power? 
Where the self-righteous man who did brag?” 


Then he said, I was called from the graves, and, although I saw 
no-one, I heard a voice that said: 


They are all extinguished, and no one can tell of them. 
They died all together, and all news as well. 

The daughters of the earth may come and may go, 
but it will erase the charms of their forms. 

O you who ask me of people departed, 
is there no lesson for you in those that you see? 


returned in tears.“ he said. 


According to al-Qushayri (Réisala, 1. 93), it was this incident which occasioned al- 
Tas repentance and conversion to Sufism. 
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Some verses found inscribed upon graves 


The following was found inscribed upon a grave: 


Tombs hold discourse with you, and yet are silent 
while their indwellers lie quietly under the dust. 
© you gatherer of the world who will never gather it, 
for whom do you gather the world when you must dic? 


Upon another grave was found inscribed: 


Abu Ghanim! Spacious is your shelter, 
and well-laid are the walls of your tomb. 

Yet the one interred is not helped by the construction of 
his grave 
when his frame inside it is falling into ruin. 


Said Ibn al-Sammak, l once passed by the cemetery, and there 
beheld the following inscription upon a grave: 


My relations pass by my graveside; 

it is as though they never knew me. 
My heirs divide my wealth, 

caring not that they have repudiated my debts. 
They have taken their shares and lived on. 

By God! How fast have they forgotten me!’ 


And upon a further grave was found inscribed: 


One is taken from one's loved ones by embezzlement; 
death is not stopped by a doorman and guards. 

So how can you delight in this world and its pleasures, 
you, whose words and breaths have been tallied up? 

O heedless one! You are immersed in loss, 
while all your life you were immersed in pleasure. 

Death shows no mercy to an ignorant man because of his 
fair complexion; 
nor yet to the man from whom knowledge was sought. 
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How often death has struck dumb, at some grave where I halt, 
a tongue never dumb before, lest it make reply! 

Well built was your palace, and honourable indeed, 
yet today your tomb lies obliterated among the graves. 


Upon another grave was found the following: 


stood among my loved ones, when their graves 
were ranked in line like racehorses. 

When I wept, and as my tears poured forth, 
my eyes beheld my own place amongst them. 


Upon the grave of a physician was found: 


I said, when someone declared, 
‘Luqman has gone to his grave. 

So where is the medicinc he prescribed; 
where his bitter solutions and his feeling of 
temperatures?” 

“What folly! He that cannot protect himself, 
can hardly ward off any harm from another.’ 


And upon another grave was found inscribed: 


O people! [ once had hopes, 
but my course was too short for me to realise them. 
So let him fear God, his Lord, that man 
who was able to act in his lifetime. 
Not alone am | in being taken to this place that you sec; 
all shall be taken to its like. 


These verses were inscribed on graves because of the failure of 
their inmates suffictently to be admonished before they died. The 
man of insight looks to the graves of others and sees his own place 
amongst them, and then readies himself to join them, knowing 
that they will not move from their places before he comes among 
them. He should be fully aware that if but one wasted day of his 
life were to be offered them it would be more precious to them 
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than the whole world. For they have known the value of their 
lifetimes, and have had the true nature of things revealed to 
them. Their yearning for one day of life is so that the man with 
failings might make up for his shortcomings and thereby rescue 
himself from punishment, and so that the one who has already 
been granted providential success might seek to raise his degree so 
that his reward becomes multiplied. 

They only become aware of the value of their lifetimes after 
they have departed them: thus their sorrow and yearning for one 
more hour of lite. You are capable of living that hour, and 
perhaps more, yet you spend it to no profit. Prepare yourself, 
therefore, to lament over having thus wasted it when the decision 
is no longer in your hands, and when you have failed to grasp 
your share of your allotted time by way of forestaliment. 

One of the righteous once said, ‘In a dream I once saw one of 
my brethren in God. O So-and-so!" I said to him. “You are 
alive, praised be God, the Lord of the Worlds! And he said, “That I 
were only able to utter it" (meaning "praised be God, the Lord of 
the Worlds”) "would be dearer to me than the world and all it 
contains". Then he said. Did you not see where they buried me? 
So-and-so stood in that place and prayed two rab as. That 1 were 
able to pray them would be dearer to me than the world and all it 
contains. 


An exposition of their sayings upon the death af a child 


It behoves the man whose child or kinsman has passed away that 
he should treat his antecedence in death as though it were a 
journey in which his child has preceded him to a country which is 
his dwelling-place and homeland. His grief. will not then over- 
whelm him, as he knows that soon he is to catch up with him, and 
that there hes between them nothing save an early and a later 
departure. Thus is death: its meaning is to precede another to the 
homeland unti] such time as the one who has tarried catches up. 
When one comes to believe this one's sorrow and anguish’ will 
be lessened, most particularly because such news of reward has 
come to us as may console every person thus afflicted. 
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The Emissary of God (may God bless him and grant him 
peace) has said, ‘That I should send before me one miscarried 
foetus 1s more beloved to me than leaving a hundred cavalry all 
fighting in the way of God.“ He mentioned the miscarried 
foetus only to suggest that the death of alder children would 
bring a yet greater reward; otherwise, the reward is in proportion 
to the position occupied by che child in one’s heart. 

Said Zayd ibn Aslam, ‘David (upon whom be peace) once lost 
a son, and fell into a state of intense grief. When asked what the 
child had been worth to him, he replied, "The whole earth filled 
with gold." In the Afterlife,” he was told, “yours will be a 
recompense like unto that“. 

Said the Emissary of God (may God bless him and grant him 
peace), ‘Never does a Muslim lose three children and suffer from 
their loss without their becoming a protection for him against 
Hell'. A woman who was in the presence of the Emissary of God 
(may God bless him and grant him peace) spoke up, and asked, 
Or two?’ and he replied, ‘Or two'."? 

The parent should pray earnestly for a child which has 
perished, for such a prayer is the most likely to gain response. 
Muhammad ibn Sulayman once stood by the grave of his son, 
and said, 'O Lord God! This morning I hope for Your grace upon 
him, and fear Your chastisement of him; thus realise my hopes 
and grant him security from what I fear’. 

Abü Sinan stood by the grave of his son, and said, 'O Lord 
God! J have forgiven him that which he owed to me, so forgive 
him that which he owed to You, for truly You are more 
Generous and Excellent" 

A nomad once stood by the grave of his son and said, 'O Lord 
God! I have overlooked his shortcomings in filial piety, so 
overlook his shortcomings in piety to You.’ 

When Dharr ibn “Umar ibn Dharr died, and after he had been 
laid in his tomb, his father Umar ibn Dharr stood up and said. O 
Dharr! Sorrow on your behalf has distracted us from sorrowing 
for you. Would that I could know what you have said, and what 
was said to you!’ Then he said, 'O Lord God! This is Dharr. You 
gave me pleasure from him for as long as You willed, then, 
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without wronging him, brought his course and sustenance to an 
end. O Lord God! You commanded him to obey You and 
myself. O Lord God! That recompense which You have pro- 
mised me in my misfortune | make over to him. Give me his 
chastisernent, and punish him not.’ Having made those who were 
present cry, he made to leave, and then said, ‘After you, O Dharr, 
we will have no poverty, and, God being with us, will neither 
have any need from any man. We pass on and leave you behind; 
were we to remain with you we would bring you no benefit.’ 

A man once looked at a woman at Basra and said, ‘Never have 
| seen such cheerfulness! Such a thing can only be the result of a 
lack of grief. ‘Bondsman of God!’ she said. ‘I am in a state of 
misery shared by no-one else’. ‘How is that?’ he asked, and she 
replied, My husband slaughtered a sheep on the Feast of Sacrifi- 
ces.^ I had two beautiful sons who were playing at the time. One 
of them said to the other, Do you want me to show you how 
father slaughtered the sheep?” Ves, said the other. And he took 
hoid of him and slaughtered him. We knew nothing of this until 
we found him writhing in his blood. And when the hue and cry 
started the boy fled and hid in the mountains, where he was 
caught and devoured by a wolf. Then his father went out to 
search for him, but died of thirst because of the great heat. Thus 
has fate left me in solitude, as you see.’ 

Such misfortunes as these should be brought to mind when 
children die so that in the midst of much grief some consolation 
may be had. For no misfortune is there without one greater being 
imaginable, for in every circumstance God prevents that which is 
more baneful. 


An exposition of the visitation of graves, 
the offering of supplications for the deceased, 
and related matters 
In general, the visitation of graves is a desirable ching, for it 
instils the remembrance of death and acts as an admonition. To 


“id al-adba: the festival which closes the pilgrimage season. 


111 


THE REMEMBRANCE OF DEATH 


visit the tombs of the righteous in order to obtain blessings and a 
lesson is desirable likewise. The Emissary of God (may God bless 
him and grant him peace) used to forbid the visitation of graves, 
but later allowed it: it has been related on che authority of "Alt 
(may God be pleased with him) that the Emissary of God (may 
God bless him and grant him peace) said, once forbade you to 
visit graves, but you should now visit them, for they remind you 
of the Afterlife. But do not utter defamations.““ 

The Emissary of God (may God bless him and grant him 
peace) once paid a visit to the grave of his mother when he was 
nding with a thousand cavalry, and wept more profusely than he 
had ever been seen to do before. ‘lL am granted leave to pay a 
visit’, he said, ‘but not to ask for pardon'.'? 

Said Ibn Abi Mulayka, “A'isha (may God be pleased with her) 
repaired one day to the cemetery. “O Mother of the Believers!” I 
asked her. Where have you been?" And she replied that she had 
been at the grave of her brother Abd al-Rahman. But was that 
not forbidden by the Emissary of God (may God bless him and 
grant him peace)?" I asked. "Yes," she said, but then he enjoined 
ipu 

However, this should not be adhered to in such a way as ta 
suffer women to go out to the cemeteries. For they frequently 
utter defamations at the graveside, so that thc advantage of their 
visit does not outweigh the harm it causes. Neither do they shrink 
from displaying themselves and playing up their charms in the 
street, and these are serious matters, whereas the visitation of 
graves is a Precedent [sunna].^ How can such things be tolerated 
for the sake thereof? Certainly, there is no harm in a woman 
going out in chaste garments such as will ward off from her the 
eyes of men, but on condition that she restrict herself to praying, 
and avoid any discoursing by the grave. 

Said Abu Dharr, "The Emissary of God (may God bless him 
and grant him peace) said, "Visit graves, and you will be 
reminded of the Afterlife; wash your dead, for truly in the 
touching of an empty body there is an eloquent lesson; and offer 


^ The sunnas being of a supercrogatory nature, and therefore less important than the 
maintenance of standards of decency and modesty. 
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prayers at funerals, that perhaps you may grieve, for truly, the 
grief-stricken are in the very shadow of God!.“ 

Said Ibn Abi Mulayka, "The Emissary of God (may God bless 
him and grant him peace) said, "Pay visits to your dead, and give 
them your salutations, for in them there lies a lesson for you". 7* 

It is related on the authority of Nafi that Ibn Umar would 
never pass by a grave without halting and giving a greeting. 

Ja far ibn Muhammad related from his father that Fatima, the 
daughter of God's Emissary (may God bless him and grant him 
peace) used to visit the grave of her [great-] uncle Hamza during 
the daytime, where she would pray and weep. 

He said (may God bless him and grant him peace), ‘Whosoever 
visits the grave of one or both of his parents every Friday shall be 
forgiven his sins, and shall be inscribed as having been faithful to 
them.“ 

According to [bn Sirin, the Emissary of God (may God bless 
tum and grant him peace) said, ‘A man’s parents may die after he 
has severed his ties with them, but should he render prayers to 
God on their behalf after their decease God shall record him 
among those who showed filial piety."* 

Said the Prophet (may God bless him and grant him peace), 
‘My Intercession becomes mandatory for all who visit my 
grave. 

And he said (may God bless him and grant him peace), 
‘Whosoever visits me at Medina, seeking thereby a reward from 
God, for him shall I intercede and bear witness on the Day of 
Arising."* 

Said Ka'b al-Abbar, ‘Never does dawn break without there 
descending seventy thousand angels, who circle the [Prophet's] 
tomb, beating their wings and invoking blessings upon the 
Prophet (may God bless him and grant him peace), until, when 
the evening comes, they return aloft to be succeeded by a similar 
[host] which disposes itself likewise, until that time comes when 
the earth shall be split asunder, and he shall emerge at the head of 
seventy thousand angels paying homage to him.’ 

It is the preferred practice when visiting a grave to stand with 
one's back to the Direction of Prayer [gibla| and to orient oneself 
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towards the countenance of the deceased before greeting him. 
The tomb should not be rubbed, touched or kissed, for such are 
the practices of the Christians. 

Naf related that on a hundred occasions or more he saw Ibn 
Umar approach the [Prophet’s] tomb and say, Peace be upon 
the Prophet. Peace be upon Abu Bakr. Peace be upon my father’. 
After this he would depart. 

Said Aba Umama, ‘I once saw Anas ibn Malik approach the 
tomb of the Prophet (may God bless him and grant him peace), 
halt, and lift up his hands so that I thought that he had begun the 
Prayer. Then he greeted the Prophet (may God bless him and 
grant him peace) and went his way.' 

Said "A'isha (may God be pleased with her), "The Emissary of 
God (may God bless him and grant him peace) said. No man 
who visits his brother's grave and sits with him shall nor have him 
enjoy his company and return his greetings until he stands up“. 

Said Sulayman ibn Suhaym, f once saw God's Emissary (may 
God bless him and grant him peacc) in a dream, and said to him, 
O Emissary of God! Those people who come to you and greet 
you, do you hear their greetings?“ "Yes," he said, and ! return 
them“. 

Said Abu Hurayra, ‘Whenever a man passes by the grave of a 
man he used to know and greets him, he is recognised and his 
greeting is returned. And when he passes by the grave of onc 
unknown to him and gives a greeting, his greeting 1s returned 
also. 

A man from the family of “Asim al-Jahdari once said, I saw 
“Asim in a dream two years after he had died. "Have you not 
died?“ I asked him, and he said, "Of course." "Where are you?" ! 
enquired. "I am, by God”, he replied, in one of the gardens of 
Heaven with a group of my friends. Each Thursday night, and on 
the following morning, we gather around Abu Bakr ibn ‘Abd 
Allah al-Mazani and receive your news." "In your bodies?" I 
asked, "or as spirits?" What folly!” said he, “the bodics have 
perished, and only as spirits is it that we congregate." And I 
enquired, "Know you aught of the visits we pay you?" and he 
replied, "Yes, we are aware of them on Thursday night, on 
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Friday in its entirety, and on Saturday until the rising of the sun." 
"How should that be," [ asked, “to the exclusion of all other 
days?" And he replied, "By reason of che greatness of Friday, and 
its excellence"."^ 

Muhammad ibn Wasi was in the habit of visiting [graves] on 
Fridays. When asked why hc did not postpone his visits until 
Monday he replied, ‘I have heard that the dead are aware of those 
that visit them on Friday, and on the preceding and succeeding 
days also’. 

Said al-Dahhak, ‘The dead man knows of the visit of he who 
attends his grave before sunrise on Saturday.’ Upon being asked 
why this should be so he replied, ‘Because of the status of Friday.’ 

Said Bishr ibn Mansur, ‘In the days of the plague there was a 
man who used to frequent the graveyard to attend the funerals 
there. [n the evening he would stand at the gate of the graveyard 
and say, "May God send you comfort in your solitude! May He 
show you mercy in your loneliness! May He overlook your sins! 
May your good works be acceptable to Him!" He would say no 
more than these words. And the same man said, "One evening I 
returned to my family without repairing to the cemetery as had 
been my custom. When } fell asleep there appeared before me a 
great throng which had come to me. "Who are you?" I asked, 
"and what would you have of me?” "We are the people of the 
graveyard,” they replied. "And what brings you here?" i 
enquired. And they said, "You have put us in the habit of 
receiving a gift from you each time you return to your family." 
And what might that be?" I asked. “The prayers you used to say 
for us.“ they replied. “I shall resume them," said I, and never did I 
omit them thenceforth.’ 


In an analysis of the relative suitability ot times for religious practices (HA,, 1. 274), 
Ghazal explains that Friday is a time of united zeal and the gathering of hearts in 
the soliciting of God's grace, which is one reason for the nobility of certain times; 
there are others which man can never know’. Asin Palacios (Escatafogía, 338), who 
refers to this passage of the Remembrance, tells us that it is a "universal Muslim 
doctrine’ that the torment of sinners abates on Fridays, when wandering souls return 
to their graves; hence the recommendation to visit cemeteries on that day (a custom, 
incidentally, which is sull widely observed), 
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Said Bashshar ibn Ghalib al-Najrani, ‘I once saw Räbi a al- 
Adawiya, the worshipper [al-‘abida] in my sleep, it having been 
my custom to pray for her abundantly. “O Bashshar ibn 
Ghalib," she told me. "Your gifts come to me covered with 
silken cloths upon salvers of light.“ "How should that be?” | 
asked, and she rephed, Thus are the prayers of the living 
believers: when they offer a prayer for the deceased and arc 
granted a response, that prayer is set upon salvers of light and 
covered with silken cloths, after which it is brought to the one 
who has died with the words, This is So-and-so's gift to you“ 

The Emissary of God (may God bless him and grant him 
peace) said, "The dead man in his grave is like a drowning man 
shouting for help, as he waits for a prayer to come to him from 
his father, his brother or his friend. When it comes it is more 
beloved to him than the world and all it contains. Indeed, the gifts 
of the living to the dead are prayer and the petitioning of God for 
His forgiveness. "^ l 

It was said by a certain man, ‘A brother of mine once passed 
away. I saw him in my sleep, and asked, "In what state were you 
upon being lowered into the grave?” And he replied, “! was 
approached by someone bearing a brand of fire, and had sameone 
not prayed for me f saw that he would have beaten me with it“. 

Hence it is desirable to rehearse [the Confession of Faith[ to the 
deceased after he has been interred, and to pray for him. 

Said Sa'id ibn Abd Allah al-Awdi, I saw Abū Umama when 
he was in the agonics of death. O Said!" he said. "When I die, 
do with me that which was decreed by the Emissary of God (may 
God bless him and grant him peace): 'When one of you dies and 
you have levelled the soil above him, let one of you stand at the 
head of his grave and say, "O So-and-so!, the son of such-and- 
such a woman!" for truly he hears, unresponding. Then let him 
say, O So-and-so, the son of such-and-such a woman!" when he 
will sit upright. Then let him say, O So-and-so, the son of such- 
and-such a woman!" a third timc, when he will say (although 
you cannot hear him), "May God have mercy upon you; we arc 
guided aright.” Then let him say, "Remember that with which 
you departed this world: the testimony that there is no deity save 
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God and that Muhammad is the Emissary of God, and that you 
have been well-pleased with God as your Lord, with Islarn as 
your religion, and with Muhammad (may God bless him and 
grant him peace) as your Prophet, and with the Qur’an as your 
guide [imam]." For verily both Munkar and Nakir shall retreat at 
this, saying, "Let us be gone from here! What should induce us to 
sit with this man when his plea has been rehearsed for him?" And 
God (Great and Glorious is He!) shall be his advocate against thc 
twain,’ A man asked, O Emissary of God! What if his mother's 
name be not known?’ And he replied, “Let him ascribe him to 
Ew" 

There is no harm in reciting the Qur'an over graves. lt is told 
that All ibn Masa al-Haddad said, ‘I was once with Ahmad ibn 
Hanbal at a funeral in the company of Muhammad ibn Qudama 
al-Jawhari. When the dead man had been interred a blind man 
came up and recited [the Qur'an} beside the grave. What is 
this?" Ahmad said to him. "Recitation at the graveside is an 
innovation [bid'a]"" But when we had left the cemetery Muham- 
mad ibn Qudáma asked Ahmad, O Abū Abd Allah, what is 
your opinion of Mubashshir ibn Ismail al-Halabr?" A sound 
authority," he said. "Have you written anything down from 
him?" he enquired. "Yes," he replicd. “Mubashshir ibn Ismail 
related to me on the authority of his father, on the authority of 
Abd al-Rahmän ibn al- Alī' ibn al-Lajlaj. on the authority of his 
father, that he had requested that upon his death the opening and 
closing verses of the Chapter of the Cow^ should be recited over 
his grave, saying, ‘I heard Ibn Umar requesting that this be 
donc'." Thereupon, Ahmad said to him, “Return to the man, 
and bid him recite“. 

Said Muhammad ibn Ahmad” al-Marwazi, ‘I once heard 
Ahmad ibn Hanbal say. Whenever you enter a cemetery recite 
the Opening Chapter of the Book, the Two Refuge-taking 
Chapters.“ and [the chapter which begins] Say: He is God, the 
One.? Make the reward of all this over to the people of the 


ate 


cemetery, for it will reach them". 
* The second Chapter of the Quran. 
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Said Abu Qilaba, ‘Voyaging once from Syria to Basra, I came 
to al-Khandaq, where I made my ablutions and prayed two rak as 
of prayer, it being night. Then I laid my head upon a grave and 
fell asleep. All of a sudden I awoke, and there before me was the 
grave's occupant complaining to me. "All night long you have 
injured me.“ he said. “You act, and know not, whereas we know, 
and cannot act. The two rak'as you have just prayed are better 
than the world and all it contains." And then he said, "May God 
richly reward the world's dwellers on our behalf. I send them my 
salutations, for with their prayers there can come into our midst a 
light as great as the mountains". 

The purpose of the visitation of graves 1s chat the visitor should 
be admonished, and that the one visited should receive benefit 
from his prayers. The visitor should not neglect to pray for 
himself and for the one deceased, or to derive a lesson. This latter 
may only come about through picturing the deceased in one's 
heart, and the way in which his members have been scattered 
abroad, and how he shall be raised up from his grave, and that 
one shall be joining him before long. 

in this connection it is told that Mutarrif ibn Abi Bakr al- 
Hudhali said, "There once was an old woman of Abd al-Qays.“ 
who was much given to worship. Whenever night fell she would 
tighten her belt and stand up in her prayer-niche to pray,“ then, 
when daybreak came she would go out to the graves, where the 
greater part of her day would be spent.?5 I was told that she was 
reproached for visiting graveyards so frequently, and that she 
replied, *The hard heart which has become rough is softened 
only by the tokens of decay. When I make my way to the graves 
it is as though their inmates have cmerged from beneath their 
surfaces and I am gazing at those putrefied faces, those altered 
bodies, and those bloated shrouds. What a gaze that is! Werc 
people to drink deeply of it into ther hearts how great a 
bitterness would it engender in their souls. and how cruelly 
would it emaciate their bodies!“ 

Indeed, an image of the deceased must be brought to mind, 
similar to that which Umar ibn Abd al- Aziz, may God (Exalted 


»An Arab tribe (Inbah, 8 90). 
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is He) have mercy upon him, mentioned when a certain jurist 
came in to visit him and was taken aback by his changed aspect, 
the consequence of much strain and worship. O So-and-so!’ [the 
Caliph] said, ‘Could you but see me three days after having been 
set in my grave, when the pupils of my eyes have come forth and 
flowed across my cheeks, when my lips have shrivelled back over 
my teeth, when my mouth has opened and the pus run out, when 
my belly is inflated and rises above my chest, when my spine 
protrudes from my rear, and when the worms and the pus have 
emerged from my nostrils; then you would behold something far 
more remarkable than that which you see now.’ 

It is commendable to praise the deceased, and to make mention 
of him only in terms that are excellent and beautiful, A'isha (may 
God be pleased with her) once said, "The Emissary of,God (may 
God bless him and grant him peace) has said, "When your 
companion dies, let him be, and do not be harsh with him”. 
And he said (may God bless him and grant him peace), ‘Insult not 
the dead, for they have gone to that which they sent before 
them'.““ And he said (may God bless him and grant him peace), 
‘Do not mention your dead save to advantage. For otherwise, if 
they should be of the people of Heaven you would be sinning, 
while should they be of the people of Hell then their present 
predicament is quite sufficient for them.“ 

Said Anas ibn Malik, A funeral cortege once passed by God's 
Messenger (may God bless him and grant him peace), and those 
present condemned [the deceased] strongly. And [rhe Prophet] 
said, "It is mandatory". Then another passed, and they heaped 
praises upon [the deceased]. It is mandatory," the Prophet said 
again. Umar questioned him about this, and he said. The latter 
you praised, and Heaven is mandatory for him, while the former 
you censured, and for him Hell is mandatory. You are God's 
witnesses upon the earth“.“ “ 


According to al-Nawawi (Sharh, vu. 19-20) this Tradition may be interpreted in 
two ways. Firstly, the meaning may be that the Companions were already aware of 
the dead man's standing in both cases, and that their comments merely confirmed 
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Said Abu Hurayra, “The Emissary of God (may God bless him 
and grant him peace) said, A bondsman may die, and the people 
may praise him abundantly, while God knows him to be 
otherwise. Then He says (Exalted is He!) to His Angels, "I bring 
you to witness that I have accepted the restimony of My 
bondsmen regarding My bondsman, and have disregarded My 


„ 40 


knowledge of him". 


what had already been decreed. The second explanation, which Nawawi teils us 1s 
the sounder of the two, 1s that even should a dead man’s actions not be sufficient to 
help him on his way to Heaven, God may still decide to forgive him, and will cause 
the righteous to praise him as a token af this. Commenting on the apparent 
contradiction between the general prohibition on speaking ill of the dead and the 
Companions’ condemnation of the dead man in this Hadith, he states that the 
prohibition docs not extend to hypocrites, unbelievers and heretics, and that the 
deceased man in question was in fact known to fail into one of these categories, 
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On the True Nature of Death, 
and what the Dead Man Undergoes 
in the Grave prior to the Blast 
on the Trump 


An exposition of the true nature of death' 


NOW THAT men cntertam many false and mistaken 
notions regarding the true nature of death. Some have 
imagined that death is extinction, and that there is to be neither 
Resurrection nor Concourse, nor any consequence to good ar 
evil, and that man’s death is as the drying up of plants and the 
death of animals. This is the opinion of the Atheists [al-mulliídün] 
and of all those who have no faith in God and the Last Day.^ 
Another group has it that man becomes nothingness with 
death, and that-for the duration of his sojourn in the grave he 
neither suffers chastisement nor feels the delight of any reward 
until he is restored together at the time of the Concourse." And 


* Probably Ghazall has in mind the Pahriya atheists (Igtisád, 209; Maruridi, 141—5), 
together with such minor sects as che Mansürtya, the Mu ammartya and the 
Khattabiya, ail of which demed the Resurrection (Baghdadi, Firag, 245-47; Ash ari, 
Magalat, 9-13). Zabidi adds the pre-Islamic Arabs to this list. To deny the Afterlife 
is, Of course. to set oneself outside the fold of Islam (Jgrtisad, loc. cit.). 

* This major heresy was a doctrine of the Kharwite sect (Ash ari, Afagalar, 127, 430). 
and the fahmiya {Gardet and Anawati, 140), and was also professed by some of the 
Mu'tazilites, and, perhaps, the Murji'ite thinker Bishr al-Marisi (Ash'ari, Magalat, 
430; al-Fit, Mawagif, 269 270). 
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still others hold that the spirit remains and is not extinguished by 
death, but that it 1s the spirits which experience reward or 
punishment rather than the bodies, which are not restored or 
resurrected at all,* 


These beliefs are all unsound and far removed from the truth. 
For intellection, together with the pronouncements of the 
|Qur'àn's] verses and of many Traditions, testifies that death 
signals a simple alteration of state, and that after leaving the body 
the spirit survives to feel either torment or bliss. The significance 
of its separation from the body is that it acts no longer within it, 
since the body is no more subject to its dictates. Now, the 
members [of the body] are the tools of the spirit, which, when 
put to use, enable it to strike with the hand, to listen with the ear, 
to see with the eye, and to know the true. nature of things with 
the heart. The ‘heart’ here is merely another expression for the 


The doctrine of certain Mu tazilites (Ibn Hazm, Fisal, rv. 199). It was alsa held that 
most Christians denied the bodily resurrection (Baghdadi, Usül, 23 5) 

It is more probable, however, that our author has in mind the teachings of al- 
Farabi and [bn Sina, whom he anathematises elsewhere on these (and other) grounds 
(Tahafut, 334; Igtisád, 209). The position of the Arab philosophers is a necessary 
corollary of their theory of the rational soul, which alone constitutes the human 
creature (cf. De Anima. 234). The saul, being a simple and incorruptible substance, 
receives its individuation from the body (ibid., 227), and must theretore lose its 
individual nature, ro a greater (al-Fardbi) or iesser (Ibn Sina) extent when the body 
perishes and the soul returns to the Active Intellect (Rahman, Prophecy, 25) 
According to Louis Gardet (Pensée, gan). Ghazals major quarry of Avicennian 
pneumatology and eschatology seems to have been the esoteric al-Risdla al- 
Adhawiya fi (amr) al-ma' ad, the position of which is certainly irreconcilable with 
orthodoxy. Elsewhere, however, [bn Sind (e.g. in the Najat) asserts that "The 
revealed Law affirms, and reason does not deny, that the body also shall enjoy 
felicity’ (apud Pensée, 95), perhaps merely as an attempt to deflect charges of heresy 
Regarding the ‘lesser judgement’ and the punishments of the grave, Ibn Sina again 
maintains a form of ‘double truth’: in the Risála he presents these doctrines as 
symbols, which serve to assist the simple masses, while in the Najat. and in his 
commentary on the (Neoplatonic) Theology of Aristotle. he attempts to reconcile his 
belief in a temporary 'purgarory' in a celestial or astral body (a Neoplatonic 
conception) with the Islamic doctrine of the sepulchral life (Pensée, 1at—4; cf. 
Prophecy, Ri, Plotinus, IV. 3.24 and . 4.3); the endeavour, while patently sincere, 
must be regarded as unconvincing. For a penetrating discussion of the issue see 
Anawati, Etudes, 263—289. 
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‘spirit’, which is able to learn things without the medium of any 
tool, which is why it may independently feel pain in the form of 
sadness, misery or sorrow, and pleasure in the form of various 
kinds of happiness and contentment; none of these things having 
any link with the members. 

Thus, all that is purely an attribute of the spirit abides with it 
after it has been cleft from the body, while that which is 
associated with it through the medium of the members is 
extinguished with the body's death until the spirit is restored 
thereto. It is not an irrational belief that the spirit should be 
returned to it actually in the grave, nor yet that it should be 
withheld until che Day of Resurrection. (God is best appraised of 
what He has decreed for each one of His bondsmen.) The falling 
into disuse of the body through death resembles the jncapacita- 
tion of certain limbs during one’s life upon the affliction of an 
unsound humour, or a tension in the arteries which prevents the 
spirit from penetrating therein, so that the knowing, thinking, 
percipient spirit remains, making use of some of thc members but 
being barred from the usc of others. 

Death signifies the incapacitation of the members in their 
entirety, all of which are the tools of the spirit. By the 'spirit I 
mean that abstraction through which man apprehends the 
sciences, and the pains of sorrow as well as the pleasures of 
happines. Now, however completely its authority over the 
members may be annulled, these sciences and perceptions con- 
tinue on, as do joys and miseries, and as does its vulnerability to 
pain and pleasure. For man is in reality that abstraction. which 
apprehends the sciences and feels pain and pleasure, and which 
may not die (or, m other words, be extinguished), for death 
means no more than the end of its control over the body and the 
end of the body's status as its tool. Just as the onset of an 
incapacitating disease may mean that the hand is no longer a tool 
of which use is made, so death 1s an incapacitating disease spread 
throughout all che members. 

Ít is man’s soul and spirit that constitute his real nature, which is 
immortal. [Upon death] his state changes in two ways. Firstly, he 
is now deprived of his eyes, ears and tongue, his hand, his feet and 
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all hts parts, just as he is deprived of his family, children, relatives, 
and al] the people he used to know, and of his horses and other 
riding-beasts, his servant-boys, his houses and property, and all 
that he used to own. There is no distinction to be drawn between 
his being taken from these things and these things being taken 
from him, for it is the separation itself which causes pain. At 
times, separation may take place through the plundering of a 
man's wealth, and at others when a man is seized and led away 
from his power and“ wealth: in both cases the pain is identical. 
The meaning of death is quite simply the deprivation of a man's 
property consequent upon his being pitched into another world 
which does not correspond to this, If there was anything in the 
world the presence of which had become familiar to him and in 
which he had found consolation and peace, then he will greatly 
lament for it after he dies, and feel the greatest sorrow over losing 
it. His heart will turn to thoughts of everything he owned: of his 
power and estates, even to a shirt which he used to wear, for 
instance, and in which he took pleasure. 

However, had he taken pleasure only in the remembrance of 
God, and consoled himself with Him alone, then his will be great 
bliss and perfect happiness. For the barriers which lay between 
him and his Beloved will now be removed, and he will be free of 
the obstacles and cares of the world, all of which had distracted 
him from the remembrance of God. This is onc of the aspects of 
the difference between the states of life and death. 


The second lies in the fact that upon death there stand revealed 
before him certain things which were never disclosed to him in 
life, in the way that things may be revealed to a man who is 
awake which were concealed trom him during his slumber, for 
‘people are asleep, and when they die they awake’.* The first 
thing to be revealed to him is his good and evil works, such as 
will benefic ar harm him, and which have been inscribed in a 
book folded away in his innermost heart from the perusal of 
which he was distracted by his worldly concerns. When these 
concerns are cut away his actions all stand revealed before him. so 


* Auributcd to the cahph Als (Shawkani, 256; Suyuti, Durar, 179) 
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that he is dismayed by every sin which he beholds; so much so 
that he would fain plunge into the depths of Hell in order to 
escape from this misery. It is at this time that he shall be told, 
Sufficient for you today is your own soul as a reckoner! 

All of this is revealed when his breathing ceases and before his 
interment, Kindled within him are the flames of separation, by 
which I mean separation from all the things in which he had felt 
confident in this transient world, rather than that which he did 
with the intention of laying up provisions and support, for 
whoever searches for provisions to bring him to his destination 
will surely be delighted at being separated from the remainder of 
them when he attains his goal, for he never sought the provisions 
for their own sake. This is the circumstance of the man who has 
taken from this world only what he needs, and who has longed 
for an end to these needs that he might dispense with [this quest 
for provisions]. Now that what he longed for has come about he 
no longer stands in need of them. 

These varieties of punishment and torment are at their most 
vehement when thcy assail him before his burial. Then, when he 
has been interred, his spirit may be restored to him to face another 
species of chastisement (unless he is to be spared this). The state of 
the man who luxuriates in the world and sets his confidence 
therein is comparable to that of a man who, in the absence of a 
king, enjoys himself in his palace, kingdom and harem, trusting 
that the king will deal leniently with him or that he is unaware of 
the ugly deeds he 1s committing, until such cime as the king 
suddenly seizes him and shows him a copy-book in which all his 
foulnesses and misdeeds have been recorded in full detail. The 
king, who is mighty and powerful, is greatly concerned for the 
welfare of his preserve and exacts retribution from all who would 
encroach on his authority, paying no heed to those that would 
intercede on behalf of any that have rebelled against him. 
Contemplate the plight in which such a man would be upon 
being caught, and the fear, shame. disgrace, sorrow and contri- 
tion which would be his lot before the king's chastisement 
descended upon him. Thus is the state of the dead evildoer who 
had been dazzled by this world and set his trust therein following 
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his death and before the punishment of the grave has descended 
upon him. We seek refuge in God from such a ching! For truly, 
humuhation, disgrace and exposure are more dreadful than any 
torment which might afflict the flesh, whether through blows, 
cutting wounds, or anything else. 


The foregoing constitutes an indication of man’s state at the 
time of death. It has been witnessed by people of insight by virtue 
of an inner vision stronger even than the vision of the eye. 
Similarly, it is attested to by the authority of the Book and the 
Precedent of the Prophet. But to draw the veil from the crue 
nature of death is impossible, since death cannot be understood by 
those that do not understand life, and life may only be understood 
through knowing the true nature of the spirit itself and by 
coming to understand the nature of its essence. The Emissary of 
God (may God bless him and grant him peace) was not given 
leave to speak of this more than by saying ‘the spirit is by the 
command of my Lord'.* Hence it is not given to any of the divines to 
reveal the secret of the spirit, even if one were to uncover it. It is 
permitted only to mention the state of the spirit after death. 


That death does not constitute the extinction of the spirit and 
its consciousness is proved by a number of Verses and Traditions. 
Among the former is [the text] which treats of the Martyrs, 
wherein God (Exalted is He!) says, And consider not those that were 
slain in the way of God to be dead. Rather they are alive, nourished in 
the presence of their Lord, all rejoicing.5 And when the heroes of 
Quraysh were slain on the day of Badr.“ the Emissary of God 
(may God bless him and grant him peace) called out to them and 
said, ‘O So-and-so! O So-and-so! O So-and-so! | have found 
what my Lord promised me to be true, so have you found what 
He promised you to be true also?' He was asked, 'O Emissary ot 
God! Are you calling out to them when they are dead?' and he 
replied (may God bless him and grant him peace), 'By Him in 
Whose hand lies my soul, they hear my words more clearly than 


^ The first great battle between the Muslims and the idolaters of Mecca, which took 
place in the year 2 AH, and which resulted in the decisive defeat of the Meccan tribe 
of Quraysh and the death of many of its leaders. 
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you, it is only that they are unable to make reply’. This 
constitutes a text which establishes the survival of the spirits of the 
damned, and of their intelligence and knowledge, just as the verse 
does for the spirits of the Martyrs. 


The dead man must needs be either happy or woeful. The 
Prophet (may God bless him and grant him peace) once said, ‘The 
grave is either one of the chasms of Hell or one of the gardens of 
Heaven’? This text states unambiguously that death signifies no 
more than a change of state, and that the future sorrow or 
happiness of the dead man manifests itself immediately upon 
death wathout any delay whatsoever (although certain secondary 
varieties of punishment and reward will be deferred). 


Anas relates that the Prophet (may God bless him and grant 
him peace) said, ‘Death is the Resurrection; whoever dies, his 
resurrection has come. And he said also (may God bless him and 
grant him peace), "When one of you dies his [futurc] seat is 
displayed before him morning and evening: should he be of the 
people of Heaven, then it is situated among them, while should 
he be of the people of Hell, then it is situated among them. And 
he will be told, This is your seat until you are resurrected to 
meet Him on the Day of Arising”.” [t is not difficult to see what 
states of corment and bliss would arise merely from seeing one's 
seat. 


Said Abū Qays, ‘We were once in the company of Alqama 
during a funeral, when he said, "As far as hc is concerned, his 
resurrection has come“. 


Said Ali (may God ennoble his face}, ‘It is not lawful for any 
soul to leave this world until it knows whether it is to be of the 
dwellers of Heaven or of Hell’. 

Said Abū Hurayra, ‘The Emissary of God (may God bless him 
and grant him peace) said, “Whosoever dies of a sickness dies a 
martyr, and receives a protection from the tormentors of the 
grave, and sustenance is brought to him from Heaven morning 
and evening 


Said Masrugq, ‘There is no-one I envy more than a believer in 
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his tomb, for he has found rest from the exertions of the world 
and safety from the chastisement of God.' 

Said Ya‘la ibn al-Walid, ‘I was walking one day wich Abu'l- 
Darda’, and asked him, “Whar do you like to happen to those 
you like?“ "Death," he replied. “But if one has not died yet?" I 
asked, and he answered, “That his progeny and wealth should be 
scanty. I fec] a liking for death because it is liked only by the 
believer, whom it releases from his imprisonment. And [ like 
one’s progeny and wealth to be scanty because these things are a 
trial, and can occasion familiarity with this world, and familiarity 
with that which must one day be left behind is che very extremity 
of sorrow. All that is other than God, His remembrance, and 
familiarity with Him must needs be abandoned upon one’s 
death“. ' 

For this reason Abd Allah ibn Amr said, When his soul, or 
spirit, emerges, the believer is as a man who was in a prison, from 
which he was released and travelled about and took pleasure in 
the world.’ 

This [Narrative just] mentioned rcfers to the state of the man 
who withdrew from the world, being wcaried of it and finding 
no pleasure in 1t save that which is in the remembrance of God 
(Exalted is Hc!), and who was kept by the distractions of the 
world from his Beloved, and who was hurt by the vicissitudes of 
his desires. In death he found a release from every harmful thing, 
and won unrestricted solitude with his Beloved, who was ever his 
source of consolation. How right it is that this should be the 
pinnacle of bliss and beatitude! 

The most perfect of delights is that which is the lot of the 
Martyrs who are slain in the way of God. For when they advance 
into battle they cut themselves off from any concern with the 
attachments of the world in their yearning to meet God, happy to 
be killed for the sake of obtaining His pleasure. Should such a 
man think upon the world he would know that he has sold it 
willingly for the Afterlite, and the seller's heart never inclines to 
that which has been sold. And when he thinks upon the Afterlife, 
he knows that he had longed for it, and has now purchased it. 
How great, then, is his rejoicing at that which he has bought 
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when he comes to behold it, and how paltry his interest in what 
he has sold when from it he takes his leave! 

Full absorption of the heart in the love of God may well take 
place in certain circumstances, but death may not overtake one in 
such a state before one changes again. Combat is one of the causes 
of death, and is also a means of coming to death in this state. For 
this reason one's bliss is intense, since the meaning of bliss is the 
attainment of desire. God (Exalted is He!) has said, Theirs is 
whatsoever they desire: and this is the most comprehensive 
description of the delights to be enjoyed by the people of Heaven. 
Similarly, the greatest torment occurs when a man is denied what 
he desires, just as God (Exalted is He!) has declared, And they were 
barred from what they had desired: in turn, the most comprehensive 
expression of the punishments endured by the people, of Hell. 

This delight 1s attained by the martyr as soon as his breath is cut 
short. This is a matter which has been disclosed to the Sufis |arbab 
al-qulüb| by virtue of the light of certainty. But should you wish 
for proof from the realm of textual authority, then [know that] it 
is attested to by all the Traditions of the Martyrs; each Tradition, 
in different words, includes an intimation of their extreme bliss. 

Thus it is related of ^ A'isha (may God be pleased with her) that 
she said, "The Emissary of God (may God bless him and grant 
him peace) once said to Jabir, Shall I not give you good news, O 
Jabir?“ (his father having been martyred on the day of Ubud). 
"Yes indeed”, he replied, “may God give you good news also!" 
And he said, "God (Great and Glorious is He!) has given your 
father life once more, and has seated him in His presence, saying 
to him, 'O my bondsman, ask of Me whatsoever you will, for I 
shall grant it you.’ 'O my Lord" he said, ‘I did not worship You 
as was meet, so | implore You to send me back to the world that I 
might fight alongside Your Prophet and be killed again for Your 
sake, But He said to him, ‘I have already told you that you shall 
never return to the world!.“ 

Said Ka b, 'In Heaven there is a weeping man who, when 
asked. Why do you weep, although you arc in Heaven?" replies, 
“I weep because I was slain for God's sake no more than once; I 
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yearn to go back that] might be slain many times“. 
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Know that after the believer dies there is revealed to him of the 
mightiness and“ great majesty of God something in comparison 
to which this world is no more than a narrow gaol. He ts like a 
prisoner in a gloomy chamber from which a door has been 
opened onto a spacious garden stretching as far as his eyes can see, 
containing diverse trees, flowers, birds and fruit, and cannot 
therefore wish to return to the gloomy gaol. The Emissary of 
God (may God bless him and grant him peace) provided such a 
simile when he said, regarding a man who had died, 'He has now 
voyaged from this world and left it to its inhabitants. If he is of 
the blessed chen he will no more wish to return to it than would 
any one of you wish to return to his mother’s belly.“ Thus he 
informs us that the relation between the expanse of the next 
world and that of this is as the difference between the breadth of 
this world and the darkness of the womb. 


And he said (may God bless him and grant him peace), “The 
believer in this world can be likened to a foetus in its mother’s 
belly, which cries when it emerges, but when it sees the light and 
begins to suckle no longer wishes to return to its former abode. 
So it is with the believer, who suffers at death, but who, when 
brought to his Lord, no more desires to return to the world than a 
baby wishes to return to its mother's belly.“ 


The Emissary of God (may God bless him and grant him 
peace) was once told that a certain man had died. He has either 
found rest', he said, 'or others are finding rest because of his 
absence'." By the one who has found rest’ he was referring to the 
believer, while by the other he referred to the evildoer, since the 
inhabitants of the world find rest when he is gone. 


Said Abū Umar Sahib al-Suqya, ‘When we were children, Ibn 
‘Umar once passed by us. He glanced at a grave where there lay a 
rotten skull, and instructed someone to bury it, which was done. 
Then he said, "These bodies are not in the least harmed by the 
soil, rather it is the spirits which are to be punished and rewarded 
on the Day of Arising’. 


Said “Amr ibn Dinar, ‘No man dies without being aware of the 
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condition of his family after his death. They wash and shroud him 
while he watches them’. 


Said Malik ibn Anas, I have heard it said that the spirits of the 
believers are let loose to go where they please. 


Said al-Nu man ibn Bashir, I heard the Emissary of God (may 
God bless him and grant bim peace) say from the pulpit, 
"Nothing of this world remains save that which is like the flies 
which fly about in the air.* So, by God 1 adjure you regarding 
your brethren in the graves, for your works are shown to 
them. 


Said Abū Hurayra, “The Emissary of God (may God bless him 
and grant him peace) said. Do not shame your dead with your 
evil works, for they are shown to your companions in the 
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graves". 

It was for this reason that Abu’l-Darda’ said. O Lord God! 
Truly ] seek refuge with You from committing, some act of 
which I might be ashamed before Abd Allah ibn Rawaba', (the 
Jatter, who was his maternal uncle, having just died). 


Abd Allah ibn Amr ibn al- As was once asked where the 
spirits of the believers reside after death. They are in the form of 
white birds in the shade of the Throne,’ he replied. ‘And the 
spirits of the unbelievers are in the seventh earth.“ 


According to the Durra, ascribed by some to Ghazaf, although the souls of some of 
the dead remain in their graves until the Judgement, others leave their tombs after 
their bodies have turned to dust. and either roam the earth or wast ac the place 
where the Last Trump is to be sounded (Durra, 35. 37-38). (For more on this 
doctrine, which is supported by a number of Traditions, see Smith and Haddad, 50 
56; al-Hakim al-Tirmidhi. 213: Qurtubi. 5757: also Hasan Khalid [133, 153-5]. 
who quotes at some length from the present chapter to establish this point.) A 
number of early sayings suggest that che spirits of dead unbelievers congregate in a 
well known as 'Barhàt' or Tarhüt', in che Hadramawt (cf. Bayhagi, Ba th, 266), 
while those of the faithful are in the well of Zamzam at Mecca (ef. Smith and 
Haddad, 58) or at al-Jabiya in Syria (cf. ibn Rajab, 117-9); this is probably the 
memory of some pre-Islamic belief, 

“Le. very little, 

According to the Qur'an {Lxv:12) there are seven ‘earths’ just as there are seven 
heavens (CL also Ibn Hazm, Ftsal. m. 109-110; Asin Palacios, Escatalogía, 73-89). 


131 


THE REMEMBRANCE OF DEATH 


Said Abū Sa'id al-Khudri, ‘I once heard the Emissary of God 
(may God bless him and grant him peace) say, "The dead man 
recognises his washer and those that carry him and lower him 


into his grave’’.’*° 


Said Salih al-Murri, ‘I have heard that the spirits meet together 
at death, and say to the one that is newly comc among them, 
"How was your abode, and in what variety of body were you 
ensconced, in one fair or foul?" ' 


Said Ubayd ibn Umayr, ‘The dwellers in the graves wait for 
any news. When a dead man joins them they ask, What has So- 
and-so done?" And he replies, Has he not already come amongst 
you, or did he not precede you here?“ Truly we are God's, and 
truly unto Him is our return,“ they say. "He was led along a 
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different path from ours“. 


Said Ja‘far ibn Sa ĩd, When a man dies he is met by his son just 
as a man is met after a long absence’. 


Said Mujahid, *The [dead] man is given to know of his son's 
circumstances in the grave’. 


Abū Ayyub al-Ansari relates that the Prophet (may God bless 
him and grant him peace) said, ‘When the believer dies his soul is 
received by the people of mercy from God's presence, just as thc 
bringer of good tidings is reccived in the world. "Grant your 
brother some respite," they say, "that he may rest, for he was 
formerly in great distress." Then they ask him what such-and- 
such a man had done, and how such-and-such a woman had 
occupied herself, and whether such-and-such a woman had 
married, until, when they ask him about a man who had passed 
away before him, to be told, He died before me,” they say. 
“Truly we are God's, and truly unto Him is our return. Then he has 
been taken to his mother, the Abyss!“ 


i. E., that leading to Hell. 
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An exposition of the grave's discourse 
to the dead, and of their utterances, 
either on the tongue of common speech, 
or that of the Spiritual State 


Now, the tongue of the Spiritual State is even more eloquent in 
communicating with the dead than is that of speech when 
communicating with the living. The Emissary of God (may God 
bless him and grant him peace) said, “When the dead man is laid 
in his grave it speaks to him, saying, “Woe betide you, O son of 
Adam! What distracted you from contemplating me? Did you 
not know that 1 am the house of trial, the house of darkness, che 
house of solitude and the house of worms? What distracted you 
from me? You used to pass me by, strutting on!” Now if he had 
worked well, then someone will reply to the grave on his behalf, 
saying, "Do you not sce that it was his practice to enjoin good 
and forbid evil?" And the grave replies, Then for him shall I 
turn to verdure, and his body shall become radiance, and his spirit 
shall soar up to God (Exalted is He!)”.” (According to the 
narrator, ‘strutting’ [faddad] is to take large strides.) 

Said “Ubayd ibn Umayr al-Laythi,* Not a single man dies 
without being called by the pit in which he is buried, which 
declares, “I am the house of gloom, and of loneliness and solitude! 
If you were obedient to God during your lifetime then today l 
shall be a source of mercy for you, but if you were rebellious then 
I am an act of vengeance against you. The obedient who enter me 
shall come forth joyful, while the rebellious who enter me shall 
emerge in ruin“. 

Said Muhammad ibn Sabth, ‘I have heard chat if a man is laid in 
his tomb to be tormented or atflicted by something which is 
odious to him, his dead neighbours call out to him, saying, “O 
you who leave your brethren and neighbours behind you in the 
world! Was there never any lesson for you in us? Was there no 
clue for you in our preceding you? Did you not see how our 
actions were severed from us while you still had some respite? 


* lisán al-hal: cf. p.son above. 
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Why did you not achieve that which passed your brethren by?" 
Then the regions of the earth call out to him, saying, "O you 
who were beguiled by the outer aspect of the world! Did you not 
take heed from your relatives who had vanished into the earth's 
interior? Those who were beguiled by the world before you and 
then met their fate, and entered into their graves? You watched 
them being borne aloft,* availed in nothing by those they loved, 
and taken to the abode which they could not escape.“ 

Said Yazid al-Rugasht, I have heard it said that when the 
deceased is set in his tomb his works amass around him and are 
given to speak by God, so that they say, “O bondsman, alone in 
his pit! Your family and friends are now separated from you, so 
that today we are your sole companions", 

Said Ka b [al-Ahbar], "When the rightcous bondsman is laid in 
his tomb he is surrounded by his righteous acts, such as his prayer, 
his fasting, his pilgrimage, his engagement in the Holy War, and 
the charity he used to distribute. Then the Angels of Chastise- 
ment approach him from the direction of his feet, but are told by 
Prayer, "Get back from him, you have no authority over him, 
for upon those feet] he stood in me at length for the sake of 
God". Then they approach him from the direction of his head, 
but Fasting says, "You have no authority over him, for in the 
world's abode he thirsted at length for the sake of God". Next 
they draw near to him from the direction of his trunk, but 
Pilgrimage and Holy War say, "Get back from him, for he 
exhausted himself and wearied his body when he accomplished 
the Pilgrimage and the Holy War for the sake of God; no 
authority do you have over him". Then they approach him from 
the direction of his hands, but Charity says, "Back! Retreat from 
my master, for how many an act of charity issued from those two 
hands to fall into the hand of God (Exalted is He!), while he acted 
only for His sake; no authority, therefore, do you have over 
him". Then he shall be told, ‘Rejoice! Good you have been in 
life and in death!" Next, the Angels of Mercy come, and spread a 
heavenly cloth and resting-place out for him, and his grave is 
widened around him for as far as his eye can see. A candle is 


Jo the cemetery. 
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brought from Heaven, and from it he has light until God 
resurrects him from his grave.’ 

Said Abd Allah ibn Ubayd ibn Umayr at a funeral, ‘I have 
heard 1t said that the Emissary of God (may God bless him and 
grant him peace) once declared. The dead man sits up and hears 
the footsteps of those that are present at his funeral, but none 
addresses him save his tomb, which says, ‘Woe betide you, O son 
of Adam! Did you not fear me and my narrowness, and my 
corruption, terrors and worms? What have you prepared for 
me??! 


An exposition of the Punishment of the Grave, 
and the questioning of Munkar and Nakir 


Said al-Barà' ibn “Azib, ‘I once went forth with the Emissary of 
God (may God bless him and grant him peace). to attend the 
funeral of one of the Helpers. The Emissary of God (may God 
bless him and grant him peace) sat down by the grave and bowed 
his head, saying three times. O Lord God! I seek refuge with 
Thee from the punishment of the grave." Then he said, When 
the believer travels into the Afterhfe, God dispatches unto him 
angels whose faces are like the sun, who bear his shrouds and his 
perfume* with them. Then they sit down around him for as far as 
his eye can see, so that when his spirit issues forth every angcl 
which is between heaven and earth, and every angel which dwells 
in heaven, prays for him. Then the gates of heaven are opened 
before him, not one of which would not have his soul enter 
through it. When his spirit has ascended it is said, 'O Lord! Your 
servant So-and-so!’ But He says, ‘Return him, and reveal to him 
the honour which I have made ready for him, for thus did I 
promise him: From it did We create you; to it shall We return you 

..'7 And he hears the footfall of their sandals as they turn and 
depart. 


* hanüt: a scent especially mixed for the perfuming of shrouds and the bodies of the 
dead, commonly including musk, sandalwood, ambergris and camphor (Cf. Lane, 
657). 
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Then it is said. O man! Who is your Lord? What is your 
religion? Who is your prophet?' and he shall answer accordingly: 
‘My Lord 1s God, my religion is Islam, and my prophet is 
Muhammad, may God bless him and grant him peace.’ Then the 
two [Angels] chide him vigorously in the last trial to which the 
dead man is submitted, but when he has uttered these words a 
voice calls out, saying, ‘You have answered correctly!’ And this is 
the meaning of His word, God stays those who believe with the word 
of steadfastness . . . At this, there approaches one who is beautiful 
of countenance, sweet-smelling and decked in finery, who 
declares, ‘Rejoice at the mercy which 1s come to you from your 
Lord, and at gardens in which there is bliss everlasting'."? May God 
give you good tidings!’ he replies. ‘Who are you?’ ‘I am your 
righteous deeds,’ he says. By God, I have known that you were 
quick to obey God and slow to disobey Him; therefore may God 
reward you well.' Then a voicc calls out for furnishings from 
Heaven to be set out for him and for one of its gates to be opened 
before him. And when this is done, he cries, 'O Lord God! Hurry 
on the Hour, that I may return to my kinsmen and to my 
property!“ 

And [the Prophet continued, and] said, As for the unbeliever. 
when he travels into the Afterlife and is severed from this world, 
there descend to him Angels strong and severe” bearing garments of 
fire?" and mail-coats of tar, who beset him on every side until, 
when his soul emerges, he is cursed by every angel between 
heaven and earth, and every angel that dwells in heaven. The 
gates of heaven are locked shut, for there is not a single one of 
them that would not loathe his entry by it. And when his sprrit 
ascends it is cast back, as it is declared. O Lord! Your bondsman 
So-and-so, whom neither heaven nor earth will accept!’ And He 
says, ‘Return him, and show him the horror I have prepared for 
him, even as I promised: From it did We create you; to it shall We 
return you...’ And he hears the footfall of their sandals as they 
turn and depart. 

Then it is said. O man! Who is your Lord? What is your 
religion? And who is your prophet?’ but he says, ‘I know not.’ 
‘You know not!’ it is said, and he is approached by onc of vile 
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countenance, corrupt-smelling and meanly attired, who says, 
‘Receive the udings ot God's wrath, and of a painful and abiding 
torment!’ ‘God give you evil ridings!" he says, Who are you?’ ‘I 
am your foul deeds,’ he makes reply. ‘By God, you were hasty to 
disobey Him and tardy in giving Him your obedience; therefore 
may God reward you with ill.” And you,’ he replies, ‘may God 
reward you with ill also!’ Then he is seized by one who is deaf, 
dumb and blind,“ who bears a rod of iron which, were men and 
jinn all to combine to carry it they could not, and which would 
smite into dust any mountain struck with it. With it he strikes 
him a blow which turns him to dust, after which his spirit is 
restorcd, and he strikes him another blow between the eyes which 
is heard by every dweller upon the earth, saving only men and 
jinn. Then a voice calls for two slabs from Hell to be set down for 
him by way of furnishing, and for onc of the gates of Hell to be 
opened before him, and this is done”. 

Said Muhammad ibn Ahi, Before every man that dies appear 
his good and his cvil works. He fixes his gaze upon the former 
and averts it from the latter’. 

Said Abu Hurayra, "The Emissary of God (may God bless him 
and grant him peace) has said. When the believer draws near to 
death he is approached by angels bearing bunches of sweet basil 
and a silken cloth perfumed with musk. They draw out his spirit 
as a hair is drawn from dough, and he is told. O soul at rest? 
Come forth satisfied, well-satisfying®® to the grace and generosity 
of God!" And when his spirit is drawn forth it is set among that 
musk and that sweet basil, and the silken cloth is folded over it, 
and it is sent to Illtyin.* 

When the unbeliever draws near death, however, the angels 
come to him with a piece of black cloth in which there lies a 
glowing coal, and pull his spirit forth violently. ‘O vile soul" he is 
told. ‘Hating and hated, emerge to God's wrath and His chastise- 
ment! When his spirit is taken forth it is laid upon that hissing 


+Q. xxx III: 20 describes [tyin as a book in which the deeds of the righteous are 
recorded. The word is also used to denote the highest reaches of Paradise (Cf. 
Qurtubi, 462, 464; al-Hakim al-Tirmidhi, 273). 
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coal, and the black cloth 1s folded over it, and it is taken away to 
Syjin"."^ 

It is related of Muhammad ibn Ka b al-Qurazi that he used to 
recite His statement (Exalted 1s He!): until, when death comes, he 
says, Q Lord! Send me back, that I might work righteousness in that 
which I have left. Then he would say, ‘What is it that you want? 
What do you desire to have? Do you wish to return in order to 
gather wealth and plant crops, to erect buildings and to dig 
canals? Nay,}* may I work righteousness in that which I have left! For 
the Almighty would [otherwise] say, It is no more than a word 
which he utters,” that is, “he will certainly say this at death!“ 

Said Abt Hurayra, "The Prophet (may God bless him and 
grant him peace) has said, "The believer in his grave is in a 
verdant garden. For his sake his tomb is widened by seventy 
cubits, and he shines with light until he becomes as the full moon. 
Know you in what regard [the text] His shall be a miserable life’ 
was revealed?" And [his Companions] said, God and His 
Emissary know best." “The unbeliever’s punishment in his 
grave,” he said. "Ninety-nine dragons [tinnin] are let loose against 
him, Do you know what a dragon is? It is formed of ninety-nine 
serpents each of which has seven heads, which maul and savage 
him, and blow into his body until the Day of Resurrection." "*' 

One should not be astonished at such specific numbers, for 
these serpents and scorpions correspond in number to one's vices, 
such as pride, dissimulation, envy, malice, hatred, and all the 
other [blameworthy] attributes. For vicc has a certain number of 
roots, and from these a certain quantity of branches divide out, 
which in turn ramify into a variety of categories. These very 
attributes, which are the mortal sins, then turn into scorpions and 
snakes: the stronger sting like dragons while the more feeble have 
a sting like that of a scorpion, while the vices which are 
intermediate [between these two] hurt like a snake-bite. Now, 


* Sijjin, although described in the Qur'an (LxxxII: 7, 3B) as a book where man's evil 
deeds are recorded, is also held «o refer to 'a rock beneath the scventh earth, under 
which the book of the unbeliever is placed.“ (Attributed to Mujahid in Ibn al- 
Mubarak, 434.) The Durra (p.18) describes Sijjin asa rock in Hell to which the spirits 
of the wicked are brought (cf. also Escatologia, 139). The hadith is recorded by Nasa'i 
(Jana'iz, 9). 
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the people of [illuminated] hearts and insight [arbab al-gulub wa’ l- 
basa'ir] behold these mortal sins and their manifold ramifications 
through the light of spiritual insight [nir al-basira], although their 
exact number may be known only through the light of Prophet- 
hood. 

Such tales as the above are possessed of external aspects (which 
are genuine) and also of hidden secrets which are clear only to 
people of spiritual insight: whoever has not been shown their true 
nature should not deny their outward aspect, for to believe and to 
accept are the very lowest of the degrees of faith. Should you 
say, We observe the unbeliever in his grave and watch him for 
some time, yet we behold none of these things; how, therefore, 
arc we to believe in a matter which contradicts what we see?” 
then you should know that there are three degrees“, of belief in 
matters such as these. 

The first, which is the most evident, and also the truest and the 
soundest, is to belicve that these [creatures| exist, and that the 
stinging to which the dead man is subject is a fact, but that you 
are unable to perceive it. For our eyes are unequipped to behold 
the things of the Kingdom, whereof are all affairs which concern 
the Afterlife. Do you not perceive how the Companions (may 
God be pleased with them) believed that Gabriel truly descended, 
even though they never beheld him, and that they believed that 
he was visible to the Prophet (may God bless him and grant him 
peace)? If you cannot believe in this then it is more important that 
you rectify the basis of your faith in the angels and in Revelation. 
However, if you do believe in it, and accept that the Prophet 
could see that which his nation could not, then how can you not 
accept that [what we have described] could befall a dead man? 
For just as an angel does not resemble a man or a beast, the snakes 
and the scorpions which sting in the grave are not of the same 
order of the snakes of our world; rather, they constitute a 


This was the customary argument of the Mu'tazilites, the majority of whom 
denied the punishment of the grave (Cf. Igtisdd, 18 aff.; Tit, Mah. 270; Ash art, 
Magalat, 430). 

»The Kingdom: a tentative translation of malaküt, the highest of the three planes of 
existence found in Ghazali’s cosmology. See p.149ff. below, 
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different order, and are to be perceived with a quite separate 
faculty. 

The second degree is attained by calling to mind the circum- 
stances of the man asleep. For while he slumbers he may see a 
snake biting him and feel pain as a result, so that you behold him 
perspiring and screaming in his sleep, and perhaps shaking from 
his place. Yet he is truly seeing these things, deriving them from 
his own soul, and may suffer just as much as a man awake. You 
might also see him to be superficially tranquil, and behold no 
snake near by him, even though for him the snake is truly present 
and the pain is real, merely being imperceptible to you. Inasmuch 
as the torment lies in in the bite's pain, no difference exists 
between a snake imagined and one truly bcheld. 

The third degree consists in the knowledge that it is not the 
snake itself that produces pain, but rather chat which afflicts one 
from it, namely, the venom. Furthermore, the venom is not the 
pain itself; rather one's suffering results from its effect upon one: 
were the same effect to obtain without the presence of any venom 
the pain would still be there. Yet this variety of suffering can only 
be defined by ascribing it to its usual cause. For example, were the 
pleasure of sexual union to be created in a man without any 
relation to its outward form it would be impossible to describe it 
without ascribing it thereto, so that the ascription to the cause 
becomes its definition. The cause's effect would have obtained 
even though the outward form of thc cause had not; and the cause 
is not desired for itself, but only for its effect. 

Mortal vices are transformed into sources of pain and torment 
in the soul after it has died, in such a way as to resemble 
snakebites, even though no snakes are present. The transforma- 
tion of an attribute into a source of pain corresponds to the 
transformation of love into a source of misery upon the death of 
one's beloved: for it had been delightful, but this same delight 
turned, under new circumstances, into a source of pain, until the 
heart was assailed by so many varieties of suffering that one might 
well have wished that one had never enjoyed the pleasure of love 
and union. In fact, this is itself one of the varieties of punishment 
which the dead man undergoes, for in the world his soul had been 
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susceptible to love: he had loved his wealth, his land, his power, 
his children, relatives and acquaintances, and if while he still lived 
all this had been taken from him by someone from whom he 
could never hope for its recovery, then how do you suppose his 
pain would have been? Would not his misery and his suffering 
have been intense, and would he not have declared in hindsight, 
Would that I had never possessed any wealth or power, that I 
would not suffer thus upon losing it!’? 

Death signifies the loss of one’s worldly loves altogether, and 
all at once. [As the poet said:] 


What shall be the state of he that had just one, 
when that one has vanished from him? 

What, then, shall be the lot of he who rejoiced in the world and 
nothing else when it comes to be taken from him and is delivered 
up to his enemies? And when to this torment'is added his 
lamentation over the bliss of the Afterlife which has passed him 
by, and over the barrier which has come between him and God 
(Great and Glorious is He!)? For in truth, the love of anything 
other than God shall bar one from the meeting with Him and the 
joy which therein consists. [Such a man] is overwhelmed by the 
pain of losing all that he loved, and by his grief over the bliss of 
the Afterlife which has forever and cternally passed him by, as 
well as by the disgrace of rejection and of being vciled from God 
(Exalted is He!). It is this which constitutes the torment with 
which he is punished, for the fire of separation can only be 
followed by the fire of the Inferno, as God (Exalted is He!) has 
said, Nay, they are that day veiled from their Lord; then shall they be 
cast into the Blaze.“ 

But as for the man who did not find his consolation in this 
world, and who loved none save God, and yearned for the 
mecting with Him: he has escaped from the prison of this world 
and the vicissitudes of the desires which lie therein. He has come 
to his Beloved, as all barriers and distractions are cut away; bliss is 
his abundantly, never to pass away in all eternity. For the likes of 
this, then, let those who would work, work! 
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Our purpose is that a man may love a horse of his so dearly that 
were he to be offered the choice between losing it and being stung 
by a scorpion he would prefer to endure the latter, because the 
pain of losing the horse would be, for him, more dire than a 
scorpion sting. The very love of the horse would sting him were 
it to be taken away. He should, therefore, ready himself to be 
stung, for death shall take his horse from him, together with its 
saddle, his house, his land, his family, his loved ones and his 
friends, and shall confiscate his power and his influence; indeed, it 
shall deprive him even of his hearing, sight and limbs, so that he 
shal] despair of their ever returning to him. Now if he had loved 
nothing more than these things, then when they are taken from 
him he shall suffer a torment greater than that inflicted by 
scorpions and snakes. Just as his suffering would be grievous if 
they were to be confiscated from him while he lived, so shall it be 
upon his demise. 

We have already made it clear that the essence which perceives 
pain and pleasure is immortal, and that the suffering it endures 
may be greater after the advent of death, for although in life one 
may amuse oneself with“ things which busy the senses, such as 
sitting with other people and making conversation, together with 
the anticipation of returning to such things or their like, there is 
no amusement after death; for every means by which one might 
find it stands blocked, and despair prevails. If a man had loved his 
every shirt and garment so that he would have found their 
confiscation hard to bear, then he shall remain in lamentation for 
them and be tormented by them. If, however, he had taken only 
a little of the world, he shall be saved; this is what is meant by the 
saying, ‘Those who take little, make away But if he had loaded 
himself heavily with it then his chastisement shall be severe, just as 
the condition of the man who is robbed of one dinar is less 
burdensome than that of he who is robbed of ten; hkewise the 
state of he who has one dirham with respect to he who has two. 
This is the purport of [the Prophet’s] statement (may God bless 
him and grant him peace): “The man with one dirham shall be 


* naja al-mukhiffan, For this proverb in its more usual form faz al-mukhiffiin, sce 
Sakhawi, Magasid, 478-479; Ibn ai-Dayba', 109. 
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judged more lightly than the man who has two“ Indeed, none 


of the worldly goods which you are to leave bchind at death shall 
be anything but a source of woc for you in the Afterlife: thus take 
many of them if you will, or few. And should you take many, 
then you are acquiring many sources of woe, while if you take 
but few, then you are lightening only [the burden which is upon] 
your own back. The scorpions and snakes abound only in the 
graves of the rich, who did prefer the life of the world to the Afterlife, 
and rejoiced therein, and were content with it.“ 

Such, then, are the degrees of faith concerning the matter ot 
the grave’s snakes and scorpions, and of every other variety of its 
punishment. 

Abū Sa id al-Kharraz** (may God have mercy upon him) once 
beheld in a dream a child of his who had died. O my son,’ he 
said, Admonish me!’ And he replied, Do not differ with God in 
what He nas willed’. Tell me more, my son!" he said. O father,’ 
he replied. ‘You could not bear it.’ ‘Tell me! he said, and he 
replied, ‘Do not set between yourself and God so much as a shirt’. 
And so it was that he would not wear a shirt for thirty years 
thereafter. 

Now, should you ask which of these three degrees constitutes 
the truth, you should know that there are some people who 
affirm only the first and reject the remainder, while there a-e 
others who deny the first and affirm the second, while still othe: 
affirm the third alone. The truth, which becomes manifest to us 
through spiritual insight, is that all of these three degrees lie 
within the realm of possibility, and that a man who denies any 
one of them has shown a narrowness of understanding and an 
ignorance of the vast compass of God's power (Exalted is He!) 
and of the marvels of His purpose: such a person will deny such of 
God’s acts as he has no familiarity and acquaintance with, and this 
is ignorance and a shortcoming. For these three means of 
punishment are all possible, and it is mandatory to believe in 
them. Some bondsmen are punished through one of them, whilc 
they act in concert in the case of others. We seek God's protection 
from this punishment, whether (in our case] it be slight or severe! 
This matter is truc, and you must have faith in it by example 
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[taqlid], for the people of this world that know it by realisation 
[tahqiq] are few. The counsel which I give you is that you should 
not look too intently into the details of this matter or busy 
yourself with trying to understand it. Occupy yourself instead 
with warding this chastisement off by whatever means, for if you 
were to neglect your works and worship and busy yourself with 
this matter instead you would resemble a man arrested and 
incarcerated by a sultan with a view to cutting off his hand or his 
nose, but who spent all night wondering whether he would be 
cut with a knife, a sword, or a razor, and neglected to devise a 
plan which might ward off the punishment itself, something 
which is the very height of folly. 

It is known for certain that after his death the bondsman must 
meet cither with dire punishment or with everlasting bliss. It is 
this that one should prepare for; to study the minutiae of 
chastisement and reward is superfluous and a waste of time. 


An exposition of the questioning of Munkar and Nakir, 
their aspect, and the straitening of the grave, 
and the remainder of what needs to be said regarding 
the Punishment of the Grave 


Said Abu Hurayra, “The Prophet (may God bless him and grant 
him peace) said, When a bondsman dies he is visited by two 
blue-black Angels, one of whom is named Munkar and the other 
Nakir. ‘What say you of the Prophet?’ they demand of him. 
Now if he is a believer he will reply, ‘He is God’s bondsman and 
Emissary.” ‘We had known that you would speak thus,’ they say, 
and his grave is widened for him by seventy cubits by seventy, 
and he is given light therein, and is told to sleep. ‘But let me 
return,’ he says, ‘to my kinsfolk, that I might inform them!’ But 
he is told to sleep, and he sleeps like a bridegroom, who is 
awakened only by the most beloved of his family, until he is 
raised up from his bed. 

And if he is a hypocrite he will say, ‘I know not; I used to 
hear the people saying something, so I said it also. And [the 
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Angels] say to him, ‘We had known that you would speak thus!’ 
Then the earth is commanded to draw tightly around him, and it 
is so until his very ribs protrude. In torment he thus remains until 
God resurrects him from his bed.“ 

Said ‘Aca’ ibn Yasar, The Emissary of God (may God bless 
him and grant hím peace) once said to "Umar ibn al-Khattab 
(may God be pleased with him), O Umar! How shall you fare 
when you are dead, and when your family go to measure out 
[shroud-cloth] three cubits by one and a span,? then return to 
you and wash you, then shroud and perfume you, and then carry 
you and sct you in [your gravel, then pour the earth over you and 
bury you? For when your family have departed, the two 
tormentors of the grave, Munkar and Nakir, shall come, whose 
voices are as rolling thunder and whose eyes are like dazzling 
lightning, who trail their hair and scrutinise the grave with their 
fangs [apparent], terrifying and frightening you? How shall you 
fare, O Umar?“ And ‘Umar asked, Will I have a mind like that 
which I have now?" and he said, "Yes." Then, he said, "I shall 
be a match for them!” '* 

This constitutes a clear statement that the mind does not 
change at death, but that only the body and limbs change. Thus, 
the dead man has intelligence and is able to perceive and know 
the varieties of pain and pleasure, nothing in his mind having 
been transformed. For the percipient mind does not consist of 
these members of ours; rather it is a thing concealed, without 
length or breadth. The faculty which perceives things consists of 
every part of one which does not rot away; and were a man's 
every limb to be scattered abroad leaving nothing but the 
percipient part, which can neither be dissolved or divided, then 
that man would be whole and would still exist and continue. So it 
is after death: for this part is not invaded by death and cannot be 
liable to extinction. 

Said Muhammad ibn al-Munkadir, ‘I have heard it said that 
there shall be let loose against the unbeliever in his grave a deaf 
and blind beast, in the claw of which is an iron goad with 
something like a camel's foretooth at one end, with which he 
beats him until the Day of Arising. It cannot see him, that it 
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might deliver him, neither can it hear his voice, that it might have 
mercy upon him." 

Said Abu Hurayra, When the deceased is set in his grave he is 
approached and surrounded by his righteous works. When they 
draw near him from the direction of his head his recitation of the 
Qur'àn comes forward, and when they approach him from the 
direction of his feet there comes his standing [in night prayers]. 
And when they approach him from the direction of his hands 
these speak out, saying, By God! It was his custom to stretch us 
forth in charity and supplication; no authority do you have over 
him.“ When they come to him from the direction of his mouth, 
his commemoration [of God] and his fasting appear. Likewise, 
Prayer and Fortitude stand at one side, and cach declares, As for 
me, if 1 behold any shortcoming 1 will stand by him".* 

Said Sufyan [al- Thawri], ‘His righteous works will defend him 
asa man might defend his own brother, family and children. At 
this time he shall be told, May God bless you in your resting- 
place; how fine are your friends, and how goodly your com- 
panions!” ' 

Said Hudhayfa, ‘We were once at a funeral with God's 
Emissary (may God bless him and grant him peace). He sat down 
beside the grave and looked at it several times; then he said, In 
here the believer shall be so straitened that his ribs will protrude as 
a consequence“. 

Said A'isha (may God be pleased with her), "The Emissary of 
God (may God bless him and grant him peace) said, The grave 
straitens, and if anyone has been delivered from its straitening it is 
Sa d ibn Mu'adh"."* 

Said Anas, ‘When Zaynab, the daughter of the Emissary of 
God (may God bless him and grant him peace), passed away, 
having been a woman often afflicted with illness, [her funeral] 
was attended by God's Emissary (may God bless him and grant 
him peace), and we were much distressed at his condition. When 
we arrived at the grave he went inside it, and his face became 
pallid, but when he emerged once more his face was shining. O 
Emissary of God!" we said. We have seen something happening 
to you; what was it?” And he said, “I recalled the straitening to 
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which my daughter will be subjected, and the intensity of the 
grave's punishment, but then [ was approached to be told that 
God had relieved her of her punishment. She had been straitened 
in a way that was audible from East to West." '55 
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On the States of the Dead 
which have been known through 
Unveiling [mukashafa] in Dreams 


NOW THAT the sllummative maghts which may be 

derived from the Book of God (Exalted is He!) and from the 
Precedent of His Emissary (may God bless him and grant him 
peace) and from other means by which insight may be derived, 
all inform us of the dead's general circumstances, and of how they 
stand divided into people of joyfulness and of woe. However, the 
specific state of [say] Zayd or Amr is never disclosed in this 
fashion. For even if we had arrived at some conclusion regarding 
the faith of Zayd or Amr, we would yet remain in ignorance of 
ins condition at the moment of death, and of how he was given to 
five ms final moments, We might have judged him to be 
outwardly righteous, yet piety reposes obscurely in the heart, and 
it it may be concealed from the pious man himself then wherefore 
may others [know of it}? 

Hence there can be no judgement of outward righteousness 
which docs nos take into account the piety which Las within. 
Smee God (Exalted is He!) has said that Gad only accepts [good 
werks| from the piows,' it is not possible to pass judgement on Zayd 
or Amr without watching him and scrutinising his conduct. 

Upon his death, a man passes from the Terrestrial and Visible 
Realm [ dlaw al-mulk wa'L-diaháda| to the Realm of the Uns 
md the Kingdom [ alam al-ghayb wa'l-malakit), and is no longer 
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to be beheld with che physical eye, but rather with an 1 
X € * This gos has been created within the heare pitti 
an, however, draws over it a thick coverin. of hi 
desires and his worldly activities, so that he 9 
perceive with it anything of the Kingdom. Indeed, for as long as 
this covering remains unremoved from the heart's eye it is quite 
unimaginable that one might sec anything of it. The Prophets 
(upon whom be peace] had these blinds removed, and of nccemity 
beheld the Kingdom and its marvels The dead, who dwell in that 
* were descried by them, and described. 
t was in this wise that the Emissary of God (may G 
him and grant him peace) witnessed the contraction of res ix 
around Sa d ibn Mu idh and his daughter Zaynab, and beheld the 
condition ef Ah Sibir following his tuactyrdom, when he told 
ium that God had given him to sit before Him without an 
mtervening veil, Such visions as these may be aspired to only by 
the Prophets and those Saints who approach them in degree; all 
shat is possible for the likes o£ us is another, more feeble species of 
ae but one which is, nevertheless, Prophetic in nature 
y tus B refer co visions received in one's slee hic , 
the lights of Prophecy. God's Emissary (may God bless ial 
grant him peace} has said thar "The righteous dream is one forty- 
sixth part of Prophecy’? For it resembles it, in that it too 
Constitutes an unveiling which occurs only through the drawing 
bos si n sad iiis lies en € heart Hence one is 
fidence vision of the ma t 
and truthful: that of a habitual liar should not x d 1 
man of much corruption and many acts of disobedience has 
brought darkness into his heart, and sees nothing more than 


Se Ghazsk s psychology, the an has two doon, one opening cans the malatsi, 
which ts w roim ot int dmh (the Tr which ser below) amd che Angels, 


of the feu door ix termed darf. oc uu "unvcsing', When, av is the cave with 


ont men, the wcond door otly is open, ž » sull 
o . poble to know of G j 
in the manner of a man whe observes the sun's reflection in mpm ae 
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jumbled dreams." It was for this reason that God's Emissary (may 
(od bles him and grant him peace} ordained ritual purity before 
going to sleep so that one might skep in a condition of 
pureness."* This constitutes a reference to inward purity also, 
which is the root with respect to which external purity is the 
tulfilment and perfection. In proportion to this inner purity there 
will stand disclosed before the pupil of the heart's eye that which 
shall come to pass m the future. Thus was the disclosure of the 
Fntry into Mecca to the Emissary of God (may God bless him and 
grant him peace) while he slept, so that the [subsequent] revela- 
non of God's Word (Exalted is Me!) was God has fulfilled the vision 
vf His Emissary in truth. ? 

Indeed, it i« quite nncommon fora man net ro be given dreame 
which mtimate certain things which he later finds to be true. 
Dreams, and the knowledge of the Unseen through sleep, are 
among the marvels of God's works (Exalted is Hef) and the 
wonders of the primordial disposition [fira] of man. They 
constitute one of the clearest indications of the Kingdom, yet of 
this mankind is heediess, just as ic is Ineedless of die otber marvels 
f the heart and of the world I Alam]. 

Discourse concerning the true nature of dream-visions is one of 
the subtle sciences of unveiling, and cannot be mentioned within 
the context of the sexence of conduct ihm al-ma‘dmala]. That 
amount which it is possible to mention here [can be expressed] in 
1 metaphor which will give you to understand what is intended, 
You should know that the metaphor of the heart is that of a 
mirror in which images and realities are reflected, Everything 
which has been decreed by God (Exalted is He!) from the 
beginning of the world's creation until its close has been written 

md maintamed in something He created, which Me at times calle 
the Tabler" and at others the Clear Book? or the Clear Example", as 
lus been mentioned in the Qur'in. All that has passed in the 


“te che ory of Joseph in the Sur in, Pharaoh's counselors dismiss his famous 
vision e demu (Q. xm 44) 


“Hoe this practice see Mp7, t 121. 
ihe Proper reoenaed riis Vion 9 me year n AM, the conquer or Mecca soo place 
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world, together with all that is to come, is inscribed therein as an 
inocription invisible tu vui eyes, Never imagine thar the Tablet is 
of wood or iron or bone, nor yet that the Book is of paper or 
parchment; rather you should understand absolutely that God's 
Tablet bears no resemblance to che tablets of men, and that His 
Book is in no wise similar to their books, any more than His 
Essence and Attributes resemble the essence and attributes of 
mankind, Instead, should you truly seek for a metaphor which 
might bring this matter closer to your understanding, then know 
that the maintenance of destinies on the Tablet is analogous to the 
maintenance of the words and letters of the Qut in in the mind 
and heart of a man that has committed it to memory. Therein it 
so bes recorded that when he recites it it i ax though he were 
looking at it; yet if you were to search through his brain piece by 
piece you would not see a single letter of script. 

It is in this fashion, whereby there is no script, and not even a 
letter to be seen,’ that you should understand the Tablet's being 
inscribed with all that God (Exalted is He!) has destined and 
deuced. The Tablet metaphor is indeed that of a mirror m 
which images appear. Should another mirror be positioned 
before it the images in the first mirror will be reflected therein, 
provided that there is no intervening obstruction. Now, the heart 
is a mirror which accepts the essences of knowledge, whereas the 
Tablet is the mirror in which the essences of all knowledges 
repose. The engagement of the heart with one's desires and with 
the demands of the senses constitutes a veil drawn between it and 
any apprehension of the Tablet, which is a thing of the Kingdom. 
If a wind should blow then this veil will move and lift, causing 
there to shine in the heart's mirror something of the Kingdom, 
like a enden flash of lightning, which may or may not ondurc, 
the latter being the more common, 

For as long as one is awake one i occupied by the senses’ 
reports about the Terrestrial and Visible Realm, and this com- 
poses a veil between one and the Kingdom. Sleep, which signifies 
the quieting of the senses so chat they convey nothing to the 
heart, and whereby it is rendered secure trom them and from the 
imagination, allows the veil which lies between it and the Well- 
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guarded Tablet to be raised (given that the heart is in essence 
purc), so that some part of what the Tablet contains alight: upon 
the heart, just as an image may pass from one mirror to another 
when an obstructing veil is removed, 

However, sleep, while preventing the operation of the other 
senses, docs not suppress the operations and movements of the 
imaginative faculty. Everything which alights upon the heart is 
pre-empted by this faculty, whien accommodates icscit thereto by 
creating an image which approximates to it. Now, things 
imagined establish themselves more firmly in the memory than 
others, and, since the thing imagined is what remains in the 
memory it is all that stays remembered upon awakening. Thus it 
is that the interpreter of dreams needs to mvestigate the thing 
imagined as an ‘imitation’ [hikaya], that is, an abstraction, looking 
into its symbols according to the correspondence which exists 
between the dream and the abstraction. There are many clear 
examples of this for those who would look into the science of 
dream-interpreting, but just one will be sufficient for you. A man 
once «aid te Fen Sirin, *l «aw in a dream that in my hand [held a 
seal with which I could seal the mouths of men and the pudenda 
of women’. And he said, "Why then, you are a muezzin, who 
delivers the Call to Prayer before daybreak during Ramadan, 
and he replied, It is as you “ f 

You will perceive that the essence [nth] of sealing is ‘preven- 
tion, and drat it fs duis dhar ‘sealing” lac siguifies, A raus 
circumstances in the Well-guarded Tablet are only disclosed to 
the heart as they are, [in this casc] as his acting to prevent people 
from eating and drinking. The imaginative faculty, however, 
mixes "prevention" with ‘sealing’, producing the image of a “seal K 
which embodies the essence of the concept, after which nothing 
remains lodged in the memory save the image. 

The above constitutes a brief dip into the ocean of the science 
of dream-interpreting, the marvels of which are unending: 
indeed, how should they end when deep ‘is the brother of 
death?" Death is a wondrous thing because it bears a faint 


* Eating, drinking and sexual relatiom beng af cane forbidden during the daylight 
us of the integ month. 
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sunilarity to it, in that sleep raises the cover from the unseen 
world co that the cc. es to know what will happen im the 
future. What, then, must be the situation in the case of death, do 
you surmise, which rends the veil apart and removes the cover 
completely, so that after having breathed his last a man forthwith 
beholds himself either set around with torments, degradations 
eee oy which we sek refuge in God!) or 

tively, slicltered in cveriasung bliss and uthority 
which shall never come to an end? : EN 

At this, it shall be said to the damned after the veil has been 
removed, ‘You were in heedlesmess of this, but today have We lifted 
your veil so thar this day your vision is arp And they shall be told 
— "ls this magic, or do you not perceive? Fall back therein! 

erte, OF persevere mot; it in the same for you; you are ont ted 
d arene} te And they are RE lngain] & Hia 

cement (Exalted is Hel): And from God there appeared before them 
that wherewith they had never reckoned ® In this ae even p most 
learned and wise of men shall find disclosed to him after his death 
wonders and portents which had occurred not once to hic 
intellect, nor ever impinged upon his mind. Surely, were the 
intelligent man to harbour no worry or concern save for the 
perilousness of this state, and for that which shall stand revealed 
upon the lifting of the veil, and the abiding woe or perpetual 
felicity which shall be disclosed before him once the covering is 
removed, these things would suffice to occupy his rhewghes for 
hus entire htetime, 

How astonishing is our beedlessness in the face of these 
weighty affairs, and how much more astonishing still is the 
— A we es im our wealth, family, chattels and 
Offspring, and in our limbs, our hearing and our si i 
certain knowledge that we shall caste es leave b pani an 
But where is the man into whose fear-stricken breast the Holy 
Spirie* shall cast his breath, and utter that which he declared to the 
Master of the ‘Love whomsoever you will, for you 
shall surely leave him; live howsoever you will, for you shall 


* The ‘Holy Spire" (af Rib ai- - Q. mas; 
d MUR "Quies: Q. 1:243; xv eic.) in blam mnally signifies 
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surely die: and act as you will. for you shall surely be reauited'?'* 
Of a surety, whoever has this disclosed to him through the eye of 
certainty I an al-yagin] shall be ‘like a wayfarer in the world, 
and not set one brick upon another, nor one piece of straw upon 
the next, neither will he bequeath a single dinar or dirham, or 
[even] take a friend or à companion. 

Yeu indeed, for [the Prophet himself] szid, "Were I to take any 
intimate [khalil], I would take Abū Bakr as an intimate, but 
instead your companion is the intimate of the All-Merciful'.? By 
this he was explaining that intimacy [kkulla] with the All- 
Merciful had pervaded [rakhalalar] the interior of his heart, and 
that love for Him had become established in his innermost heart, 
kaving no place therein for any intimate or loved onc. 

God (Exalted is He!) said to his nation, If yow love God, then 
fellow me; God shall love you."'^ For his nation is made up of those 
who follow him, and they alone are his followers who turn away 
from this world in favour of the next, for his summons was 
exclusively to God and the Last Day; just as he only turned men 
away from this world and its ficcting fortunes. Thus it is in 
proportion to your tuming aside from this world m favour of the 
next that you walk his road, and in proportion to your walking 
his road that you follow him, and in proportion to your 
following him that you become one of his nation. Likewise, in 
proportion to your turning co this world you turn away from his 
road and trom tollowme him, and jom those regarding whom 
God (Exalted is He!) has said, As for rhe profligate, who has preferred 
the life of the world; for him hellfire is his place of resort.” 

O man! (who is every one of us.) Were you only to come forth 
from the hiding-place of your beguilement to deal justly with 
yourself, you would come to realise that from morning to night 
your every endeavour is wholly for the sake of flerting fortunes, 
and that you move about and labour solely for the transient 

businesses of this world; yet still you hope that on the morrow 
you are to be among his nation and followers! How misguided 


* Cf. Bukhari, Ragig, 3: 'Be s the worki as choeyh a ranger or a wayfarcr. 
* Cf. stove, p. 7)- 
* The Prophet is ber imitrüctnd to say chis 
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are your imaginings, and how simpleminded your hopes! Shall 
We treat the Muslims like the workers of unrighteousness? What ails 
you? How do you judge? 

Bur let us now return to our subject, for the course of our 
disquisition has strayed from our purpose. Let us now make 
mention of such dream-visions revelatory of the states of the dead 
as may provide some benefit: Prophecy is past. hot the portente 
[mubashshirar] remain," and these are none other than the Vision- 
ary Dreams [mandmát]. 


An exposition of visionary dreams 
which reveal ihe states of the dead and 
the works which have brought advantage 
in the Afterlife 


One aspect of this is the vision which may be had of the Emissary 
of God (may God bless him and grant him prace), for he zaid, 
“Whosoever sees mein his sleep” has seen me truly, for the devil 
does not assume my form.” 

Saad “Umar ibn al- K hattab (may God be pleased with him), ‘I 
once beheld the Emissary of God (may God bless him and grant 
him peace) in my sleep, and saw that he was not looking at me. 
"What have I done. O Emisary of Gad?" tacked, and he turned 
to me and enquired, "Do you not kiss while fasting?” And I said, 
“By Him in Whose hand lies my soul, never again shall [ kiss a 
woman while fasting"." 

Said Ibn “Abbas (may God be pleased with him), I had been a 
Close friend to “Umar, and [after his death] longed to see him in 
my sleep. However, ir was only at the year’s ending that | saw 
him. He was wiping sweat from his brow and saying, "This is my 
time for rest, and my shade" would have collapsed had I not 
found Him to be All-Lenienr, All-Merciful,”* 


* As relired in a HA (Bokhari, Ta br, % After lam 

nash! kh ^ gone. all that shall remain of 
Prophecy wall be the nmbashiiár the decam-visions of the believer". 
*aih: perhspe here im its ancient sgeifneliun b ut shed, or thing 
conmracted for shade. monly sade nf canes, of tech (Lane, 2000.) 
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Said al-Hasan ibn ‘AR, “AR (may God be pleased with him) 
once said to me, "God's Emissary (may God bless him and grant 
him peace) appeared to me tonight in a dream. O Emissary of 
God!" I said. 'How do you find your nation to be? Call down 
curses upon it!” he said. O Lord God," I said, ‘replace chem with 
others who are better for me than them, and replace me with 
someone who i» wors for them than myself" Then he went 
out, and was stabbed by [bn Muljam."* 

One of the Shaykhs said, I once beheld God's Emissary (may 
God bless him and grant him peace} [in a dream]. O Emissary of 
God!" I said, “Ask forgiveness for me!" but he turned away. 
Then I said, “O Emissary of God! Sufyan ibn ‘Uyayna has related 
to me on the authority of Muhammad ibn al-Munkadir on the 
authority of fabir ibn “Abd Allah that you never refused any 
request." And he drew near to me and said, “May God grant you 
His forgiveness "." 

It is related that al- Abbãs ibn Abd al-Mugalib once said, I 
had been as a brother to Abū Lahab, and used to keep his 
company. When he died, and God spoke of him as He did," I felt 
gneved for him, and worried greatly over his condition. For a 
year I asked God (Exalted is He!) to grant me a vision of him in 
my sleep, and [in due course] 1 beheld him burning in flames. 
When I asked htm of his condition he said, “I have been 
consigned to Hell, the torment of which is lessened and abated 
only on Sunday night out of all che days and nights of the week." 
“Why should that be?" I asked, and he replied, "On Sunday 
night Muhammad was born, (may God bless him and grant him 
peace) and I was visited by a little slave-gir! who gave me the 
good news that Amina had been delivered of him. | was 
overjoyed at this, and gave one of my bondsmaids her freedom 
out of happiness. For this, God rewarded me by lessening my 
punishment every Sunday night.“ 

Said “Abd al-Wahid ibn Zayd, ‘I once set out on the Pil- 
grimage im the company of à man who would not stand, sit, 


The caliph is here expressing bis dagat at the disemions which ultimately 
bromghe about his murder. 
*CÉ Q cores, 
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move or be still without invoking blessings upon the Prophet 
(may God bless him and grant him peace). When I questioned 
iim about this he said, i shali celi you about this matter. When 1 
set out for Mecca for the first time in the company of my father, 1 
went to sleep at a way-station. While | was asleep someone came 
to me and said, ‘Arise, for God has caused your father to die and 
has blackened his face," Terrified, I arose, and removed the 
garment from his face, and behold, he was indeed dead, and his 
face had turned black. While ] was in this state | was overcome by 
drowsiness and fell asleep. And behold! At my father's head there 
stood four negroes bearing poles of iron. Then there stepped 
forwards a man of handsome appearance dressed in two garments 
of green. Stand aside!" he commanded them, and he touched [my 
father's] face with his hand. Then he approached me and said, 
“Arise, for God has whitened your father's face." "Who are you, 
may my father and mother be your ransom?’ 1 asked. I am 
Muhammad," he replied. And I arose, and lifted the clothes from 
my father’s face, and behold! it now was white. From that time 
on | have never ceased to invoke blessings upon God's Emissary, 
tay God bless him and grant bim peace.” * 

It is related that Umar ibn Abd ab Aziz once said, '[In a 
dream] I beheld God's Emissary (may God bless him and grant 
him peace) sitting in the company of Abü Bakr and Umar (may 
God be pleased with them). | greeted them, and chen sat down. 
While 1 was seated, All and Mu‘Gwiya were brought, led into a 
room, and the door was closed on them while I watched, Ac 
once, ‘Ali, (may God be pleased with him) emerged, declaring, 
"By the Lord of the Ka ba, judgement is passed in my favour.” 
Then Mu ãwiya came out immediately behind him and said, “By 
the Lord of the Ka'ba, I am forgiven!” * 

Ibn Abhäe (may Gnd he pleased with them both)* once awoke 
and said, ' Truly we are God's, and truly unto Him és our retum!” Al- 


* Thi bong a sgn of damnacon {cf Q. m 

“The stroggle beteten ‘Ali and Mu'awiya for the Calphaee caused some ds- 
comfort for later orthodoxy, which came to favour "All, while rejecting any 
criticism of his rival, who had also been a Companion of the Prophet (c£. eg 
AK Magoter, 4% 7). 

"se wah bods Ibn. Abe, and bis facher. 
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Husayn has been slain, by God!" (this being before his murder). 
His compamons took exception to this, but he declared, I have 
[just] seen God's Emissary (may God bless him and grant him 
peace) holding a vial of blood. "Know you what my nation has 
done after me?" he asked, “It has slam my [grand-]son al-Husayn! 
This is his blood, and that of his companions, which I hold aloft 
before God!" Then, twenty-four days on, the news came of his 
murder which had raken place on the day char he had «een him 

Al-Siddig [Abū Bakr] (may God be pleased with him) was 
once seen [in a dream] and was asked, “You used constantly to say 
of your tongue, “May this bring me to the sources [af-mawárid|'" 
How, then, did God deal with you? And he said, "With it I said, 
There is no deity save God," and He brought me to Heaven’. 


An exposition 
of the visionary dreams of the Shaykhs, 
may God be pleased with them all 


One of the Shaykhs said, ‘I once beheld Mutammim al-Dawraqi 
in a dream, and said, “O my master! How did God deal with 
you?" And he replied, “I was led around the gardens of Heaven 
and asked, O Mutammim! Is there anything here that you find 
pleasing? No. my Lord," 1 replied. ‘Had you found anything 
pleasing herein,” He said, I would have turned you over to it, and 
not brought you to ,. 

Y üsuf ibn al-Husayn was once seen in a dream. "How did God 
deal with you?’ he was asked. ‘He granted me His forgiveness,' he 
replied. ‘Ror what reason?" he was asked, and he replied, ‘Because 
I never mingled seriousness with jest’. 

Said Mansür ibn leni il, “I once beheld “Abd Allah al-Zarrad* 
in a dream, and asked him, "How did God deal with you?" And 
he replied, "He made me stand before Him, whereupon He 
forgave me every sin to which | confessed, there remaining only 
one sin which I was ashamed to acknowledge. Then He made me 
stand in my sweat until the very flcsh on my face dropped away.” 
"And what was that sin?" | enquired. "I had once looked at a 
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handsome boy," he said, "and found him attractive, and was 
ashamed to mention this before God." * 

Said Abū ja fat al-Saydalani, I once beheld the Emissary of 
God (may God bless him and grant him peace) in my sleep. He 
was surrounded by a group of dervishes [/ugara"]. While we were 
thus disposed, the heavens split open and there descended two 
angels vise of whom bure a bow! aud ilie vilici a ewer. The bow! 
was laxd before God's Emissary (may God bless him and grant 
him peace) and he washed his hands. Then he instructed [the 
angels] to circulate [with the bowl and the ewer] until all had 
washed, upon which they set the bowl before me, One of them 
said, "Do not pour for him, for he is not one of them!" bur I said, 
“O Emissary of Gud* Is it nwt related of you diat you sand, “A Ai 
is of those he loves? "Yes indeed," he said. “O Emissary of 
God!" I said. “I love you, and I love these dervishes.” And he said 
(may God bless him and grant him peace), "Pour for him, for he 
is one of them 

Said al-Junayd, ‘In a dream | once saw myself addressing a 
group of people. An angel came before me and asked, “What is 
the finest thing by which those who are close to God have drawn 
near to Him?" “A hidden action in a fair balance," I said. The 
angel turned away, and said, "By God, a statement rightly- 

Mujammi was once seen in a dream. ‘How do you see 
matters he was asked, and he replied, ‘1 see that those. who 
renounce the world are given the best of the world and of the 
Afterlife’. 

A Syrian once said to al- Ala’ ibn Ziyad, I saw you in a dream, 
and you were in Heaven!" He descended from the place where he 
had been sitting and approached him, saying, ‘Perhaps the devil 
wished [to tempt] me somewhat, but I was protected, so he sent a 
man to slay me.“ 

Said Muhammad ibn Wisi’, "The visionary dream gladdens 
the believer, but does not make him proud’. 

Said Salih ibn Bashīr,™ I once saw ‘Ata’ al-Salimi in a dream, 
and said to him, "May God have mercy upon you. Truly, you 


* Complacency being a foem of spiritual death. 
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were often addened in the world." "Indeed, by God," he end 
“And that sadness bequeathed to me long relief and unending 
bliss." "At which degree ate you?" I enquired, and he recited, 
“With those whom God has blessed, the Prophets and the Saints’? to 
the end of the verse.’ 

Zurara ibn Abi Awfi was asked in a dream [after his death], 
“Which actions proved the bese for you? And hc replicd, “Satisfac- 
tion,” and brief hopes’. 

Said Yazid ibn Madh'ür, “In a dream I once beheld al-Awzai. 
“O Abū "Amt!" I said, "Tell me of a deed whereby 1 may draw 
nearer to God (Exalted is Het). And he replied, “I have not seen 
any degree here more exalted than that of the Divines, which is 
followed by diat of tlic giicf-sticken." Ac diis, Vaid, whu was 
an old man, wept unremittingly until his eyes clouded over. 

Said Ibn “Uyayna, In a dream | once bebeld one of my 
brethren. “O my brother!" I said to him. "How did God deal 
with you?" And he replied, “He forgave me every sin for which I 
had implored His forgiveness, but did not forgive me those for 
which | had not asked it. 

Said AR al-Talhi, ‘In my sleep | once saw a woman who bore 
no resemblance to the women of this world. “Who are you?" I 
enquired, and she said, “An houri.” "Marry me!" I said, but she 
answered, "Ask my Lord for my hand, and provide me with my 
bride-price." “And what might that be? 1 asked. That you 
keep your soul trom its weaknesses, she said. 

Said Ibrahim ibn Ishaq al-Harbi, I once beheld Zubayda m my 
sleep, and asked her how God had dealt with her. "He granted 
me His forgiveness,” she replied. “For the money you spent on 
the Mecca Road? J asked, but she replied, “The reward for the 
money | spent was returned to the money's owners; | was 
forgiven only on account of my intention". 
^ alid: Le. with one’s lot and mortal dewiny 
* The princess had expended vas sums on the improvement of the pilgrim road 
fram Iraq to Mecca and Medina, comstrocting water Osterns, fre re to reduce the 
depradstions of the nomads, aed waymarks A nor inconsiderable number of thew 
works arc still visible today. 

In other words, che money she had spent had been unjustly acquired by the saec by 
mes of extortion and by taxes oot second by Divine Law 
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After Sufyan al-Thawri died he was seen in a dream, and asked, 
"How did God deal with you?" ‘I set one foot on the Traverse", he 
said, ‘and the next was in Heaven’. 

Said Ahmad ibn Abil-Hawirt, ‘In a dream 1 once beheld the 
most beautiful girl I have ever seen. Her face was fairly shining 
wach light. Whence comes the light of your face?" I asked her, 
and she replied, “Recall you that night in which you wept?” 
"Yes," Esaid. “Your tears were caught,” she said, “and my face 
was anointed with them, and from them proceeds the light of my 
countenance that you now behold”. 

dant al-Kattam, 1 once saw al-Junayd m a dream, and asked 
him, "How did God deal with you?" “Those allusions [isharar}* 
have perished,” he replied, “and those expressions have passed 
away; | had obtained nothing but two rak'as which it had been 
my custom to pray at night“.“ 

Zubayda was seen in a dream, and was asked how God had 
dealt with her. "He forgave me’, she replied, “because of [my 
uttering] these four phrases: “With ‘no deity save God’ do I live 
out my life, with “no deity save God’ shall I enter my grave, with 
‘no deity save God" shall I be all alone, and with ‘no deity save 
Gal! shall E iacet usy Lend." 

Bishr al-1Gfi was once seen in à dream, and was asked, ‘How 
did God deal with you? He replied, My Lord (Great and 
Glorious is He!) showed me His mercy, saying, “O Bishr! Are 
you not ashamed before Me, seeing that you used to fear Me with 
ouch intense 

Abü Sulayman was seen in à dream and was asked, ‘How did 
God deal with you?’ ‘He forgave me,” be answered, ‘and nothing 
proved more harmful to me than the way the people used to 
point at me. 

Said Ahn Rake sl-M seen, "In a dream I once bekeld the moat 
beautiful young man I have ever seen. "Who are you? 1 
* Varouily defined, the ihr are eseally enderstood to be verbal ar non-verbal 
potters whech allude to and may commewnicate a spiritual state. See P. Nwyia, art. 
“Whine, me EP, W. 14 


“fe other word, the vvmpiom: of mystical grace do not in themulvec hring a 
reward. The Nu (m 225] has bah ar foe rat alan. 
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enquired, and he replied, "I am Piety.” "And where do you 
dwell?" | asked, and be replied, “In every grief-stricken heart". 
Then I turned away, and behold! there before me stood a black 
woman, "Who are you?" I asked. “Sickness,” she replied. "And 
where do vew dwell?" I akad "In every cheerful, exuberant 
heart,” said she. At this I awoke, and vowed that | would never 
laugh agam unless obliged co". 

Said Abū Sa id al-Kharriz, In my sleep I once beheld the devil 
leaping at me. I brought forth a stick in order to strike him, but 
he chowrd no fear Then à voice [haf] esled out to me, ying, 
“He will not fear that; he fears only the light which dwells in the 
heart“ 

Said al-Masiihi, “I once saw the devil in a dream, He was 
walking naked, and I said, Are you not ashamed to be naked in 
fromt of the people?! But he eid, “Hy God, are thee people? 
Were they really so l would noc be able to play with them all day 
long as children do with a ball, Nay, ‘people’ are a different race, 
who have caused my body to sicken.” And with his hand he 
pointed to our companions, the Sufis." 

Said Abū Sa'"5d al Kharrüe, “When | wa» in Damascus I 
received a dream in which I saw the Prophet (may God bles him 
and grant him peace) approaching me, leaning for support on 
Abū Bakr and ‘Umar (may God be pleased with them). He 
stopped in front of me while | was uttering certain phrases and 
heating my cheer “The evil which = in thi thing," he ssid, 
“outweighs its good“. 

Said Ibn “Uyayna, ‘In my sleep I once beheld Sufyan al-Thawri 
m Heaven. He was flying from tree to tree, saying, “For rhe likes 
uf this, then, let these who would work, work!” "Counsel me!" I 
whed him, and he said, “Reduce the number of your dalugs 
with people.“ 

* A call to sobriety in mysticism. 

* The aqgumens: for and again “sala, withdrawal from the world for dewotional 
terpenes, forms the greater part of an emeine he of the Lhd" (i. 092-217: K. Adah 
ante, where Ae ee ther it ib recommeded anly unies sestais 
writers, snd n certainly pot for peices on che spirineal parh. 
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Aba Hátim al-Razi related that Qabisa ibn “Ugba once said, 
lin a dream] E once saw Sufylin al-Thawri. “How did God deal 
with you?" I asked, and he replied: 


I looked directly at my Lord, and He did sav. 
“Be joyful, Abd Sa id.“ for | am content with you. 

For your custom it was to stand when the twilight drew on, 
With the tear of a lover and a sturdy heart. 

Before you now, choose which palace you desire, 
And visit Me, for 1 am not far from you“. 


Al-Shibli was seen three days after his death, and was asked, 
‘How did God deal with you? ‘He disputed with me until I 
despaired," he said, "but when He saw my despair He encompas- 
sed me in His mercy.” 

ün of Band Ami“ was seen after his death in a dream. 
When asked how God had dealt with him he replied, "He forgave 
me, and made me a proof against all lovers’. 

Al-Thawri was once seen in a dream, and was asked how God 
had dealt with him. He showed me His mercy,” he replied. Then 
he was asked, “Whar is the condition of Abd Allah ibn al- 
Mubarak?" and he replied He is one of those that come before 
their Lord twice in every day’. 

Someone was asked [in a dream] how he was faring, and said, 
"They* called us to account and scrutinised us, then they were 
Senereus and let us go". 

Milik ibn Anas was seen [in a dream] and was asked, ‘How did 
God deal with you? He forgave me’, he replied, ‘by virtue of a 
phrase which "Uthman ibn ‘Affin (may God be pleased with 
him) used to repeat whenever he saw a funeral; “Glory be to the 
Alive, Wha perishes nor!" * 

On the night that he died, al-Hasan al-Basri was seen in a 
dream. The gates of heaven had been opened, and a voice was 
* Al-Txwri's name was in fact Da Said, bis kinye was Abe "Abd All. (Cf. 
Meshakir, 169.) 

* The Arabin tre of Baad Aren ibn Sa'sa'a. (kit or.) 
* The Angeh, presprsably. 
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calling out, ‘Al-Hasan al-Basri has come to God, and He is well- 
pleased with him!” 
When al-Jahiz was seen in a dream being asked, ‘How did God 
deal with you?’ he replied as follows; 


“Never write any words with your hand 
which you might not be happy to see on the Day 
of Arising,” 


Al-Junayd once saw the devil in his sleep. Since the devil was 
makal, be ed hin, “Age you iot axhauacd lxfuic the people” 
"These are not people,’ he replied. Those in the mosque of al- 
Shüniziya* are people, those who have emaciated my body and 
burned up my liver. And al-Junayd said, "Upon awakening l 
made my way to that mosque, and there beheld a group of people 
whe had ser their heads npon their knees in conremplarion When 
they saw me they said, “Be not beguiled by the discourse of the 
vile“ 

Al-Nasribidhi was seen in Mecca in a dream after he had died. 
"How did God deal with you?’ he was asked, and he replied, ‘I 
was reproached most nobly, and then was called, O Abu'l- 
Qasim! Shall there be separation after union?" "No, O Lord of 
Majesty" E replied. And no sooner had I been laid out in my 
tomb than I joined my Lord.” 

In a dream, ‘Urba al-Ghulim beheld à beautiful houri. 0 

Utba!' she said. I long for you! Sec therefore, that you do not do 
anything Chat Magne cause us to de parted, And Urba aedcared, 1 
have thrice-divorced this world, and shall never call it back 
before I come to you." 

It is said that Ayyüb al-Sakhsiyini once saw the funeral of a 
sinner, and turned into the entrance-passage of a house in order to 
svo pump ling, at bt. (Ti tinac,] Dic dead nian was seca by scaicons 


in a dream, and was asked, “How did God deal with you?" ‘He 


* A celebeamed mosque of Baghdad where Mad med co seach f ood beide a 
eometery of the same name, in which were buried sach hemenarics ay Ihe Abi'l- 
ns. aleSart al-Saqari. aed, in due course, al-jenayd himself. 

* The threefold devoroc barrina man from remarvne the same woman mei she 
Von marred another and been divorced agam. (CF Med! n. 51) 
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forgave me," he said. "And tell Ayyüb to repeat, “Were you to oun 
the very treasure-howses of my Lord's mercy you would assuredly hold 
back from fear of expense" "7" 

Someone once said, On the night that Daüd al-Ti'i passed 
away | beheld a radiance, and saw angels descending and 
ascending. ^ What night is this? | asked, and they told me, “ihe 
night in which Dzüd al-T3'i has passed away, for all Heaven has 
been decked out for the advent of his spirit". 

Said Abū Said al-Shahham," In a dream 1 once beheld Sahl 
al-Su lükt. “O shaykh!” I said. “Forbear from using that title," he 
sal. "Dus what o£ disc saws mich I eee D asked. 
“They proved of no benefit to me," he rephed. And 1 asked, 
"How dad God deal with you?" "He forgave me," he said, “on 
account of [my answering] certain questions pur to me by the 

Said Aba Bakr 31- D schsdr, ‘I once raw Muhammad al-Tisi, the 
teacher, in my sleep. He spoke to me, and said, "Say to Abü Sa ſd 
al-Saffar al-Mu'addib; 


It was our custom never to turn from love. 
By the heart's life, you have turned away, but not we." 


"Upon awakening [ duly mentioned this to him, and he 
informed me, “I used to visit his grave every Friday, but this 
week failed to do so"." 

Said Ibn Ráshid, ‘After he had died | beheld Ibn al-Mubirak in 
a dream “Have yeu not died?" t bed him "Vos" he replied, 
and | said, "How, then, did God deal with you?" And he 
answered, “He granted me such forgiveness as encompasses every 
sin." "And what of Sufyan al-Thawri?" | enquired, and he 
rephed, “O rapture! He is of those whom God has blessed, the 
Prophets and the Salti.“ land continued to the end off the 
verse. "^ 

Said al- Rab? ibn Sulayman, ' After his death | beheld al-Shifii, 
may God have mercy upon him, in a dream. O Aba Abd 


`The remainder of the verse rane end che Merey ond the Rigktvas. The heut of 
h are they! 
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Allah!" I said. “How did God deal with you?" And he replied, 
"He seated me upon a throne of gold and cast glittering pearls 
over me 

Al-Hasan al-Basri was seen by one of his companions on the 
nighe that he died. A herald was crying out that ‘God did prefer 
Adam amd Nosh, and the progeny of Abraham and the progeny oj 
ler over all crestwres," and He preferred al-Hasan al-Basri over 
all the people of his age’. 

Said Abū Ya'qüb al-Qiri’ al-Daqigi, ‘In my skep I saw a tall, 
brown-skinned man followed by a group of people. "Who is 
dist” f enquired, and they replied, “Uways AEC. So i 
approached him and said, "Counsel me, may God show you 
mercy!" He frowned into my face, but I said, “I am a seeker of 
guidance, so grant it me, may God grant it you also." At this, he 
«ame up to me and said, “Pursue the grace of your Lord when 
you ase lowed Him; beware of Hie vengeance when you have 
divebeyed Him; and in all of this, never lose the hope you have set 
in Him." Then he turned and departed from me.” 

Said Abū Bakr ibn Abi Maryam, ‘|in a dream] | once saw 
Waragi” ibn Bishr al-Hadrami, and asked him, "How did you 
ture. O Waraqa ?" “I was saved. after every travail.” he replied. 
“Which action did you find to be most valuable?" | enquired, and 
he told me, “Weeping from the fear of God". 

Said Yazid ibn Na‘ima, A girl once died in the great plague," 
nd was seen by ber father m a dream. O my daughter," be said. 
“Tell me of the Afterlife!” And she said, O father, we are now 
m a Fearsome condition: we know and do not act, while you act, 
aul do not know, By God, uttering "Glory to God' once or 
twiee, or praying one or two rab as in an opportunity for action 
wild be more beloved to me than the world and all chat it 
(oia. 

Sant one of me companions ot Urba ai-cspalam, Ima dream I 
nce beheld Utba, and asked him how God had dealt with him. 
Nad he replied, “I entered Heaven by virtue of that prayer which 

Noon, to cbe Mudim historians and exegeres Imra was the faker of the 
Veg Mary. ined she of Uster. the mother of John the Hauptes. 
alae ab gant: a plage wha adficned Hasra m che year ós am 
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P written m your house." When l awoke I duly betook mvself to 
ty louse, and there on the wall before me was written im the 
hand of Urba al-Ghulim: O Guide of those that go astray! O 
Merciful towards those that sin! O Forgiver of those that stumble! 
Have mercy upon Thy bondsman, who is in great peril, and upon 
the Muslims an their entirety, Render us among the living and 
sustained, even those whom Thou hast blessed. the Prophets and the 
Saints, she Martyrs aud the Righteous.” Amen, O Lord of the 
Worlds!" * 

Said Misi ibn Hammad, lin a dream] I once beheld Sufyin al- 
Thawri in Heaven winging his way from one palm-tree to the 
next. O Abü Abd Allah!“ I said. "How did you attain to this?” 
"Through scrupulousness Lure l'.“ he replied “Whar, then, of 
‘Ali ibn Arm?“ I asked, and he said, "He can scarcely be 
descried, save in the way one might descry a travelling stat 

One of the Followers once beheld the Prophet (may God bless 
him and grant him peace) in a dream, and said, O Emissary of 
God! Give me an exhortation!’ And he replied, ‘Whosoever docs 
not seek out loss," he is himself the lo«er- and whosoever i in Joss, 
for him death is the better circumstance.’ 

Said al-Shifi? (may God have mercy upon him), *For several 
days latterly | was afflicted with a matter which alarmed and 
saddened me grievously. Only God (Great and Glorious is He!) 
was aware of my plight, But yesterday in a dream someone came 
to me and said, O Muhammad ihe Farts! Say: O Lord Gul! 1 
possess not for my own soul any benefit, harm, death, life or 
resurrection.” Only that which Thou hast bestowed upon me may 
l take, and only that from which Thou hast granted me 
safekeeping may I ward off. O Lord God! Therefore grant me 
guidance towards that which is beloved and pleasing in Thy 
sight, in word, in deed, and in my armes of health.” ™ tn the 
morning I duly repeated this, Later on that morning God (Great 


* The preese observance af the Law, and more partscolarby the avosdince of marters 
which maght be prohibited or dicommended. A traditional were which goes hand 


Hanbal’s K. al Ware’. In che Aaya (i. 07) four degrees of x are identified: for these 
we Morelos. pp. xi-xiv 
“Le. the renunciation of worldly things 
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and Glezious is He!) answered my prayer, and made casy for me 
an escape from my plight. Thus you must make use of these 


and never neglect them." : 
Phe s above vini: an anthology of unveilings which have 
mtimated the circumstances of the dead and the works which 
may bring one mto the propmquity of God. Let us next make 
mention of thosc things which shall pass behine the deal nsan 
from the commencement of the Trumpet-Blast until his final 


abiding in Heaven or m Hell. 
And praised be God, with the praise of those that give thanks! 


THE SECOND PART 


OF THE BOOK OF THE 
REMEMBRANCE OF DEATH 


Concerning the Circumstances of the Man Deceased from 

the time when the Trump is Blown to his Final Residence 

in Heaven or in Hell, together with a Detailed Account of 
the Hazards and Terrors which shall Confront him. 


(Containing an expesitien of the Following) 


The Trumpet-Hlast. 

The Land and People of the Concourse. 

The Perspiration of the People of the Concourse. 
The Length of the Day of Arising. 

The Day of Arising, and its Calamities and Names. 
The Inquisition of Sins, 

The Seales. 

The Adveisasics, aud the Restosation of Wiongs- 
The Traverse. 

The Intercession. 

The Pool. 

The Inferno. its Terrors. Torments. Snakes and Scorpions. 
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Heaven, and the Varieties of its Bins. 


The Number of Heavens, and their Gates, Chambers, Walls, 
Rivers and Trees. 


The Raiment of Heaven's People, their Furnishings and Divans. 
Their Food. 

The Large-cyed Houris and the Pages. 

The Vision of God's Countenance (Exalted is He!). 


A Chapter on the Wide Compass of God's Mercy 
(Exalted is He!). 


And thus shall be concluded the Book, if God (Exalted ts He!) so 
wills. 
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N WHAT preceded you came to know how violent are a 

man's states during the agonies of death and how perilous is his 
condition as he fearfully awaits his fate, as he endures the grave's 
darkness and worms, and suffers the Questioning of Munkar and 
Nakir, to be followed, should he have incurred God's wrath, by 
the perils of the Punishment of the Grave. 

More fearsome than all of this, however, are the perils which 
shall confront him subsequently: the Trumpet-Blast, the Resur- 
rection on the Day of Arising, the Presentation before the 
Almighty, the Inquisition regarding matters both important and 
minor, the Erection of the Scales in order that men’s destinies 
might be known, and then the passage over the Traverse despite 
the fineness and sharpness of its edge. These things shall be 
followed by the awaiting of the Summons to final judgement, 
and either bliss or misery 

You are obliged to know of these circumstances and these 
terrible events, and to believe in them with a firm and convinced 
Luth; you must ponder them at length so that there might issue 
trom your heart a motivation to make ready for them. For faith 
m the Last Day has not entered ot become firmly established in 
the hearts of the greater part of mankind, as à demonstrated by 
the great preparations they make for the summer's heat and the 
old of winter, and their making light of the heat of the Inferno 
md its bitter cold, and the woes and terrors which it contains. Of 
sourse, if they are questioned regarding the Last Day their 
‘ongucs wag in affirmation; however their hearts remain quite 
heedkea of it. Any man whe is told that the food set before him is 
porsoned, and admits this to be true to the friend who informed 
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him of this, but who then stretches out his hand to partake of it 
has believed him with his congue but has belied him with his 
deeds. Indeed, to deny something with an action is more eloquent 
by far than to deny it with the tongue: the Prophet (may God 
bless him and grant him peace) once said, “God (Exalted is He!) 
kaz declared, “The son of Adame insits Me, although st u not 
right that he should do so. He cries lies to Me, although it is not 
right thar he should do so, His insult is to say that ] have a son, 
while he calls Me a liar by saying, ‘He shall not restore me as He 
began me. 
The cole couse of the mind's iusulficicuily strong, certainty and 

fith in the resurrection and quickening of mankind lies in the 
inadequacy of its understanding during its worldly’ sojourn of 
such matters as these. Ifa man had never witnessed the reproduc- 
tion of animals, and was told that man was moulded from a dirty 
drop of fluid hy a Crestor, and giver intelligence, speecle sent 
movement. his mind would most energetically shrink from 
believing this. Thus God (Exalted ss He!) has said, Has man mot seen 
that We created him from a drop of liquid, and behold! he is a manifest 
opponent?) and also, Does man reckon that he will be left to no 
purpose? Was he nor a drop of seed poured forts, thew a clot, hL He 
created and gave proportion, making (therefrom the noo Partners, the 
male and the female?! In the diverse wonders of a man's creation, 
therefore, with the great variety of elements which comprise his 
parts, are marvels even more numerous than those which would 
consist in his resurrection and restoration, How can one whe has 
seen that such a thing bes within the bounds of His creative ability 

and power deny that [resurrection] is within His capacity and 

wisdom also? If there is any weakness in your faith, then fortify it 

by contemplating the first growth [of manj, for the second 

resembles it, and indeed is simpler than it. If, however, your faith 

itt thas matter i5 strong, then alert your heart to these terrors and 

perils, and ponder them at length, drawing a lesson from them so 
thar all rest and repose might vanish from your heart and you 
make ready for the presentation before the Almighty. 

You should think first of the force with which the Trumpet- 
Dhaos shall a the cars of the people of the graves. It comprises 
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one shout,’ wherewith the graves open up over the heads of the 
deceased, who pour forth in a single rush. Picture how you shall 
be when you have keaped forth with your face disfigured and 
your body covered from head to toe with the soil of your grave, 
as you reel from the violence of the Blast, eyes turned upwards in 
Uie direction Crone wlaicks tlc Satan cane. Akandind will have 
poured out as one man from their graves, in Which they had 
suffered long, greatly agitated by terrors and horrors which 
increased their woe and trepidation, and by the harshness of their 
wait for the final outcome. As God (Exalted is He!) has said, The 
Weng. is blown, aad all thar ave tre the horrens and the carth fall down 
in a swoon, save those whom God wills; then shall it be blown again, 
and lo! they stand, beholding.” And He has said (Exalted is He), 
When the Horn is blown; thot day is hard, not easy for the unbelievers” 
and also, And they say, When shall rhis promise come to pass, if you 
are truthful? They wait only for a single Shout which takes them while 
they are disputing. Then they cammot make bequests, meither shall they 
retum unto their families, The "Trump is blown, and behold! from their 
graves they hasten wato their Lord. They say, ‘Woe beride us! Who 
resurrected us from our sleeping-place? This is what the All-Merciful 
promised, and the Messengers spoke the truth!* 

Were there therefore to be no terror facing the dead save that 
of this Blast, it would snl! be right to fear it, For it comprises a 
Wlast and a Shout at which all who are in the heavens and the 
catth shall swoon, that is, shall die, excepting only those whom 
God spares, who are a number of the angels. It was thus that 
(od s EMIssary, (May God bless nim and grant nim peace] said, 
"How can I be happy, when the Angel of the Trump has taken up 
the Horn and moved his head towards it, and pricked up his ears, 
waiting to hear the command to blow?'* 

Said Muqátil, "The Trump [almir] is [none other than] the 
Tinie [utoqurn]. Serapkox]* (jupon when be pease) shall put Tus 
lips to it as though it were a trumpet [big]. The mouth of the 
Vlorn is as the breadth of the heavens and the earth. He is looking 
upwards underneath the Throne, waiting for the time when be 


"The angel responsible for this duty, whech, x is sid, will be carried out at che Rock 
vt rkm. CE AJ. Weminck, arc. "heifil' in SEI 184 
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will be instructed to deliver the First Blast, When this is sounded, 
all that are in the heavens and the earth shall fall down in a swoon," 
that is, every hving thing shall die because of the greatness of chis 
terror, saving those whom God wills" who are Gabriel, Michael, 
Seriphiel and the Ange! of Death. Then He shall order the latter 
tv tahe away the spirit vf Gabriel, dees thaat of Michael and then 
Seraphiel; then shall He issue His command to the Angel of 
Death, who in his turn perishes, 

‘After the First Blast, all created beings shall abide for forty 
years im the Intermediate Realm |Barzakh]*. Then shall God 
quicken Seraphicl, and command him to deliver che Second 
Blast, as He has said (Exalted is Het): Then shall it be blown again, 
and lo! they stand, beholding:'* they shall be on their feet, watching 
the Resurrection.” 

Said the Prophet (may God bless him and grant him peace): 
“When | recesved my mission the Herald of the Trump wae rent 
for, and he raised the Horn to his lips, setting one foot before che 
other and waiting for the time when he would be commanded to 
blow. Beware, therefore, of the Blast“ 

Imagine, therefore, all the beings of creation, and the humility 
and lowliness which will be theirs at the Resurrection because of 
their fear of this swooning, and by reason of their anticipation of 
the joy or misery which shall be decreed for them. 

And you are to be among them, bewildered just as much as 
they; had you been among the rich, the pampered and luxurious 
in this world, then [know] that it is the kings of this world that 
shall be on that day the most base, lowly and insignificant of the 
world's inhabitants, trampled underfoot like ants. 

Ar this, the wild animals shall approach from the desert places 
and the mountains, lowering their beads and mingling with men 
despite their former wildness, so humbled are they by the Day of 
Ansing, Although they have no sms to pollute them, they are 
gathered together by the violence of the Swooning and the 


* Forty years in the period mont commonly given (cf. Khalid, 173-4], a time which ix 
dexibed by a rich variety of Tradinons (cf. Quriutd. (71-3). The ese of the serm 
berzath im thin contest m unuujal; akheough not cagloyed senularty by Ghazal x is 
the common term for the period of life t the grave jef. Qurtubi, 177) 
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dreadfulness of the Blast, which distract them from any fight 
from mankind or from feeling any fear of them. Thus is His 
saying (Exalted is He!)- Amd when the wild beasts are gathered 
together." Then the rebellious demons, despite their erstwhile 
rebelliousness and obstmacy, come forward in submission and 
humility, awed by the prescntauon before God (Exalicd i» Hel), 
as He has saad: By thy Lord, We shall surely gather them and the 
demons; then We shall surely bring them to their ences around the 
Inferno,” 

Think, therefore, how your state, and the state of your heart, 


shall be at that moment. 


The Land and People of the Concourse 


HEN SEE how, after the Resurrection and Arising, they 
shall be driven barefoot, naked and uncircumcised to the Land 
of the Concourse, which is white and perfectly smooth, and upon 
which is to be seen neither unewenness nor any protrusion.’ You will be 
unable to behold upon it any prominence behind which a man 
might hide, nor any hollow in which he might sink out of the 
sight of men; instead it is a single, uninterrupted plain devoid of 
my irregularity, to which they are driven in groups. 

All glory, therefore, to Him Who shall unite from the 
provinces of the carth all creatures irrespective of their diverse 
natures, driving them on with the Initial Blast, which shall be 
Jollowed by the Succeeding Blast? The Initial Blast [al-Rajifs] is the 
Vorst Blase [al-mafkha al- ala. while the Succeeding Blast [al-Radifa} 
ts the Second |al-nafkha al-rhámiya]. It tight that men's hearts 
Miwuld be trembling thar Day.“ and that their eyes should be 
humble.* The Emissary of God (may God bless him and grant 
hun peace) has said, "On the Day of Arising, mankind shall be 
gathered upon an off-white land like pure flour, on which no sign 
has been Jett by anyone’! 
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The narrator [of this Tradition] remarked that ‘off-white’ 
[mfa] ic n impure white,” while ‘pure’ {magr ie “hae which ie 
free of husks and chaff”; and ‘no sign’ means that ‘there is to be no 
building there to provide a place of concealment, neither any 
irregularity which might impede the vision." 

Do not imagine that that land will resemble the land of this 
world, for it corresponds thereto only m name. God (Exalted is 
He!) has said: On thar Day, when the earth stall be changed (o other 
than the earth, and the heavens,’ and Ibn “Abbas said [commenting 
on this text], ‘Ie will be raised up and lowered; its trees, 
mountains, valleys and all else chat it contains shall disappear, as it 
is stretched out like the leather of “Ukaz to form a land as white as 
silver, apon which no blood shall have been shed nor any sin 
committed. And in the heavens, the sun, moon and stars shall 
have vanished away." 

Therefore, O unfortunate one, contemplate the awesomeness 
and might of that Day. All created beings shall gather together on 
this plain, as the stars of heaven scatter above them, the sun and 
moon are extinguished, ond the very earth is plunged into 
darkness because ber lantern has been put out. While they’ are in 
this state the sky turns over above their heads, and, despite all its 
strength and firmness, bursts asunder for five hundred years, 
while the Angels stand at its corners and its peripheries. O. the 
terror of the sound of its sundering in your ears! O, the majesty of 
a Day in which the very heavens are rent m spate of teir strength 
and power, to collapse and flow like molten silver mixed with 
yellow, so that they become rosy like red hide! The heavens become 
as molten copper.“ and the mountains as carded ue. and people 
mingle together like thick!p-satrered mors," barefoot and naked, 
none mounted, 

Said the Emissary of God (may God bless him and grant him 
peace), ‘All mankind shall be resurrected barefoot, naked and 
uncircumcised, engulfed by their sweat, which reaches to their 
very nostrils’. Said Sawda, the wife of God's Emissary (may God 
bless him and grant him peace), the narrator of this Tradition, 


So in Lane, sv.. According to the Qidi "Hyad, it a a white inclimmg to red, 
waggesting that & hay been heated by the wen (Nawawi, Sharh, xve. 134]. 
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"How shameful! Are we to look at each other? But he nd. 
heul will he tan distracted five thar Fach man shall rr Thay lm 
concem enough to make him heedless.'? 

Therefore, hold in awe a Day in which one’s private parts will 
be revealed, but when no harm can be done by looking and 
beholding. How could it be otherwise, when some people will be 
crawling on their bellies and faces, and thus prevented from so 
sala ao plasing at others? Said ALO Hurayra (may God be 
pleased with him), "The Emissary of God (may God bless him and 
grant him peace) said, "On the Day of Arising, mankind shall be 
resurrected in three groups: those who ride, those who walk, and 
those who walk on their faces" A man asked, "O Emissary of 
God! How could they walk on their faces?" and he answered, 
“The One Who made them walk on their teet is well able to 
make them walk upon their faces"? 

ft is part of human nature to deny all that with which one is 
unfamiliar. If a man had never beheld a snake walking upon its 
belly like a flash of lightning he would deny the possibility of 
anything walking without a fone. Walking nn feet weld alen he 
deemed impossible by a man who had never beheld it. So beware 
of denying any of the wonders of the Day of Arising because of 
their failure to accord with the measure of mundane things. Had 
you never seen the wonders of this present world, and they were 
intimated to you before you witnessed them you would deny 
them most vehemently, 

Bring to mind, then, an image of yourself, as you stand naked, 
uncovered, outcast and ashamed, bewildered and dazed, awaiting 
the Judgement which will decide your rapture or misery, Make 
much of this state, for it shall be momentous. 


The Perspiration 


NE comremplare the crowding and congregation of all 
created beings, whereby the dwellers-of the seven heavens 
and the seven earths, including the angels, jinn, men, demons, 
beasts, carnivores and birds shall come crowding together at the 
Standing-place, The sun will shine down upon them with 
redoubled heat, transformed from her former mildness, and shall 
de brought down two bows’ length’ above the heads of the 
nations. No shade shall there be upon the earth save thar cast by 
the Throne of the Lord of the Worlds, which only those who 
have been brought nigh unto Him may enjoy. Thus shall they 
either take shade under the Throne, or be exposed to the sun's 
blazing heat, and their sorrow and misery shall grow with its 
rays. 

Then they press one against the other, forced by the intense 
crowding and the entanglement of their feet, to which is added 
their great shame and fear of being disgraced and humiliated at 
the time when they shall be presented before the Almighty of 
Heaven. The sun’s burning and the heat of their breath conjoin 
with the conflagration produced in their hearts by the fames of 
shame and ftar, and perspiration pours forth from the root of 
every hair until it flows upon the plain of the Arising and rises 
over their bodies in proportion to their favour with God. It 
reaches to the knees of some, to the loins of others, and to the 
nostrils of others srill, while «ome wellenigh vanith inte it 

Said Ibn Umar, “The Emissary of God (may God bless him 
and grant him peace) said [explaining the text}, On the Day when 
mankind shall rise to the Lord of the Worlds? “When one of them 
shall vanish into his own sweat up to the middle of his ears". 

Said Abü Hurayra, "The Emissary of God (may God bless him 
and grant him peace) sud, “On the Day of Ansing people snail 
* A dascal figure denoting a short distance or che proximity. 
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sweat until their perspiration reaches seventy spans deep upon the 
earth and engulfs them so that it reaches to their ears." Thus has 
it been related by al-Bukhari and Muslim in their Sahihis.* 

In another Tradition [we read], “They shall stand raising up 
their eyes to heaven for forty years as the perspiration 
engendered by their violent suffering engulfs them“ 

Said Uqba ibn “Acai, “The Eu of God Guay God ble» 
him and grant him peace) said, “On che Day of Arising the sun 
shall draw nigh to the earth so that mankind shall perspire. For 
some the perspiration will reach to the ankles, for others to the 
middle of the shins, for others to the knees or to the thighs, the 
waist" or, for some, the mouth," —and he raised his hand and set 
it in his mouth—"“and there wall be others quite submerged in 
it. — and he put his hand upon his hend like this". 7 

Ponder then, O unfortunate one, the perspiration of the 
Concourse's people and the intensity of their suffering. For there 
will be some among them who shall cry out, saying, 'O my Lord! 
Grant me release from this suffering and this anticipation, even 
should it be to Hell! All this shall take place even though they 
have as yet received neither judgement nor chastisement. And 
you are to be one of them, and cannot tell how high the 
perspiration shall reach in your case. You should know that all the 
sweat which you did not shed through some effort in God's way, 
such as rhe Pilerimage. the Holy War. the Fast. standing [in night 
prayer], regularly fulfilling the needs of a Muslim, and sustaining 
hardships in enjoining what is good and forbidding the wrong, 
will be driven forth by shame and fear on the plain of the Arising, 
thereby prolonging your suffermg. Were the son of Adam only 
to be secure from ignorance and beguile ment he would realise 
that ta perspire through undertaking difficult work: of obedience 
s casier to bear and less enduring than to perspire at the Arising in 
chestress and misgiving. For truly, the Resurrection is awesome m 
might,” long in duration. 
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N that Day all created beinge chall eand hearthroken, their 

eyes raised aloft. They shall not speak, and no attention shall 
be paid to their circumstances for three hundred years, during 
which time they shall cat not à morsel and drink not à drop, and 
fail co find therein any cool breeze, 

Said Ka bh and Qatáda [interpreting the text], On the Day when 
mankind shall rise to the Lord of the Worlds: " They shall stand tor à 
period of three hundred years’. 

Said Abd AIlih ibn ‘Umar, "The Emissary of God (may God 
bless him and grant him peace} recited this [same] verse, then 
asked, "How shall you fare, when God has gathered you together 
„ arrows are gathered im a quiver for fifty thomand years and 
does not look at you?" 

Said al-Hasan, What think you of a Day in which men shall 
stand on their fect for a period of fifty thousand years, cating not 
a morsel and drinking not a drop, until, when their throats are 
lacerated by thirst and their bellies burned up with hunger, they 
are Faken away to Heil and given to drink Com a betting spring,” 
whose heat had already been prepared, and the scorching of 
which had grown intense? When they are at the end of their 
strength, and their endurance is exhausted, they ask around of one 
another, trying to find a man who is honourable in the sight of his 
Lord, that be might intercede on their behalf. But no sooner do 
they congregate around a Prophet then he sends them away, 
saying, “Leave me! Mysclf! Myself! My plight has made me 
heedless of the plight of others!" And cach one asks to be excused 
[the duty of Incercession] because of the great wrath of God 
(Exalted is He!), saying, "Today our Lord is angered as He has 
never heen hefore, and as He chall ever he again” Then our 
Prophet (may God bless him and grant him peace) intercedes on 
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behalf of those for whom this is permitted; none possesses the 
siglt of kati, savs Jor alin do permite dl chio by thee U- Mes ified 
and whose speech is pleasing to Hi. 

Ponder, then, the length of that Day and the intensity of the 
anticipation which must then be endured, thar perhaps endurance 
in the face of sin in your fleeting life in this world may grow 
easier for you. Know also that when one’s waiting for death in 
this world becomes lengthy as a result of one's great acts of 
ſortitude in the face of one’s desires, then one's waiting upon that 
Day will be of especially brief duration. 

The Emissary of God (may God bles him and grant him 
peace) said, upon being questioned about the length of that Day, 
‘By Him in Whose hand lics my soul, it shall be shortened for the 
believer until it becomes briefer for him than the prescribed 
prayer which he used to perform in the world." 

Strive, therefore, to be among those believers. As long as a 
angle breath of your lifetime remains this affair and the prepara- 
tons for it lic in your hands, So labour during days that are short 
for others which shall be lengthy, and you shall reap a gam of 
unceasing joy. Consider your lifespan to be short, and that of the 
world itself (which is seven thousand years}, for were you to 
remain steadfast for seven thousand years in order to escape from 
4 Day the length of which is fifty thousand, your gam would be 
immense, and yor effort paltry indeed 
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REPARE yourself, O unfortunate one, for that Day of 
great import and duration, which is irresistible in might and 

of near provenance. It is upon that Day that you shall see the 
hiceveus cleft asunder” amd dhe travelling stars scattered about by 
reason of its dread authority. The shining stars shall have 
tumbled down, as the sun's radiance is overthrown‘ and the 
mountains are moved away. The she-camel ten-months 
pregnant shall be ignored’ and the wild beasts gathered together." 
Poured forth shall be the occans* as sculs and beds aic palaes! 
once more,’ the infernal fires shall be stoked and flamed,” Heaven 
shall be brought nigh," and the mountains blown away,“ and 
stretched out shall be the earth." On that Day shall you behold 
the earth convulsed with her earthquake, and bringing forth her 
burdens." on that Day shall mankind come forth im erathered groupe to he 
shown their uuns. On that Day, when the earth and the mountains 
are laden and spread owt a; one plain; on that Day the Event shall have 
come to pass, The very heavens shall be rent, for on that Day they will 
be frail, as the Angels stand at the peripheries thereof, and as eight hear 
above them the Throne of your Lord. On shat Day shall you be shown 
to your Lord, and not one of you shall be hidden." Ou that Day shall 
the mountains be moved away, and yow shall behold ihe earth 
protruding. On that Day the earth shall be violently shaken, and 
the mountains ground to powder so that they become scattered dust." 
On mat Day mankind shal! be as thickly-scattered moths, ond the 
anouniains a9 carded wool.” Cm that Lay shall each mursimg mother be 
oblivious to her suckling, and every woman great with child deliver, and 
you shall see mankind as drunken; yet they are not drunken, Init the 
chastisement of God is severe”! Om that Day shall rhe earth be changed 
for other than the earth, and the heavens, and they shall appear before 
Ged, the One, the Almighty Ou that Day dhe smuustains siall bc 
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shaken to dust amd left as a level plain upon witch 15 fo be seen neither 
wnevemness mor amy protrusion.’ On that Day yow shall see the 
mountains which you think to be firm passing away as de the clouds 
On that Day the heavens shall be split apart, and become rory like 
red hide On that Day neither man nor jinn shall be asked regarding 
his sina." On that Day the sinner slaali be deprived of spondi al 
shall not be questioned about his evildoing, rather shall he be 
seized by the forelocks and the fect. On that Day every soul shall find 
in attendance all that it had wrought of good and ill, and shall yearn that 
there be between it and its works a great gulf On that Day each soul 
Mall Karo d it fus longi? aval aliall n whas i seat before 
it and what it left behind. On that Day tongues shall be struck 
dumb, and limbs shall speak out loud, 

It was that Day the very mention of which tutned grey the hair 
of the Master of the Messengers, when al-Siddiq* (may God be 
pleased with lini) said vo hins, "sc thas your hal has cummed 
grey, O Emissary of God" and he replied, It has been tumed grey 
by [the Qur'inic chapter of] Hild, and its sisters, which are" the 
Event, the Winds Sent Forth, What Do They Ask Concerning, 
and When the Sun is Dimmed."* 

© hapless reader! Mumbling! the Qur'an and wagging your 
tongue with it is the sum total of your recitation! If you but 
pondered what you read your beart would be broken by that 
which greyed the hair of the Master of the Messengers; but 
should you remain content with tongue-wagging then the fruit 
of the Qur'in will he denied you Becurrection ie the moer 
terrible thing which it describes: God has portrayed certain of its 
calamities and has given it an abundance of names so that through 
the multiplicity of its titles you might come to understand the 
great diversity of the things it signifies. Now the reason for such a 
plethora of names dows nor bie in the merit nf 3 mere repetition of 
names and appellations, but rather in the awakening of people 
who understand. For within each name of the Day of Arising 
there hes a secret, and there is a signifscance to every attribute 
described. Strive, therefore, to know these things. 


ei Abu Hakr, the hrt (k.. 
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We shall now assemble for you it» ienicy" 

! It is the Day of Arising, the Day of Lament, the Day of 
Sorrow, the Day of Reckoning, the Day of Inquisition, the Day 
of Racang, the Day of Dispute, the Day of Competing. the Day 
of the Earthquake, the Day of Overwhelming, the Day of 
Swooning, the Dav of the Event. the May of the Parler, the Day 
of the Initial Blast, che Day of the Succeeding Blast, the Day of 
the Coverer, the Day of the Befaller, the Day of the Imminent 
Event, the Day of the True Event, the Day of the Calamity, the 
Day of the Shouter, the Day of Uniting, the Day of Separation, 
the Day of Driving, the Day of Retaliation, the Day of Mural 
tnes, the Day of Reckoning, the Day of Return, the Day of the 
Torment, the Day of Flight, che Day of the Settling, the Day of 
Encounter, the Day of Abiding, the Day of Decision, the Day of 
Requital, the Day of Tribulation, the Day of Weeping, the Day 
of the Concourse, the Day of the Warning, the Day of Exposi- 
tion, de Day of the Balance, the Day of the Truth, the Day of 
Judgement, the Day of Separation, the Day of Gathering, the 
Day of Resurrection, the Day of Opening, the Day of Humili- 
ation, che Mighty Day, the Barren Day," the Difficult Day, the 
Day of Recompense, the Day of Certitude, the Day of Rising, 
the Day of Destiny, the Day of the Ty wuiipet-Dlast, che Day of the 
Shout, the Day of the Convukion, the Day of Shaking, the Day 
of Reproach, the Day of Drunkenness, the Day of Terror, the 
Day of Anguish, the Day of Conclusion, the Day of Refuge, the 
Day of Time, the Day of the Appointed Hour, the Day of 
Ambush, the Day of Alirm.? the Day af Perspiration, the Day of 
Poverty, the Day of Changing Hues, the Day of Spreading Stars, 

the Day of the Sundered Heavens, the Day of Standing, the Day 
of Departure, the Day of Eternity, the Day of Mutual Deceit, the 
Day of Scowling, the Day which is Known, the Day which is 
Promised, the Day which is Witnessed, the Day in which there ix na 
dvwht," the Day on which the secret things are rendered public?” the 
Day on which no soul shall aid another," the Day on which the eyes are 
raised alete the Day on which no master shall relieve another,” the 
Day on which no soul may aid another,” the Day on which they are 


* These names seem to be l need draven from the Qeus 
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ummoned towards the infernal fire, the Day on which they are cast on 
their faces into Heli," the Day om which their faces shall be turned over 
in Hell, the Day on which no father may assist his son," the Day on 
which 2 man shall flee from his brother, his mother and his father,” the 
Day on which they shall not speak, when they are given mo leave to 
make apology,” the Ly en u ome shall iare nv refuge from God,” 
tbe Day on which they shall stand forth,” the Day on which they are 
tried by Hell,” the Day en which neither wealth nor sons avail one," 
the Day on which the evildoers’ excuses succour them not: theirs is the 
ute and theirs the evil abode, the Day on which apologies are 
is esten, Lene the accack ding» ase ac A aad what was hidden 
1 made plain, and when the veils are lifted; the Day on which 
eyes are made humble and when voices fall silent, when turning is 
rare, when the concealed things come forth and the transgressions 
appear, the Day when the bondsmen are driven with their 
witnesses, when the lieth child's hair turns grey, and the adult falle 
down in drunkenness, 

On that Day are the Scales set up and the Scrolls undone. 
Hellfire is brought near and its simmering water brought to a 
boil; the Inferno moans, the unbelievers despair, the fires are 
stoked np, the cler aleve, the tongue Alle dimh and men's? 
extremities speak out, 

So, O man! What beguiled you from pour Generous Lord,* when 
the doors were locked and the screens raised and you committed 
acts of vileness while you were hidden from mankind? What shall 
vou do now that vour own limbs have borne witness against you? 
Woe, woe to us all. the company of neglect; God (Exalted is He!) 
ilid send to us the Master of the Messengers, vouchsafing to him 
the Clear Book, appraising us of these, the attributes of the Day 
of Requital, then causing us to know of our heedlessness, saying, 

Che people's reckoning draws nigh for mankind, while they tum away 
an heedlessness, Newer comes there to them anew a reminder from their 
Lord but that they listen to it and play, with hearts distracted. Then 
Ihe tells us of the imminence of the Day of Arising, saying, The 
hour drew nigh and the moon was rent in twain,” and Truly they 
behold it afar off, while We behold it nigh,” and how should you know, 
perhaps the Hour is migh.^ 
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The most excellent circumstance for us, then, is to adopt the 
practice of Qur'anic study. For we have failed to ponder the 
meaning of the Book or to look into the copiousness of the 
descriptions and names of the Day; we do not prepare ourselves 
to be redeemed from its terrors, Therefore do we seck refuge in 
Goal foun this licedlessimcss, ated puay that Ele shouid sides 
us in His abundant mercy, 


The Inquisition 


FTER these circumstances, O unfortunate one, you should 

next meditate upon the questioning which shall face you 
orally and without any intermediary. You are to be asked 
regarding the great and the small, even every jot and tittle. For as 
you linger in the torment of the Arising with its perspiration and 
the violence of its great events, there shall descend from the 
provinces of heaven powerful and harsh Angels, who are mighty 
and vast in form. They have been ordered to seize the forelocks of 
thee workers of ws iglitovusacas, ssal to bess toca su tacis place of 
presentation before the Almighty 

Said the Emissary of God (may God bless him and grant him 
peace), ‘God (Great and Glorious is He!) has an angel between the 
edges of whose eyes lies a distance of one hundred years’ 
jonmeving' ' 

How, then, do you picture yourself at the time when you 
behold che likes of these angels, who have been sent to take you to 
the place of presentation, and who, in spite of the magnificence of 
their frames, are abject before the severity of the Day, having 
perceived tbe wrath of the Almighty made manifest towards His 
bondsmen? Upon their descent, every Prophet, Saint and 
righteous man shall fall down upon his knees fearing that perhaps 
it is he that shall be taken. And if such is to be the condition of the 
devout, how shall be the state of the rebellious and the sinful? 

At this moment companies of men hasten forth, urged on by 
the intensity of their fear, and ask of me Angets, is our Lord 
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mong you?” for they are deceived by the splendour of their 
procession. and their fearful appearance. But the Angels are 
shomayed by their question, knowing their Creator to be exalted 
tar above being present amongst them, and they cry out that their 
King is far beyond that which terrestrial mankind can imagine. 
"Glory be to our Lord! they say. "He ss not among us. but after us 
shall He come." 

Now the Angels stand in one array, gazing intently at mankind 
town every side. On the countenance of each one of them is the 
m of humiliation and ignominy, and the aspect of fear and awe 
twfore the harshness of the Day. At this point, God (Exalted is 
leg brings to pass His word, Amd We shall surely question those to 
whom the Messages were seat, and We shall surely question the 
Messengers, With knowledge shall We speak to them, amd never were 
IVe absent? and also, And, by your Lord, We shall surely question 
shea all together abour that which they used to du.“ 

He shall commence, glory be to Him, with the Angels,’ and 
then the Prophets, on the Day that God gathers together the 
limissaries, saying: What response did you receive? And they say: No 
knowledge have we; truly You, only You, are the All-Knower of the 
Unseen! O, the violence of a Day when the minds of the Prophets 
themselves are dazed, and when their knowledges are erased by 
overwhelming dread! * What response did pou receive’, they shall be 
asked, ‘you who were sent out to creation? Already had they 
known [the response], but yet their mands are overcome with 
may and consternation, and they Know not how to make 
reply, saying fearfully, ‘No knowledge have we; truly You, only 
You, are the All-Knower of the Unseen’. In this they only speak the 
truth, as their hearts leap and as their knowledges are wiped 
away, until such time as God (Exalted is He!) restores to them 
their strengt. 

Then Noah (upon whom be peace) is summoned, and is asked, 
"Delivered you your message?’ Ves. he replies Then his people 
are asked, Did a message come to you?" and they reply, "There 
came to us no warner,’ Then Jesus (upon whom be peace) is 
brought, and God (Exalted is Me!) asks him “Did you say eo people: 
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Take me and my mother as iwo gode besides God?* And he remains 
writhing under the force of this question for many years, O, the 
majesty of that Day, when the Prophets themselves are submitted 
to judgement by questions such as these! 

Now the angels advance and give out their summons, one by 
onec: "So-and-so, the son of So-and-so, make haste to the place of 
Presentation!” At this, all are seized by fear and trembling, and 
every mind i thunderstruck. Some groups of men long to be 
taken directly to Hell so that their foul actions might not be 
displayed to the Almighty and that the veil might never be lifted 
betore the congreganon of mankind, 

Before the Inquisition opens, the Light of the Throne becomes 
manifest, and the earth shines forrh with che light of her Lord? and the 
heart of every bondsman knows with full certainty that the 
Almighty has come to question His bondsmen, and believes that 
no other man sees Hun. and that he alone has been singled out for 
questioning and none other. Then the Almighty (Sublime and 
Exalted is He!) says, “Gabriel! Bring Hell to Us!" Thither he goes, 
and, finding it raging and furious, says, “Obey, Hell, the com- 
mand of your Creator and King!” And the Inferno does not delay 
im obeying his summons, bur flares up and boils, sighing and 
braying at mankind, who hear its raging and its sighing clearly, 

Then there emerge the Guardians of Hell, bounding towards 
mankind in rage at those who had disobeyed God (Exalted is He!) 
and who had rebelled against His ordinances. Fix in your mind 
and heart the state of the hearts of God's bondsmen as they fill 
with terror and panic, tuming in flight or falling down upon their 
knees: On thar Day thou shalt behold each mation crouching.’ Some 
collapse upon their faces in their distress, while the sinners and the 
evildoers cry curses and imprecations, and even the Saints and the 
Righteous’ shout aloud, “Myself! Myself!” 

While they are in this condition the Inferno moans a second 
time, and their fear redoubles and their strength falters as they 
think that they are to be seized. Then it moans a third time and all 
men fall down prostrate, fearfully raising their eyes fo watch im 
timidit y" and submission, Then the hearts of the wrongdoers are 
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tauben, and hearty choke guilers, and the minds of the blessed and 
the damned alike are dazed. 

After this, God (Exalted i He!) approaches the Emissarses and 
demands, I Hat response did you receive?” And when the sinners 
lwhold the judgement which is being made of the Prophets their 
Arm increases. Father flees from son, brother Hees from brother, 
aid husband from wife, as cach waits for his turm. Then, one by 
one, they are taken, and God (Exalted is He!) asks each of them 
with His own voice of his great and minor deeds, of his secret and 
tis public life, and of [the actions of] his every limb and 
» uremiry. 

Sard Abū Hurayra, The Companions] once asked, “O Emis- 
sary of God! Shall we behold our Lord on the Day of Arising?” 
And he replied by asking, “Are you obstructed when looking at 
che sun when it stands at its zenith, unconcealed by any cloud?" 

No," they said. “Are you obseructed when looking at the moon 
when it is full and unconcealed by any cloud?" "No," they sud. 
And he declared, "By Him in Whose hand les my soul, you shall 
wot be obstructed from the vision of your Lord, He shall confront 
Mis bondsman and ask him, "Did I not honour you and grant you 
^achority and apowscs? Did I nor submit hors and camch to 
your command, and give you mastery and dominion?’ And the 
Ixndsman shall say, Ves, indeed,” And He says, Did you noc 
teekon that you would meet Me?’ and he replies, I did not. 1 
shall forget you", says He, ‘even as you did forget Me“. 

Se piene yourself O wnfarninare ame with rhe angele 
\rasping your upper arms as you stand before God (Exalted is 
Vic!) as He, speaking with His voice, demands of you, ‘Did I not 
bless you with youth? How did you employ it? Did E not grant 
you long life? How did you spend it? Did I not bestow wealth 
upon vou? Whence did you come by it, and how did you expend 
it? Did I not ennoble you with knowledge? How did you act by 
what you knew? 

How, then, do you imagine that your shame and humiliation 
shall be, as He enumerates His blessings upon you and your acts of 
disobedience against Him; His support and your sins? Should you 
ikuy them, your very limbs shall bear witness against you. 
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Said Anas, We were once with the Emissary of God (may God 
bless hirn and grant him peace} when he laughed, and said, 
“Know you what has made me laugh?” “God and His Emissary 
know best," we replied. "The speech of a bondsman to his Lord,” 
he said. Fot he shall say, O my Lord! Did You not save me 
from wrongdoing?’ and He shall say, “Yes, did.“ Then he says, I 
shall allow no testimony against myself save that of a witness of 
mine.” And He declares, “Sufficient is thy soul this day as witmess 
against thyself," and the noble Scribes." Then a seal is set over his 
mouth and his various parts are commanded to speak, and they 
tell of his deeds. Then he is allowed to speak once more, and he 
says to his limbs, Away with you! Curse you! | was speaking in 
your defence!" " "'* 

We seek refuge in God, therefore, from being shamed before 
the congregation of mankind by the testimony of our own parts. 
However, God (Exalted is He!) has pledged that He will screen 
the secrets of the believer so that no other man shall come to 
know of them. A man once asked Ibn ‘Umar what he had beard 
the Emissary of God (may God bless him and grant him peace) 
say in private, “The Emissary of God,” he answered, may God 
bless him and grant him peace, used to say, One of you shall 
come close to his Lord until He takes him under His protection." 
He shall say, ‘You did such-and-such a thing,” to which he replies, 
“Yes.” And you did such-and-such a thing, He says, and he 
rephes, “Yes.” Then He declares, I concealed these things for you 
in the worki, and today 1 forgive you tnem 

The Emissary of God (may God bles him and grant him 
peace) has said, “Whosoever conceals the faults of a believer shall 
have his own faults concealed by God on the Day of Arising."* 
From this we know that st is hoped that the bondsman who has 
Vends will conccal dic Coulis of others amd tolerate cheir shurt- 
comings within himself withour wagging his tongue and men- 
tioning their faults or speaking of them in their absence in a way 
“hand pads’ kenafahe e che e is à man's fank, or side, bat may be med 
metaphorically (Lane, 3004). Nawawl (Shh, xvn. 87) iecerpeets it as meaning in 
thn contest "peorecuon and fongewreness 
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that they would find disagreeable were they to hear it. Such |a 
commendable practice] is deserving of a corresponding reward at 
the Arising. Suppose that one had concealed the faults of another; 
is not the fearful sound of the Summons to the Presentation 
battering your cars sufficient payment for your sins? You are 
seized and led by your forelock while your heart pounds and 
your mind flies about and your limbs and extremities tremble and 
the colour of your skin changes. Because of the greatness of the 
terror, the earth around you lies in darkness. Imagine yourself in 
this situation, steppmg over the shoulders of others and passing 
through the ranks of men, being led like a wild horse, while 
people raise up their eyes to watch you, Imagine yourself thus in 
the hands of those to whom you have been entrusted. 

At last you reach the Throne of the All-Merciful, and they 
throw you from their hands. Then God (Sublime and Exalted is 
He!) calls you with His august speech, saying, © son of Adam, 
draw thou near!’ So you approach Him with palpitating, fearful 
and dismayed heart, humble and abject eye and sundered breast, 
and are given your book, which leaves nothing small or large 
without caumerating it. Then how many evil acts whch you had 
arcs shall you tall. aud low mary defective acts of 
obedience of which you were neglectful shall now stand revealed! 
How often did you show timidity and faint-heartedness! How 
many times did you show inability and weakness! O would that! 
could know with what feet you shall stand up before Him, with 
what romae you ehall make reply, snd with what heare yous shall 
comprehend that which you say! 

Then meditate upon how great will be your shame when He 
reminds you of your sins with His voice, saying, O My 
bondsman! Are you not ashamed before Mc? You challenged Me 
with foulnese hut fearing My creatures showed them only 
beauty. Was I of less account to you than My bondsmen? You 
attached no importance and paid no attention to My watching 
over you, yet showed great respect for the scrutiny of others, Did 
I not grant you My blessings? What distracted you from Me? Did 
you imagine that I was nor watching you, and that you would 
never meet Me?” 
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Said the Emissary of God (may God bless him and grant him 
peace}, “There is not one amongst you but chat Gad, the Lord of 
the Worlds, shall question him without any veil or intermedi- 
ary, And he said (may God bless him and grant him peace), 
‘Each one of you shall stand before God (Great and Glorious is 
He!) with no intervening veil, He will ask him, “Did I not grant 
you of My blessings? Did | not give you wealth?" and he will 
reply, "Yes, surely." Then He shall say, "Did | not send an 
Emissary unto you?" and he will reply, "Yes, surely." Then be 
will look to his right and sce only Hell, and then to his left, and 
see only Hell, do let cach of you ward off Hell, even at only with 
half a date,“ and if you have none, then with a kindly word." 

Said Ibn Mas iid, "There is not one among you that shall not be 
alone with God (Great and Glorious is He!) just as one of you is 
alone with the moon on the night when it is full. “O son of 
Adam! He shall say. What beguiled you with respect co Me? O 
son of Adam! To what use did you put your knowledge? O son 
of Adam! What was your response to the Messengers? O son of 
Adam! Did 1 not stand watch over your eyes while you looked at 
what was forbidden you? Did I not sand watch over your ears?" 
thus shall tie continue until He has enumerated the remainder of 
his organs and limbs." 

Said Mujahid, "The feet of God's bondsman shall not move 
from His presence (Great and Glorious is He!) on the Day of 
Arising until be has been questioned regarding four things: his 
lifespan, æi iuw dic spent is his works, and bow be actod; his 
body, and how he employed it; and his wealth, whence he came 
by it and how be expended it.” 

Therefore, O unfortunate onc, stand m awe of the shameful 
and perilous condition in which you shall find yourself at that 
thine. Poe if you are to be toid, 1 concealed diese things for you in 
the world, and today I forgive you them’, then great will be your 
rapture and your joy, and you shall be the envy of the first and 
the last. But should the angels be told, “Take this bondsman of 
evil, and fetter him; then into hellfire cast him,” then were the very 


* As charity. 
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heavens and the earth to weep it would not be out of proportion 
t the enormity of your misfortune and the intensity of your 
regret at having neglected the obedience of God, and at having 
wld your Afterlife for the sake of this base and inferior world 
which never endured with you. 


The Scales 


N EXT, be not heedless of the Scales. Think upon the flying 
of the Books to their left and right sde. For after the 
bhujuisition mankind shall be in three parties. 

One party will be composed of those who have not a single 
yid deed to their credit, In their case there shall emerge trom 
Hell a black creature," which shall match them as a bird pecks at 
rain, and grasp them and pitch them into Hell, which engulfs 
them. A voice calls out to them, “Sorrow, never to be followed 
by any joy!” 

Anoche: party b compared wf iane wish as a single ita 
presion to their discredit. A voice calls out, saying, "Let those 
who did praise God abundantly in every state arise!” and they 
sund up and hasten to Heaven, Then this as done with regard to 
the people who used to stand in the night vigil, and then with 
Hine whom nn worldly commence ae sele? diwerrcted from the 
remembrance of God (Exalted is He!). A voice calls out to them. 
uying, Joy. never ta be followed by any sorrow!" 

But a third party, which constitutes the greater part of 
mankind, still remains. They have mingled good works with ill, 


magana. Referring io the Tradition from which thir phrase is directly derived 
lumii, Jahannam, 1) Lane translates ‘wing ax “a portion’ (Lase, 2171), bwt this 
shen nog seem ro make good sesse im the present context; it soem better to ope for 
the meaning gives by the gidi Aba Hakr ibn al- Arabi, who, in hin commentary on 
te Nakib of Tirmidhi, understands it to signify samethisg ‘powewed of rwo gyes, 
tee cnn sone eee (ARI epee ma dinem mra Dain) (Hnida of ahead, m 
tal 
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and although it may not be plain to them, it is plain to God 
(Exalted 15 Hel) which ot ther ate those whose good or evil deeds 
predominate, God, however, demurs from not giving them to 
know of this, that He may manifest His generosity in pardon, and 
His equity in chastisement, 

So the books and scrolls which contain the good and evil deeds 
fly up, and the Scales are erected. and all eyes are upturned 
towards the books: shall they fall into the left scale or the right? 
Then they look to the Scales themselves: shall they tip in favour 
of the evil actions or in favour of the good? This state is fearsome 
indeed, and dazes the minds of all creatures. 

Al-Hasan relates that the Emissary of God (may God bless him 
and grant him peace} once had his head in ‘Aisha’s lap (may Cod 
be pleased with her) and fell asleep. She remembered the 
Afterlife, so that she wept, shedding tears that dropped onto the 
cheek of God's Emissary (may God bless him and grant him 
peace), who awoke. "What has made you weep, 'A'isha? he 
asked, and she said, ‘I recalled the Afterlife: shall you remember 
your tamily on the Vay of Arising? And he rephed, hy tum in 
Whose hand lies my soul, there shall be three places m which a 
man shall remember no-one but himself: when the Scales are 
erected and actions are weighed, so that the son of Adam shall 
watch to see if his balance shall be heavy or light; and at [the 
Assessment of] the Scrolls, so that he watches to sec if he is to 
receive his book in hz right hand or in his left; and at the 
Traverse." 

Said Anas, ‘Each descendant of Adam will be brought on the 
Day of Arising and made to «and before the two sides of the 
Scales, to which an angel has been assigned. Should his balance be 
heavy, the Angel will cell cut in a voice heard by all creatures, 
"So-and-so is joyful, so that he shall never be sorrowful again!" 
However, if has balance should be light, chen he will call out in a 
voice heard by all creatures, "So-and-so is sorrowful, so that he 
Shall never be joyful agam!" And when the scale contaming the 
good deeds is light the Guardians of Hell [al-zabániya] approach 
beat fvvied reo ef iron? aud auired in gut itictits uf fire, and 
take Hell's lot to Hell." 
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Said God's Emissary (may God bless him and grant him peace), 
nnd the Day of Arising, It ib dis Day vu which Gol 
i salted is He!) shall summon Adam (upon whom be peace) and 
{uy to him, O Adam, arise, and call forth the company of Hell!” 
And he shall ask, “And how many are the company of Hell?” 
“irom each thousand, nine hundred and ninety-nine,” He 
plies’ When the Companions heard this they were downcast, 
mt one of them smiling. But when the Emissary of God (may 
(od bless him and grant him peace) saw what had befallen them 
Ix said, "Work, and rejoice; for by Him in Whose hand lies the 
il of Muhammad, there shall be with you two creatures who 
ire never present with anyone without multiplying the propor- 
twn of those of the sons of Adam and the sons of the devil who 
shall be destroyed.’ And who are those two?” they asked. ‘Gog 
wid Magog,” he replied. Then he left them, saying, ‘Work, and 
icjoice; for by Him in Whose hand lies the soul of Muhammad, 
you shall be among mankind on the Day of Arising no more than 
such as is the cauterisatson mark on the camel's flank, or the mark 
whieh ie upon the withers of the rdingehese "5 
* Mentioned briefly in the Nur är N XA, Jūj and Nin are generally 
veslcestood to be a sumerom race of men xaxd to dwell somewhere i Conal Awa, 
the appearance of which, accompanied by great daughter, isto be one o£ the sipas of 
the Apocalypse. (CL AJ. Wensnck, art. "Yádjad) wa-Madgadj" in SEJ, 637; Ihe 
Rasher, Bidiya, n. 09-112.) 

“te, a ny prüportuim. 
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and the Restoration of Wrongs 


OU HAVE come to know the fearsome and perilous 

ture of the Scales, and of how eyes wall be turned upwards 
to their tongue. Then, as for him whose scales are heavy; he will live 
a pleasant life. But as for him whose scales are light; his mother is the 
Abyss. And what will convey to you what che is? Raging fire.' Know 
thas none shal! scape the peril which is d Scales seve ihe sisas 
that called himself to account in this world, and weighed up his 
deeds, statements, ideas and hours in the scales of the Law, as 
“Umar (may God be pleased with him) said, Call yourselves to 
account before you yourselves are called to account; weigh 
yourselves up before you yourselves are weighed up. A man's 
weighing of nimself can only consist m his sincerely repenting ot 
every sin before he dies, and in remedying his inadequacy in 
discharging his obligations towards God, and in mghung the 
wrongs [that he has committed] grain by grain, and in reconcil- 
ing himself with all those who were injured by his tongue, his 
hands, and the bad opimsons which he harboured within his 
breast. He should set their hearts at rest so that when he dies not a 
single injustice or obligation will remain to his discredit, Such a 
man will enter Heaven without reckoning. If, however, he 
should perish before making reparations for his iniquites his 
adversaries shall surround him, seizing him by the hand, the 
forelock or the throat. while ane of them says, "Von wronged 
me!" and another, ‘You insulted me!’ and yet another, “You 
mocked me!" and another, “You mentioned me to my diseredit in 
my absence" and another, ‘You were my neighbour, but treated 
me badly! and another, ‘You had dealings with me, but cheated 
me" and another, “You sold something to me, but defrauded me, 
md conceited from me che defects of your merchandise!” and 


another says, “You bed regarding the value of your goods! and 
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wether, “You saw that I was in need, and you were rich, yet did 


vnm Feel ene!” anid still another, Yuu save six vetoes, aind wees 
ible to put an end to that wrong, but instead you humoured my 
perccutor and failed to protect me? 

While you are in this state, and while your adversaries cling to 
vim with their claws and hold on to you by she scruff of your 
week, while you are dumbfounded and bewildered by their 
wwiltude (for there shall be no-one with whom you had a 
shrham’s worth of dealings during your lifetime, or with whom 
yeu sat but once, against whom you did not commit some injury, 
whether by backbiting or treachery, or 3 contemptuous glance, 
while they were coo weak to oppose you); at this time you strain 
your head npwarde tawarde vanr Teed and Master that perhaps 
the may deliver you from their hands. Then your cars are assailed 
hy the call of the Almighty (majestic is His glory Today each 
vel is requited for that which it acquired. No injustice is there this Day. 
then your heart is divested of all dignity as you tell yourself that 
your doom is inevitable, and recall that of which God (Exalted is 
Fic!) warded you on the congu vf E15 Dotissaty, whenu Phe sand, 
Consider not that God is heedless of that which the wrongdoers comit. 
He only gives them respire until a Day on which eyes shall tare, as they 
ome haerrying on im fear, their heads upraised, sheir gaze retuming not 
to them, and their hearts as air. So give warning to mankind" 

How great is your pleasure today, as you suck dry people's 
reputations, and as you appropriate their wealth, but how intense 
will be your lamentation on that Day when your Lord shall stand 
upon the carpet of justice, and when you shall be made to speak 
en your own behalf, even though you shall be bankrupt, 
indigent, helpless and abased, unable to restore any right or to 
come farward with any justification Then venir pond deeds for 
the sake of which you had exhausted yourself in this life, shall be 
taken from you and made over to your adversaries as a compen- 
sation for their rights [which you had abused}. 

Said Abū Hurayra, "The Emissary of God (may God bless him 
and grant him peace) once said, “Do you know who is the 
insect?” And we reple, “The Gaishitpe amang urn © 
Emissary of God, is he that has neither dirham nor dinar* to his 
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Hate, nor any property.” But he sad, "The bankrupt of my 
rations is he thet shall cone forward on the Day ot Arsing with 
the Prayer, the Fast and che Tithe, but having msulted this man, 
and abused that man, and having consumed another's wealth, and 
shed another's blood, and struck yet another. Each one of these 
shall be given a portion of his good works, and should these be 
exhausted before his obligation is discharged, then he shall be 
assigned some of their sins, whach will be heaped upon him. Then 
he shall be cast into Hell." “ 

See, therefore, how your misfortune shall be on that Day, since 
you have not one good work that is free from the vice of 
eyeservice and the subterfuges of the devil. Should, over every 
lengthy period, you gain one sound good deed. then your 
adversaries will make haste to seize it. Perhaps if you were to call 
yourself to account while you persevered in fasting during the 
day and praying at night you might come to know that noc 3 
single day passes without there falling from your tongue some 
slander agamst a Muslim which cancels out the entirety of your 
good deeds: what. then of yer remaining eine, cach as comum- 
ing what is unlawful or doubeful; and what of the insufficiency of 
your virtues? How may you hope to escape from your iniquities 
on à Day when the very hornless sheep shall exact retribution 
from che sheep that had horns? 

Abd Dharr has related that God's Ernissary (may God bless him 
and grant him peace) ance beleid awe shine butting une another. 
O Abū Dharr! he said. ‘Do you know over what thing they butt 
each other?” No.“ I replied. Vet God knows’, he said, ‘and shall 
judge between them on the Day of Arising.” 

Said Abi Hurayra [commenting upon] His word (Great and 
Glorious is He!), And no beast is there npon the earth, neither any bind 
e jlics ore ity wo wings, bur thal they are mations like unto 
pyourieloes* On the Day of Arising, all of creation will be 
gathered together: the cattle, the riding-beasts, the birds, and 
every other thing, and it all be by God's justice" (Exalted ix Hel) 
that He takes the hornless sheep's case against the horned one. 
MULIERE Jen were thew Lond shall 
thry be gucthened. 
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Then He shall say, "Be dust!" which is the time at which the 
unbeliever says, " Would that I were dur!“ - 

So how shall you fare, O unfortunate one, on the Day when 
you shall behold your scroll empty of those good deeds over 
which you tired yourself at such length, and ask, 'Where arc my 
good deeds?" to be told, "They have been transferred to the scroll 
of your adversaries’. And you shall behold your scroll all filled 
with sins which you had long persevered in avoiding, and which 
you had expended much effort in abstaining from, and you shall 
say, O Lord! These are sins I never once committed! to be told. 
“They are the sins of the people you slandered and insulted, and to 
whom you intended harm, and wronged when selling, or in 
neighbourliners, or when holding converration or an argument, 
or when you mentiobed them, or while you studied, or through 
any other kind of relation with them." 

Said Ibn Mas üd, "The Emissary of God (may God bless him 
and grant him peace) said, The devil has despaired of images 
ever being worshipped in the land of the Arabs, but he shall be 
minho with yuu if yuu no that which » Jess Incas. the 
degrading faults [al-eeuhaqqirát], which are the mortal sins fal- 
mubigat}. Therefore avoid injustice as much as you are able, for 
truly, on the Day of Arising a bondsman shall come with 
righteous deeds like unto the mountains, believing that they shall 
save him, but bondsman after bondsman shall come forward, 
saymg, © Lord! So-and-so dealt with mc unjustly. ard Hic sleali 
say, "Erase some of his good deeds"; and thus shall the matter 
proceed until none of his good deeds remain. This is akin to a 
group of travellers who rest in a desert place. Having no 
firewood, they scatter to look for some, and before long they 
have made a great fire, and prepare whatever they wish. Thus it 
shall be woth sins,” 


A This vision of the judgement and wiineqeent cxtmetion of the 
8 of orthodox doctrine, According to certas Mu'tanlites, however, 
pamek and picaung creatures shall join the faithful m Heaven, while the haresdul 
oam shall be conagned to Hell. The Mu'tanilite theologian al-Nazzim. is said to 
have taught that all animals would enter Heaven, eo whick eccentricity al-Bugh dich 
characsenstically retorts that “He is very welcome to a heaven which contain pigs, 
dogs and makes’. (Lipil, 246.) 
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When His word Truly you will die, and they will die, then on the 
Day of Arising before your Lord shall you dispute was revealed, al- 
Zubayr asked, O Emissary of God! Shall the worst sins which 
pased between us in the world return to us?" Ves, he replied. 
"They shall certainly return to you, until you return to everyone 
who has a right that which he deserves’, And al-Zubayr aid, By 
God. the matter is hard“ 

Therefore be in awe of the violence of a Day on which not one 
footstep will be ignored, nor yet a single blow or word diste- 
garded, in order that the victims of injustice might wreak 
vengeance upon those that did them wrong. Said Anas, ‘I once 
heard God's Emissary (may God bless hirn and grant him peace) 
say, "Oud shall Gade wopcdier His. bondssncn, who shall be 
naked, dusty and fudun*", We asked, “What does bute mean?" 
and he answered, "That they have nothing with them. Then their 
Lord (Exalted is He!) shall address them with a voice heard from 
afar just as it is heard from nearby, saying, ‘I am the King! 1 am 
the Reckoner! It ts not proper for any of Heaven's people, when 
any one of the people of Hell has been wronged by him, that he 
should take his place in Heaven until the latter has exacted 
retribution from him; neither is it right that any of Hell's people 
should enter Hell when he has a grievance against any of 
Heaven's people until he has exacted retribution from him, even 
fer ne mere than s dep!" And we eid, “Hew shall thar he, 
when we have come to God (Great and Glorious is He!) naked, 
dusty and ful?" and he replied, "With good and evil works. 

Thus fear God, O bondsmen of God, and beware of commit- 
ting any injustices against His bondsmen by seizing their prop- 
erty, impugning their reputations, injuring their feelings ot 
dealing WIth mem in an i-mannered rasmion. Porgrveness 15 most 
swiftly granted through that which is purely between a bonds- 
man and his Lord. As for the man who has accumulated many 
wrongs but then turns from them in repentance, and for whom it 
would be difficult to make amends to all those he had wronged, 
let him store up an abundance of good works for the Day of 


* The most obvious sense of this word (here a plural of hal] in chi contexr is 
‘whhowr phoysacal defect; thus is interpreted i Lane, s.v. 
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Retaliation, and let him, with perfect sincerity, keep certam ot his 
youl works à secret between him and God, so chat none shal 
tome to know of them but Him. It may be that this will bring 
him closer to God (Exalted is He!) so that he thereby wins that 
yrace which He has stored up for His loved ones, who are the 
behevers, that the wrongs which His bondsmen have incurred 
might thereby be curned aside. 

Ic is as Anas related of God's Emissary (may God bless him and 
grant him peace): While the Emissary of God (may God bless 
him and grant him peace) was seated once, we saw him laugh so 
twartily that his eye-teeth were visible, "What has made you 
Lugh, O Emisury of God," asked Umar, "may my father and 
my mother be your ransom*" And he rcplicd, “I laugh becausc of 
«wo men from my nation, who shall kneel in the presence of the 
lard of Power. One of them «ys, O my Lord, grant me 
retaliation for the wrong [for which I am owed recompense] 
trom my brother, and God (Exalted is He!) says, "Give your 
brother that in Which he was wronged.” ‘O Lord,’ he replies, 
‘None of my righteous works remain.” Then God (Exalted is He!) 
says to the man that made the demand, What shall you do with 
your brother,“ seeing that none of his righteous works remain?” 
And he replies, O my Lord! Let him bear some of my burden in 
my stead,” And the Emissary of God (may God bless him and 
paist laisia peace) wept, ae Toc said, "Truly, iat shall Le a asighty 
Pay, a Day when men have need of others to bear their burdens!" 
V ben he [contmued, and] saad, "And God says to the one who 
made the request, “Lift up your bead, and look to the Gardens!” 
this he does, and he says, O my Lord! I behold lofty cities of 
silver, and golden palaces wreathed about with pearls. For which 
V'rophet shall they be, or for which Saint or Martyr?’ And He 
says, "They belong to whomsoever pays me their price. O my 
Lord! be says, And who possesses their price?’ "You possess it.“ 
He replies. And what might st be?" he asks, and He says, "Your 
lorgiveness of your brother. 'O my Lord! he says, I have 
forgiven him" Then Cod (Exahed is IK says Take your 
brother's hand and bring him into Heaven." Then God's 
Emissary (may God bless him and grant him peace) said, "Fear 
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God, aad make revomciliatiun amunga yowrselyes,'* fot Gus] rcconciles 


the believers with one another“. ““ 

This [preceding Traditson] is an indication. that such a state 
may only be obtained through ‘emulating the ethics of God.“ 
which means reconciliation between men, and the other [divine] 
proprictics, 

Now contemplate your own case: should your scroll be void of 
injustices, or should God show you His grace by pardoning you 
so that you become certam of eternal joy, then how abundant 
will be your happiness upon taking leave of the place of 
Judgement when the noble robe of God's good-pleasure is 
conferred upon vou and vou are promised such felicity as will 
never be followed by any woe, and pleasure such as will never be 
assailed on any side by extinction. At this, your heart. will fly 
from happiness and joy, and your face will become radiant until it 
gleams and shines like the full moon. Imagine how you shall 
stride proudly in front of creation, head held high, your back free 
of any burden, with the joyful expression of pleasure and the 
coolness of satisfaction sparkling from your brow, as the creatures 
of the former and later generations behold you and your 
condition, envying you your beauty and your fairness. The 
Angels are marching before and behind you, crying out over the 
heads of all present, ‘Behold So-and-so, the son of So-and-so! 
Gud i» well pleased with linn, aud has usadc bim plcascd. His is 
felicity such as will never be followed by any woe!" 

Do you believe that this rank shall be less glorious than the 
degree you have attained in this world in the hearts of men 
through hypocrisy, flattery, dissimulation and cyeservice? If you 
realise indeed that it is better, or rather that between the two there 
exists no Comparison ac all, then work to attain this degree 
though pure sincerity and an honest intention in your dealings 
with God, for you shall never attain it save in this way. But if 
(and we seek refuge in God from such a thing!) the matter should 
be otherwise, and should there proceed from your scroll a crime 
which you deemed trivial hut which in God's sight is grave,'* then you 


^ af-teblealheg b¥-akhlig Allah; ic. emwalating thone ethics which it a proper for man 
to emulate” (Sharnüs. p 1] 
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shall bc made hateful for that reason, and He «hall say, “My corse 
rests upon you, O bondsman of evil! | do not accept yout 
worship.’ No sooner have you heard this call when your face is 
Hackened, and the Angels become wrathful because of the wrath 
ut God (Exalted is Hel), and say, And upon you rests our curse 
alus, and the curse of all creation!” At chis, the Angels of Hell 
"warm around you, wrathful because ol the wrath of dais 
(Creator, and draw near to you, with all their uncouthness, 
viciousness, and loathsome aspect, and seize you by the forelock 
4nd drag you along on your face before the concours of 
mankind, who behold the blackness of your face and the prospect 
of your degradation, while you call our, wailing and screamimg. 
u wot call today one lament, they say to you, "rather call many 
(ament! The angels cry out, saying, Here is So-and-so, son of 
o-and-so. God has disclosed his disgraceful and degrading acts, 
ud has cursed him for his foul transgressions, so that his shall be 
suffering such as will never be followed by any joy.” 

This might be the result of some sin you had committed from 
tear of God's bondsmen, or out of desire for some status in their 
vyes, or from fear of being disgraced before them. How great, 
therefore, is your ignorance, that you should fice from humili- 
ation before a small company of God's bondsmen im this pasang 
world, but do not fear the great disgrace before the mighty 
throng, and exposure to the wrath and painfnl chasrisement of 
God, and to being driven by the Angels of Hell to the very centre 
of the Blaze, Such are your circumstances, although you are yet 
unaware of the still greater peril, which is that of the Traverse 


The Traverse 


HEN, O unfortunate one, after these terrors, think upon 
the catement of God {Exalted ie Het}: Ou the Dory hon. Wo 
shall gather wp the Godfearing to the All-Merciful im throngs, and drive 
thr evildoers to the Inferno in a mass! and Has statement (Exalted is 
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He!): Guide them 10 the Traverse of the Blaze. And stay them, for they 
shall be questioned.’ Mankind, after the terrors [mentioned 
previously], shall be driven to the Traverse, which is a bridge 
stretched over the gulf of Hell, sharper than a sword and thinner 
than a hair. Whosoever has in the world kept upright upon the 
Straight Path [asiri al-mustagim| shall bear lightly upon the 
Traverse [irap] of the Afterlife, and will be saved. But whosoever 
deviates from uprightness in this world, and wesghs down his 
back with burdens, and disobeys his Lord, shall slip upon taking 
his first step on the Traverse, and shall go to perdition. 

Now mextitate upon the terror whch shall alight upon your 
heart at the time when you behold the Traverse and its slender- 
ness, and when your eye then falls upon the core of the Inferno 
beneath you as your ears are asailed by the moaning and raging 
of Hell. 

You arc obliged tw walk over chis Traverse, despite your weak 
condimon, your palpitating beart, your quaking feet and the 
burdens which lie so heavily upon your back that you would be 
incapable of walking upon the flat carth, let alone the sharpness of 
the Traverse, How shall you fare, then, when you have set one of 
your fect upon it and tele it» sharpness, and arc compelled vo lift 
your other foot up, while all the ame people before you are 
saggering and slipping off, to be caught by the Angels of Hell 
with hooks and grapples. You shall watch them toppling over 
and falling head first towards Hell, with their feet uppermost. 

(Y. how fanl ie thar seen, leone difficile that clone. and hos 
narrow that crossing-place! Look to how your condition shall be 
when you crawl and ascend upon it, weighed down by the 
burdens which lie upon your back, glancing to your right and left 
at other men as they tumble into Hell, And the Emissary (upon 
him be peace) shall be saving. ‘O Lord! Deliver! Deliver" while 
shrieks of woe and suffering rise up from the botom of the 
Inferno (for many there are who have already slipped from the 
Traverse]. How, then, shall you fare, when your own foot slips, 
and your contrition avails you not, and you cry m woe and 
sorrow, saying, "This is what I used to fear! Would thar | had sent 
before me something for my oum life! World that I had takes a path 
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woth the Emissary! Woe is me! Would that I had never taken Neu 
a u friend Would that 1 were dust Would thar I were forgotten, 
forgetting” Would that my mother had never begotten me!” 

Then the fires catch you (and may God protect us!) and the 
Herald cries out, Fall back therein, and speak not" and there is 
Hori to do bus eo scream, gevan, deaw bicai, and shout for 
help 

How do you view your thinking now, when these perils are in 
front of you? Should you not believe in this, then how prolonged 
will be your absding with the unbelievers in the Inferno's depths! 
“huuld you bebe in it, however, but be heedless thereof and of 
making preparations for it, out of indifference, then how much 
live you lost, and how great is your sin! Of what use to you is 
your faith if it does not spur you on to the diligent quest for the 
Hatton of God (Exalted is He!) through obedience to Him, 
sul to ahandaning arte af rebellem against Him Were there to 
lw before you no terror save that of the Traverse alone, and the 
dismay felt by your heart at the peril of crossing it, then even 
should you receive deliverance it would provide such horror, fear 
Aid panic as would always suffice you. 

Said the Emissary of God (may God bless him and grant him 
peace], "The Traverse shall be set up between the two edges of the 
Inferno. Of all the Emissaries that cross with their nations, | shall 
be the first. That Day none shall speak save the Prophets, whose 
prayer shall be, O Lord God, deliver! O Lord God, deliver!" 
And in the Inferno die hooks which resemble the thorns of the 
dan bush”. Have you ever seen the thottis or rne zu dan bushes 
‘Yes, O Emissary of God," they replied. "They are like the thorns 
of the sa dim bush,” he said, except that their great size i known 
smily to God (Exalted is He!). They snatch at men through their 
works, whereby some perish, while others are lacerated but 
pe. 7 

Said Aba Sz id al-Khudri, The Emissary of God (may God 
bless him and grant him peace) once said, “Mankind shall pass 
viver the Inferno's Traverse, upon which are thorns, hooks and 


* A desert shrub with a head of peickka which, when shed, may woud the foot of 
wine Who trad) upon cm. (Lane, 1362.) 
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grapples, which snatch at them from left and right. On either side 
are the Angels, who say, O Lord God, deliver! O Lord God, 
deliver!" There are some among mankind who shall cross like a 
shaft of lightning; others shall pass over like the wind, others like 
horses at a gallop, others shall run, still others walk, while others 
crawl on their hands and knees or creep along on their bellies. As 
regards the people of Hell. those who are deserving of ir- they 
neither live nor dic. Some men will be taken on account of their 
sins and transgressions, and shall bum until they turn to charcoal, 
at which time Intercession for them shall become permitted" " 
[And he continued] to the end of the Tradition.“ 
According to [bn Mas'üd (may God be pleased with him), [the 
Prophez| (may God bless lin and grant hini peace) sand, "Gif 
shall gather together the first and the last to the tryst of a known Day" 
They shall stand for forty years with eyes raised up to heaven, 
awaiting the definitive Judgement.’ He continued with the 
Tradition until he mentioned the time when the Faithful shall 
prostrate, and then said, “Then He shall say to the Faithful: “Raise 
up your heads!" This they do, and He vouchsafes them a light in 
proportion to their works. Some will be given light like a great 
mountain which coruscates before them. Others are given a lesser 
light: some receive it in the quantity of a date-palm, while others 
are given still Jess, until the last one of them will be a man given 
light only upon his big toe, which is sometimes Wursined and 
sometimes extingurshed. When it is lit, he puts his foot forwards 
and walks, but when it is in darkness he halts“ Then he 
mentzoned the passage over the Traverse, which shall be in 
proportion to the light which men have received, Some shall 
cross in the twinkling of an eye, others like lightning, others like 
clouds, others ike shoonng stars, others ke a switt stallion, 
others shall walk rapidly, until he who has been given light upon 
his big toe shall cross, crawling on his face, his hands and his feet, 
pushing one hand forward and holding on with the other, 
clinging with one foot and dragging the other, while Hell assails 
his flanks. Thus wall he progress until he is finished. and when he 
has done he shall stand up over it and say, ‘Praised be God! He has 
granted me something never given to anyone else, for He has 


208 


The Second Part 


slelivered me from Hell after | had beheld it! Then he shall be 
taken to a pool at the Gate of Heaven, where he bathes.“ 

Said Anas ibn Malik. 'I once heard the Emissary of God (may 
God bless him and grant him peace) say, "The Traverse is like a 
sword blade," (or “as sharp as an hair”). The Angels shall save 
the believers, both men and women, and Gabriel (upon him be 
peace) will hold onto. me while I sav. O my Lord! Deliver! 
Deliver!’ Many are the men and women who shall stumble on 
that Day. 

Such are the terrifying and awesome matters which relate to 
the Traverse. Let your thoughts dwell at length upon them, for 
truly, the man who is safest from the terrors of the Day of Arising 
„lie why contespletod thems sist abundantly in shis world. Far 
God never conjoins two fears in His bondsman: whoso fears these 
terrors in this world shall be safe from them in the next. By "fear" 
do not mean a sensitivity [rigga] like that of women, whereby 
one's eyes gush tears and one's heart becomes softened upon 
hearing something, but which is followed only by swift forget- 
fulness and a resumption of one's indulgence and frivolity, which. 
s not fear at all. Rather, when one has conceived a fear of 
something one will flee from it, and when one hopes for 
something one will seek it out. Thus you shall be saved only by a 
fear which prevents you from disobeying God (Exalted is He!) 
and which «purs you on towards His obedienee é 

Of yet less value than the sensitivity of women is the fear 
harboured by fools, who, upon hearing of these terrors quickly 
seek refuge in God with their tongues, saying, I beseech God for 
aid! We seek refuge in Him! O Lord God! Deliver! Deliver! 

while persisting nonetheless in sins which will be the instrurnents 
ot their destruction. Satan lauglis at their seeking refuge taus ve ich 
God, just as he might at a man pursued by a dangerous 
Sarda in the e before him lies a castle and who 
says, when he beholds from afar the animal's fangs and its 
savagery, ' seek refuge in this impregnable castle, and implore 
the aid of its mighty structure and firm walls! Bur he says this 
with his tongue while sitting quite still; how, then, might this 
avail him against the beast? The terrors of the Afterlife are similar; 
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and there is no castle save the sincere declaration that ‘there is no 
deity save God.’ Such sincerity means that one should have no 
goal or object of worship save God (Exalted is Hel). The owe who 
takes his passions to be his god'* is far indeed from being sincere in 
his profession of God's unity, and his condition has exposed his 
soul to grave peril. 

If, however, you are unable to achieve this at all. then harbour 
love for Cod’: Emissary (may God bless bins and pram him 
peace) and be zealous to honour his Precedent, and Jong to respect 
the hearts of the righteous men of his nation, secking blessings 
from their supplications. For it may be that you shall thereby be 
benefited by his, or their, intercession, and gain salvation thereby 
if your trading-goods are few. 


The Intercession 


NOW THAT when certain of the Faithful enter Hell 
rvedly, Gad (Fvalted ic He!) shall through Mic grace 

accept the Intercession made on their behalf by the Prophets, the 
Samts, the Divines and the Righteous. In addition, all those with 
some standing before Gad (Exalted is He!) and a goodly relation 
with Him shall enjoy a right of Intercession on behalf of their 
families, kinsmen, friends and acquaintances. Be zealous, there- 
Poic, of acquisdng For youll dec sank which will permit you 
thus to intercede for chem, It is achieved by never despising any 
human creature, for God (Exalted is He) has hidden sainthood 
among His bondsmen, and it may well be that the man your eye 
scorns is one of His Saints. Likewise, never underestimate any 
transgression, for God (Exalted is He!) has concealed His wrath 
among the sins which may be committed against Him, and it 
may well be that the sin which you now commit entails His 
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to them, and shall be the Exerciser of the Intercession; and 1 do 
not boast’. 

And he said (may God bless him and grant him peace), ‘I am 
the lord of Adam's descendants, and | do not boast, [am the first 
around whom the earth shall split asunder, | am the first 
Intercessor. | am the first to be given Intercession, The banner of 
prase «hall lie in my hand": behind it shall be Adam. and then 
those who came after him. 

And he said (may God bless him and grant him peace), ‘Every 
Prophet has a prayer which must be granted, and it is my wish 
that I should conceal this prayer and make of it an Intercession for 
my nation on the Day of Arising.” 

Said Ibn Abbas, Ihe Emissary of God (may God biess him 
and grant him peace) once said, "Pulpits of gold shall be erected 
for the Prophets, who shall sit upon them, But my pulpit shall 
remain empty, for I shall be standing before my Lord, fearful that 
He might send me to Heaven while my nation remains behind. L 
shall say. 'O my Lord! My nation! My nation!” and God (Great 
and Glorious is He!) shall say, O Muhammad! What would you 
have me do with your nation?’ O my Lord" I reply, “Make brief 
their reckoning!’ And thus shall I continue to intercede until l am 
given to release men who have already been sent to Hell, so that 
Malik, the guardian of Hell, shall say, O Muhammad! I have not 
lofi any tenni of yous mation Lo the wrath of your Lord!" * 

And he said (may God bless him and grant him peace), ‘On the 
Day of Arising I shall intercede for the greater part of what is on 
the face of the earth, including both desert and town."'? 

Said Abü Hurayra, ‘Some meat was once brought to the 
Emissary of God (may God bless him and grant him peace). The 
leg being pleasing to him, he stretched out his hand towards it 
and took a bite. Then he said, "On the Day of Arising I shall be 
the Lord of the Messengers. Do you know how that shall be? God 
shall gather together the first and the last on a single plain, while 
erain easly descriprwne of the Day of hulpemene represent each Prophet as 
holding a banner (fied): that of Joseph, pamon of chase youths, is green; Noah, 


patron of those who feared God, beses a seslocoloured banner, and so forth. (OF 
Exatelegio, 1) 3n; Schimmel, 46.) 


212 


The Second Part 


anger. And never belittle any act of obedience, for God (Exalied 
is He!) has hidden His «sacri armemg acts of. oed 
to Him; thus it may be that even if it should constitute no 
more than a kind word, or a morsel of food, or a good intention, 
or anything of this nature, that such an act will entail His 
satisfaction. 

Textual proofs of the Intercession in the Qur'in and the 
Tiaditines aic legion, God (Exalicd i» Hic!) has said, rowr Lord 
shall surely give to you, and you shall be satisfied.‘ 

“Amr ibn al- Ás related that God's Emissary (may God bless 
him and grant him peace) once recited the saying of Abraham 
[upon whom be peace): ‘O my Lord, truly they have misled many of 
the people: bur whose follows me. he is of me. and whose disoheys me. 
still You are All-Forgiving, All-Merciful’? and the saying of Jesus 
{upon whom be peace): “If You chastise them, truly they are Your 
bondemen." Then he lifted up his head and said, "My nation! O my 
nation" and wept. And God (Great and Glorious is He!) said, O 
Gabriel! Go hence to Muhammad, and ask him what has made 
laur weep” Thus Lc case io hn, anl ashes hin, and. [dic 
Prophet] informed him (although He had known better than he). 
Then He said, O Gabriel! Go [again] to Muhammad. and tell 
ham that I shall grant him satisfaction regarding his nation, and 
not wrong him.“ 

And he said (may God bless him and grant him peace}, I have 
heen vouchsafed five things which were never granted co anyone 
before me: I am given victory through fear a month's journey 
Around; war spoils are made lawful to me, although they were 
not lawful to anyone before me; the whole earth has been made a 
mosque for me, and its earth made pure, so that any man of my 
sation whe ie dne eo perform the Prayer may do so; and T am 
joven the Intercession; and, while each Prophet [before me] was 
wnt to his own people alone, | am sent to the entirety of 
mankind."* 

And he said (may God bless him and grant him peace), On the 
Vay of Arising I shall lead the Prophets in prayer, and shall preach 


ihn verve is sometimes imeergeered as a reference ro che Intercession: cf. eg 
hai, TM 124 
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they are made to hear the Herald and are keenly scrutinised, as the 
mn draws ucar 30 that people suffer more misery and pain than 
they can support or bear, and they say one to another, ‘Do you 
wot behold our plight? Will you not look to sec who might 
mercede for you with your Lord?" And someone will say, ‘Goto 
Adam, upon him be peace.’ Thus they make their way to him 
and say, "You are the father of mankind; God created you MER 
Ilis hand, and blew mto you — of His 3 
»mmand the Angels to fall down before you m p A 
intercede for us ith your Lord! Do you not behold our 
predicament and plight?” But Adam (upon him be peace) replies 
1o them, saying, "Truly, my Lord is wrathful today as He has 
sever heen hefore. and as He will never be again." He forbade me 
the Tree, but I disobeyed Him. Myself! Myself! Go to another? 
tio to Noah! 

„And thus they make their way to Noah (upon whom be 
peace). O Noah! they say, "You were the first Emissary to the 
people of the carth. God has called you 2 thankful bondsman. 
lutercede for us with your Lurd! Do you not behold our plighi? 
Hut he says, "Truly, my Lord is wrathful today as He has never 
iwen before, and as He will never be again." I used to have à 
prayer [for which an answer was guaranteed | but I used it — 
my people,” Myself! Myself! Go to Abraham, God's Friend! 

* "And thus they make their way to Abraham, the Friend of 
tod (upon whom be peace) and say, "You are God's Prophet, and 
His Friend from amongst all the people of the earth, Intercede for 
us with your Lord! Do you not behold our plight?” But he says to 
them, "Truly, my Lord is wrathful today as He has never been 
before, and as He will never be again. 1 told three hes, (ond he 
nante) dica). "Myself! Myself Go to another! Go to Moses! 

„And thus they make their way to Moses (upon whom be 
peace) and say, ‘O Moses! You are God's Emissary; He honoured 
you with the bearing of His message and speech to mankind! 
Intercede for us with your Lord! Do you not behold our plight? 
Wut he says, "Truly, my Lord is wrathful today as He has never 


* INcals having prayed, "My Lord! Leave exc ene of the wnbelieveers tw the l (CQ. 
xxr ato. 
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been before, and as He will never be again. I once killed a man I 
had not been commanded to kill. Myself! Myself! Go to 
another! Go to Jesus (upon him be peace!) 

And so they make their way to Jesus and say, 'O Jesus! You 
are God's Emissary and His word, which He did convey wnto Mary, 
and a spirit from Him." You spoke to people from your cradle. 
Intercede for us with your Lord! Do you not behold our plight?’ 
But Jesus says, "Truly iiy Loud is wrathful today as He has never 
been before, and shall never be again.’ (but he mentioned no 
zin.“ "Myself! Myself! Go to another!’ Go to Muhammad (may 
God bless him and grant him peace)!" 

So they come to me, and say, O Muhammad! You are the 
Emissary of God and the Srel af the Prophet? Cod bas forgiven 
you your former and forthcoming sins." Intercede for us with your 
Lord! Do you not behold our plight?’ And so I set off, and go 
before the Throne, and fall down in prostration before my Lord. 
Then God inspires in me such praises and great glorification of 
Him as were never inspired in anyone before me, and it is said, O 
dali Lift up your head! Ask, and you will be answered: 
plead for intercession, and it will be granted you.’ So I raise my 
head, and say, “My nation! My nation, O Lord!” And I am told, 
O Muhammad! Bring in those of your nation for whom there 
need be no reckoning by the right-hand Gate of Heaven! The 
remawmung Gates Hall he for the others.” " 

"Then he said, “By Him in Whose hand lies my soul, there lies 
between two door-jambs of the Gates of Heaven a distance 
greater than that which is between Mecca and Hajir',? and that 
which separates Mecca and Rostra.” '! 

The same text is contained in another Tradition, but with the 
additional mention of the transgressions of Abraham, which were 
his saying, “This iy my Lord of the travelling star, his saying, 
“Rather, it was this, the bigger of them, that did ol the gods, and 
his saying, * Truly, 1 am unwell 
* Before his flight from Beeps OF OY mms 
* One of the miracles actnbuted to Jesis in che Qu In (Q. xix:19- pol 
A compiles of oases in caters Arabia moden al-Has3). 
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In this wise, then, shall be the Intercession of God's Emissary 
tmay God bless him and grant him peace). But individuak from 
mingt his naton, including the Divines and the Righteous, 
Jall be possessed of an Intercession also. For God's Emissary 
lmay God bless him and grant him peace) has said, Hy virtue of 
thy intercession of a man of my community a host greater than 
that of Rabf a and Mudar shall enter into Heaven.” * 

And ne sued (may God bless lim and grant um peace) A man 
hall be told, “Arise, So-and-so, and intercede!" and shall get up 
ind exercise Intercession for his tribe or his family, or for one 
man or two, all in proportion to his works. 

Said Anas, “The Emissary of God (may God bless him and 
vrant him peace) omnee said. “On the Day of Aring one of the 
people of Heaven shall look out upon the people of Hell, onc of 
whom calls out to him, saying, O So-and-so! Do you know me? 
No.“ he shall reply. By God, I do not know you. Who might 
you be?" I am the man you once passed in the world,’ he says, 
und whom you asked for a drink of water, and who gave you to 
rk. “1 know you now, he says, “i hen mtercede through this 
for me with your Lord,’ he entreats him, So he petitions God 
(exalted is His remembrance!), saying, I looked out at the people 
of Hell, and was called by one of them, who said, “Do you know 
ie?" "No," I replied. “Who might you be? "I am the man 
whom, when in rhe world yon ence asked fnr a drink nf water 
and who gave you to drink. Thus intercede for me with your 
Lord!" Permit me, therefore, to intercede on his account And 
God gives him to intercede for him, and the order is issued for 
him to be removed from Hell“. > 

Said Anas, "The Emissary of God (may God bles him and 
grant him peace) said, “I shall be the first of men to come forth 
when they are resurrected. 1 shall be their preacher when they 
come in throngs. | shall bring them good tidings when they are in 
despair. On that Day the banner of praise shall be in my hand. I 
* The teats differ ower the identity of dhis sei. According to Aparri (p.351) he u the 
sahiyh "Ue ibs AN, Tew . l c A 190) alow e, Che pumibilicy ed 
this, bee adds che name of Uways al-Qurant às an aleermuative. Rabta aed Mudar 
were two numerous wiber. 
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am the noblest ot Adam s children in my Lord s saght, and 1 do 
not boast"? 

Said God's Emissary (may God bless him and grant him peace), 
‘I shall stand in the presence of my Lord (Great and Glorious is 
He!) and” be given a robe of Heaven to wear. Then shall I stand 
at he caeli Ie side of doc Thaoas ia a place whicli shall be 
occupied by no other mam.“ 

Said Ibn “Abbas (may God be pleased with them both), A 
group of the Companions of God's Emissary (may God bless him 
and grant him peace) once sat down to wait for him. When he 
came ont and drew near to chem, he heard them talking. and 
could hear one of them saying, “How astonishing it is that God 
(Great and Glorious is He!) should have taken a Friend from 
among His creation, for He did choose Abraham 10 be His Friend. 
Another said, Hut that is no more remarkable than the speech of 
Moses, for He spoke unto him directly." And another said, “And 
Jesus was God's Word and Spirit." Said another, “And Adam 
way chosen by God. "^ Then the Emissary of God (may God bless 
him and grant him peace) came out to them, and said, I beard 
your discoursing and your wonderment that Abraham should 
have been God's Friend: it was so. And that Moses should have 
been God's Intimate [nfi]: v was so, And that Jesus shoukt have 
been God's Spirit and Word: it was so. And that Adam should 
have been chosen by God: it was so. I am the Beloved of God, and I 
do not boast. I shall carry the banner of praise on the Day of 
Arising, and I do not boast. I shall be the first to intercede, and the 
fies so be Seid tete cue dic Day of N anal Lo rut 
boast. 1 shall be the first co shake the door-rings of Heaven, and 
God shall open [its gates] for me, and J shall enter with those of 
the believers that were poverty-stricken, and I do not boast. [am 
the most noble of the First and the Last, and I do not bust“ 
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| NOW THAT the Pool is a great dignity which God has 

conferred solely upon our Prophet (may God bless him and 
y vont him peace). A description of it is included in the Traditions. 
h imr hape that (ond (Frealted He!) will grant i tr know of it 
» thes world and to taste it in the next, for one of its qualities is 
that ‘whosoever drinks of it shall never thirst again’, 

Saud Anas, "The Emissary of God (may God bless him and 
y vant him peace) once dozed off, and then lifted up his head with 
(ande, “O Emissary of God," [the Companions] asked, “Whar 
lun made you smile?" “A verse which was revealed to me lately. 
tw tephed, and recited, "In the name of Ged, the Compassionate, the 
Moraful. Truly, We have given you al-Kawthar."' until he had 
tried the chapter. Then he said, “Do you know what al- 
h amikar 18?" and we replied, "God and His Emissary know best,” 

"os a river m Meaven’, be sad, “which Lod (Great and 

, is Hel) has promised me. Upon it is abundant good: for 
upon it lies a Pool to which my nation shall repair on the Day of 
Wang Its drinking vessels are as the number of stars m the 
ay 

“aid Anas, "The Dmisary of Cod (ay Cod bless him and 
rint him peace) said, “When I was travelling in Heaven I beheld 
i ver whose banks were like domes of hollow pearls. What is 
shis, O Gabriel? I enquired, and he replied, "This is al-Kawthar, 
wheh your Lord has granted you, And the Angel waved his 
hasl and le and behold! st mad wae of rang mid "C 

And he said, "The Emissary of God (may God bless him and 
tint him peace) used to say, “The distance between the two sides 
t my Pool s like that which is between Medina and dan i or 


Amman”, ™ + 
t, 4an. 
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Ibn ‘Umar related that when His Word (Exalted is He!): Truly, 
We have granted you al-Kawthar was revealed, the Emissary of God 
(may God bless him and grant him peace) said, It is a river in 
Heaven, the banks of which ate of gold, and whose water is 
whiter than milk, sweeter than honey, and finer-smelling than 
musk, It flows over stones which are pearls, both large and 
small,”* 

Said Thawbün, the maul of God's Emissary (may God bless 
him and grant him peace), "The Emissary of God (may God bless 
him and grant him peace) said, "My Pool stretches. for the 
distance which is between Aden and Amman of al-Balqa'*. Its 


water is whiter than milk and sweeter than honey. [ts drinking 
vessels are ac the number of stars in the thy. Whoever diiuka unc 
draught from it shall never thirst again. The first people to reach 
it will be the poor from among the Emigrants.” And “Umar ibn 
al-Khattab asked, “Who might they be, O Emissary of God?" 
and he replied, “They are the wild-haired, dusty-clothed ones, 
who do not marry women of pleasure, and for whom no portals 
are opened, And Umar ibn Abd al- Aziz declared [upon 
hearing this Tradition], ‘By God! 1 have married women of 
pleasure! Fatima bint Abd al-Malik! And portals have been 
opened for me! May God have mercy upon me! I have no choice 
but to cease anointing my head with oil so that | become wild- 
haired, and mot to wask the Sauces Pan wearing until it 
becomes soiled!* 

Said Abi Dharr, I once asked, “O Emissary of God! What are 
the drinking vessels of the Pool?" and he replied, “By Him in 
Whose hand lies the soul of Muhammad, its vessels are more 
numerous than the stars and planets in the sky on a dark and 
cloudless night. Whoever drinks of it shall never thirst again, 
There pours into it from Heaven through a spout the width and 
breadth of which is like the distance between Amman and al- 


Aqaba a liquid that is whiter than milk and sweeter than 
honey." ? 


* Al-Balgi": a zegion rosghly corresponding to the moders Tramjardan. (Cf. Ibn 
Shoddad, 274.] 
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Said Samura, "The Emissary of God (may God bless him and 


arant him peace) said,! "For every Prophet there is a Pool. and 
doy shall — den one another about which is reached by a 
greater number of people. It my hope that I shall be the onc 
with the greatest number of all." 

Such — the hope of God's Emissary (may God bless him and 
grant him peace). Therefore let every bondsman aspire to be 
among those who come to it, and beware of all wishful duni 
and beguilement in believing that it truly constitutes one's hope. 
The man who hopes for a harvest is he that sows the seed, clears 
and irrigates the land, and then sits back with the hope that God 
will cause the crop to grow through His grace, and that He will 
ward off rainstorms until the ame for harvesting has arrived. As 
for the man who renounces ploughing, sowing and clearing and 
irrigating the land, and then takes co hoping that God in His grace 
will bring forth grain and fruit, he is a man of wishful thinking 
and beguilement, and is not truly hoping at all. Such are the 
hopes of the majority of mankind, and they constitute no more 
iau the beguilcment of fook, We seek refuge in Ged from 
beguilement and heedlessness, for being beguiled [by our virtue] 
from God is worse even than being beguiled by the things of this 
world. God (Exalted is He!) has said, Dv nat he beguiled by the life of 
this world, and let not the beywiler beguile you of Cod.“ 


The Inferno, and its Terrors and Torments 


Y OU who are in heedlessness of your own selt, beguiled 
OF the preoccupations of this world, which even now draw 
nigh to their end and extinction! Renounce all thought upon 
what you must leave, and turn your mind to thoughts of your 
final destination. For it has been given you to know that Hell is 
the destiny of all men, fnr it ix ssid, There ic not ome of you bul 
shall come to it, This ix a fixed ordinance of thy Lord. Then shall We 
deliver those that were Godfearing, and leave the wrongdoers therein 
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croucking.' Thus your coming unto it is certain, while your 
alvaran therefrom & no more than conjecture. Fill up your 
heart, therefore, with the dread of that destination, that perhaps 
you may make preparations for deliverance therefrom. Contem- 
plate the plight in which all creatures shall be when they have 
endured their share of the Arising's calamities. Amidst torment 
and horror shall they stand, waiting to hear the truth about their 
condition, and awaiting the Intercession of those that might 
intercede on their behalf. 

The evildoers are whelmed in shadows pierced by sheets of 
flame, as a flaring blaze overspreads, and they hear it sighing and 
gurgling from the violence of its wrath and fury. Now the 
evildoers hecame certain of their perdition, as the nations crouch 
down upon their very knees, so that even the innocent are fearful 
of an evil end. The Herald comes forth from amongst the 
Guardians of Hell, and demands, ‘Where is So-and-so, son of So- 
and-so, who did procrastinate with his soul in the world through 
lengthy hopes, who did waste his life in works of iniquity?” And 
the Angels make haste towards him with rods of iron, and 
confront him with terrible threats, and drive him away to the 
fierce torment, casting him head over heels into the Blaze's 
depths. "Taste it!’ they say to him. “Truly you are the mighty one, 
the noble! Dwell now in an abode with straitened sides, gloomy 
passageways and shadowy dangers Therein the prisoner skall 
dwell for evermore, Therein the fires are stoked up. Therein their 
drink ss boiling water, and their place of refuge is the Blaze." The 
Guardians of Hell beat them, and the Abyss unites them. They 
hope only for obliteration, but there is for them no salvation. 
Their feet are pressed to their forelocks, and their faces are black 
from their sins, Um every side they cry out. trom every direction 
and place they scream aloud, O Milik! The threat has come true 
for us! O Malik! We are weighed down with iron! O Milik! Our 
skins have become roasted! O Malik! Release us from here, for 
we shall not return [to our former sins)! 

But the Guardians nf Mell shall ssy, "Nhat folly! There is se 
place of safety, and for you there shall be no escape from the 
abode of degradation! Fall hack therein, and speak not^ Were you 
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to be released from it you would return to that which was 
forbidden you! At this they despair, and for their unmindfulners af 
God? they lament. But repentance cannot help them, neither can 
they be succoured by regret. Instead, they are thrust down upon 
their faces, chained and fettered, with Hellfire above them, 
Hellfire beneath them, Hellfire on their right and Hellfire on their 
left, so that they drown in a sea of* fire: their food is fire, their 
drink is fire, their apparel is fire, their resting-place 1s fire. They 
dwell among fragments of flame and garments of lar.“ flayed with 
rods and weighed down by shackles, as they writhe in its narrow 
passages and are broken in its depths, cast about from one side to 
another, boiled in water as water boils in cauldrons. Each time 
they shriek out in grief and lamentation scalding water ix oe 
over their heads, melting away their skin and what is in their bellies. 
There are iron rods for them" which splinter their brows. Pus bursts 
forth from their mouths, and their livers are lacerated by thirst, as 
the pupils of cheir eyes flow out over their cheeks, the flesh of 
which has peeled away. Their skin and hair are plucked out, but 
«t often as their skins are consumed We shall exchange (hem for fresh 
skins." Their bones are denuded of flesh, but their spirits remain in 
their veins and arteries, which hiss as they are scorched by the 
flames. In the midst of this they Jong constantly to die; never, 
however, shall they do so 

How would you be were you ro behold them when their faces 
have turned blacker than charcoal, and when their eyes have been 
put out, their tongues struck dumb, their backs broken and their 
bones snapped, their cars and notes severed, their skin torn, and 
their hands shackled to their necks, and their forelocks pressed 
against their feet as they walk upon the fire on their faces, 
stepping with their eyeballs upon spikes or rons The raging fire 
shall have entered into the depths of their every part, as the snakes 
and scorpions of the Abyss cling to their extremities. 

This being a partial’ summary of their circumstances, you 
should now look into a detailed exposition of the terrors [to 
which they are exposed] Think zen npon the valleys of the 
Inferno and its narrow ravines, for the Prophet (may God bless 
him and grant him peace} has said, ‘In the Inferno there he 


221 


THE REMEMBRANCE OF DEATH 


seventy thousand valleys, each of which has seventy thousand 
ravines, in cach of which are seventy thousand serpents and 
seventy thousand scorpions. The unbeliever and the hypocrite 
shall have not have respite until they have been cast down upon 
cach one of them. 

Said Ali [may God ennoble his face), The Emissary of God 
(may God bless iim and grant him peace) unce said, WE sock 
refuge in God from the Chasm of Grief.” or “the Vale of Grief." 
And he was asked, “O Emissary of God, what is the Chasm of 
(rief? of “the Vale of Grief?" and he replied, “A vale in the 
Inferno from which the Inferno itself seeks God's. protection 
seventy times each day, which God (Exalted as He!) has prepared 
for the ostentatious reciters of the Qur'an." "? 

Thus is the compass of the Inferno, and of its ramifying valleys, 
which are in proportion to the number of worldly passions; just 
as the number of its gates is seven, being the number of the parts 
with whicds a siam siny They ate layered one above die otlici. dic 
uppermost is the Inferno [Jahannam], then comes the Blaze 
[Sagar], the Flame [Lara], the Furnace |al-Hutama}, the Fire Jal- 
Nair] Hellfire |al Jehin] and the Abyss [ah H3unya] ^ (mtem 
plate the depth of the Abyss, which is without limit, just as there 
is no limit to the desires of this world; for just as one workdly 
desire ends only in another which is yet stronger, so the Abyss of 
the Inferno ends only in another Abyss which v yet morc 
profound. 

Said Abii Hurayra, Once, when we were with the Emissary of 
Gud (uray God U⁶n Tins aed piaus Lint poarc) we hearg the 
sound of something falling. “Do you know what that was?" he 
asked, and we replied, “Gad and His Emissary know best." That 
was a tock.” he «id. “which was cast into the Inferno seventy 


* 


years ago and which has only now reached its floor". 
* These are all terns wiad ia the N An (respectively, eg. VIT: 15; 1XXIV2A LXX IS. 
CIV.&, SING, LXXIX 39; Cry) where, however, no such haerarchical arrangement is 
specified. CF T. O'Shaughnessy, "Ihe. Seven. Names for Hel in the Quin", 
BSOAS a6 (1961), 444746; for the geography of Hl more. gowraliy x 
Ewan 195-65. The fur tier iy alent always kmown is Juhannam, sexi 
tonstiutes à temporary guegacary for moeecheisn guilty af moetal sim 
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Uhen consider the discrepancy which exists between its ters, 
tor truly, the Afterlife is greater in degrees and greater in preferment. 
, as the indulgence of men in this world varics, some being 
vugrrossed in it and gathering it in as though they were drowning 
io it, while others plunge into it to a limited depth; in like wise 
Hfell’s grasp upon them shall vary, for in truth, God does mot commit 
wryustice, even «o muc as an atom weight. ^ Thus the varices of 
punishment do not bear in upon all who are in Hell in every 
circumstance; rather everyone has a known limit which ts 
proportionate tes his rebellioueness and «in The least tormented af 
them, however, would gladly renounce the entire world in order 
to ransom himself therefrom because of che extremity of his 
plight. Said God's Emissary (may God bless him and grant him 
peace), "The least tormented of Hell's denizens shall, on the Day 
of Arising, wear sandals of fire, the heat of which will cause his 
brains to boil." Contemplate the state of this man, who has been 
shah wish Lighily, aud consider how muss be the state sf one who 
is treated with rigour. And should you ever doubt the intensity of 
Hel!’s torment, then merely bring your finger near to a flame and 
draw a comparison from that. Then know that your comparison 
s mistaken, for there is no correspondence between the fire of this 
world and that of the Inferno; but since the pain produced by fire 
n the greatest in the world, the pain of the Inferno is described in 
terms thereof. Nay, were Hells inhabitants to come across fire 
such as ours they would plunge into it submissively in order ti 
thy from their condition. 

thie has heen evpressad in 3 member of Tradir&ons Tr is sid 
that the fire of this world is washed with seventy waters of mercy 
sn that men might abide it.“ And the Emissary of God (may God 
bless him and grant him peace) described the nature of the 
niemal fire quite clearly, saying. “God (Exalted ts Me!) ordered 
Hell co be stoked up for a thousand years until it became red; then 
u was stoked up for a further thousand years until it turned white; 
thon it was ctoked up for another thousand yeare unl it became 
blick, Black it is, and shadowy," 

And he said (may God bless him and grant him peace}, ‘Hell 
vomplagied to its Lord, saying, "O my Lord, onc part of me has 
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been consumed by another!" and it was allowed two breaths, one 
m winter and the other m summer. Thus the greatest hardship 
you endure in summer is from its heat, while the most severe time 
of winter is from its bitter cold [al-zamharir|*, 

Said Anas ibn Malk, "The unbeliever who was the most 
comtortable of men in the world shall be brought forth, and it 
shall be said, "Dip him inte Hell for one instant!“ He is then 
asked, “Have you ever experienced any comfort?” "No," he 
tepes. ihen the man who had suffered most m the world is 
brought, and it is said, “Dip him into Heaven for one instant!" 
Then he is asked, “Have you ever experienced any suffering?” 
ad lis pics, “Not” 

Said Abi Hurayra, “Were there to be a hundred thousand or 
more people in the Masque”, and only one of che inhabitants of 
Hell were to cxhalc, every une uf dion would perish,” 

One of the Divines said [commenting on the text| Their faces 
are scorched by Hell, and they scowl therein; "It scorches them all at 
ance, and leaves ne desh on their boucs witluut terug it down 
around their ankles," 

Next look to the foulness of the pus which shall flow from 
their hodies intl they are submerged in it entirely; the: is glassy.” 
Sani Aba Said al-Khudri, "Ihe Emissary of God (may 
God bless him and grant him peace) said, “If one pail of the 
Inferne's ghassig were te he voided inte thie world ir would 
pollute the lives of the entirety of its inhabitants”.* And this shall 
be their drink: for as they cry out from thirst each one of them is 
Riven a water of pus to drink, which he gulps down, barely ahle to 
swallow it, and death comes to him from every side, hut ke dies not, And 
when they cry for help they are succoured with water like molten lead, 
which burns faces. An evil drink, and a foul place of rest? 


nden u vatiounly understood to mean ‘cold’, ‘cold air’, ur aliesnatively an icy 
pat into which the unbeliever is tsriwn. (OF Escenologia, 156 8) 

* Of Medma. 

"ame Mas ed, according to Zabidi (x. $14) 

"Ch O xxxwurc ixxvuris imcerpneed in Lane Ip-2258) as icht. "buck 
purulent matter“, oe the wart of che siabetanty of Hell, or an "estere cold’, CF 
alsa Excatdogia, 1440. 
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‘Then behold their nourishment, which is the frust of the troc 
wamed} Zaqaqüm, as God (Exalted is Hel} has said, Then, O yiu 
misguided deniers, shall you eat from a tree of Zaggiim, filling your 
fe lies therewith, drinking boiling water there, drinking even ar dors the 
thirsty camel? And He has said (Exalted is He!), It ts 2 tree which 
vermes from the base of Hell, rhe mat of which resembles the heads of 
vils. They shall cat therefrom and fill their stomachs; then theirs isa 
mixture of boiling water. Then their renern shall be o Hellfire? And 
(he sud (hxalted is Hel), They stall enter a rowing firn, nad De given 
louling water to drink. And He said (Exalted is He}, Truly, We 
hiwr fetrers, and Hellfire, and choking food, and a painful torment’? 

‘wid Ila ALbas, "The Umisary of God (may God blea him 
wd grant him peace) said, "IF but one drop of Zagqüm were to 

tall inte the oceans of this world ir would pollute them for all sts 
habitante. How shall it be, then. For rhe man whose nourish- 
vient it has become?" * 

Suid Anas, The Emissary of God (may God bless him and 
verant him peace) said. "Desire what God has encouraged you to 
leute, and beware and fear what God has encouraged you to fear, 
which is His torment and chastisement, and the Inferno. For 
nuly, were there to be with you in the world in which you live 
ne droplet from!’ Heaven it would sweeten st for you, and at but 
one droplet from Hell were to be with you the world it would 
il it for you.” * 

Sad Abu'l-Varda, Ihr Emissary of God (may Gud bles lii 
wad grant him peace) said, “Hunger will be cast upon the people 
^ Hell until it itself becomes equal to the torment they are in. 

tiwy shall clamour for food, aid ave yiveu succour wish food 
(oom hitter thornefrait, which neither nourishes, nor satisfies hunger.” 
od again they clamour for food, and are gawen succour wish 

val wich chokes them They remember thar n the wild 
e wed to drink to relieve choking, so they clamour for a 
nak. and boiling water is passed up 10 them with iron hooks, 
lun when st ames near co them at scorches their faces, and when 
it voters inte their bellies their insides become lacerated, ‘Call the 
Hoanhans of the Inferno!’ they say, and they petiton them, 

avis, "Pray to your Lord to lighten our chastisement for onc 
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renounce the world solely on its account, and to prefer it to what 
must necesurily he spoilr 3nd Ince 

And how might this be otherwise, when its inhabitants are 
secure monarchs enjoying diverse pleasures, who shall have 
therein al] that they desire, each day attending before the Throne 
and gazing upon the noble Countenance of God, winning 
thereby that which puts an end to their gazing at and attending to 
all the other delights of the Gardens? Unceasingly they move 
from one variety of blessing to the next, safe from ever suffering 
their loss, 

Said Abii Hurayra, “God's Emissary (may God bless him and 
grant him peace) has said, “On the Day of Arising a herald shall 
call vut, saying, "You shall be m health, and never tall all! You 
shall live, and never die! You shall be young, and never age! You 
shall be in comfort, and never in any hardship! This is what He 
has declared (Great and Glorious is He!): And they were called: 
‘This is Heaven; you have inherited it because of what pou used to 
da’ . 

Whenever you wish to know the attributes of Heaven, read the 
Qur'in, for there is no discourse higher than that of God, Read 
from His statement, And for him that feared the standing before his 
Lord shall be two gardens” to the end of the Chapter of the All- 
Merciful”; likewise the Chapter of che Event“ and certain other 
Chapters. And should you wish to know the details of its 
attributes from the Traditions, then consider them now after 
having discovered them in sum. 

Contemplate firstly: 


The Number of the Gardens. 


Said the Emissary of God (may God bless him and grant him 
peace) [commenting upon] His statement (Exalted is He}, And for 
him that feared the standing before kis Lord shall be two gardens: 
"Two gardens whose vessels and their contents shall be of silver, 
and also two gardens whose vessels and their contents are of 


234 


The Second Part 


poll ^ In che Garden of Eden,“ all that shall prevent them from 
ovg these Lord shall he His Cloak of Glory ™ 

Then look to the Gates of Heaven, for there are as many of 
‘wen as there are virtues, just as the gates of Hell are as the 
wamber of vices. Said Abū Hurayra, The Emissary of God (may 
taul bless him and grant him peace) once said, “Whoever meets 
ile expense of a couple's marriage from his own wealth for the 
»v ot God shall be summoned from every gate of Haven. 
in has eight gates: whoever was of the people of Prayer shall 
1« valled from the Gate of Prayer; whoever was of the people of 
1 sting shall be called from the Gate of Fasting; whoever was of 
tle people of Charity [al-sadaga] shall be called from the Gate of 
brut and whoever was of the people of the Holy War shall be 
«alle from the Gate of the Holy War.“ And Abü Bakr (may 
tant be pleased with him) said, “By God, not one of us minds 
tom which gate he shall be summoned, But shall anyone be 
uuõoned from them all?" “Yes,” he replied, “and 1 hope that 
vn shall be amongst them“. 

Asim ibn Darra related that ATT (may Gud cuacble Ius facc) 
ne made mention of Hell, stressing its enormity in a way | do 
n now recall, and then said, “And those that had feared their Lord 
deel be driven to Heaven in troops? until they reach one of its Gates, 
where they shall find a tree from the foot of which two springs 
vush forth. They repair to one of them, as they have been 
utucted. and drink. Thereby all the grief and hurt which lay in 
lauf bellies is removed. Then they make their way to the other 
where they purify themselves, whereupon the expression of 
ele steals over thesr faces. From this time on their hair never 


V'wimably his listeners would have been aware of a ubscquent verse: And bende 
Hom ll he two ever gerdens IU 
* Whether this Eden is identical with that lost by Adam is a matter of dispute among 
the cheologsam, hlamie belief has usually set che primordial Garden aop a 
imam, perhaps im Syria, Persia, Chaldea ce India: "Adam's Peak’ in Ceylon 
names eo this day a cencre of Musim pilgrimage (CE Escatologis, 193-0.) 
g 10 Ihn al Arabs (apad Excerologia, 1300; 23173) Eden is the highest of the 
vw reir cwadel (gaske). and thie would seems to be supporsed by the hadik 
I here hy cue author. Nevertheless, ocher Traditions (cf. Bayhagi, Ba th, r58- 
a) dicate that the Firdews will be the highest of a 
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changes, and their heads never become dishevelled; it is as though 
they had been anointed with oil. Then they come to" Heaven, to 
be told, ‘Peace he upon you; good you were, so enter it for evermore.” 
Then the Pages meet them, and move around them as the 
chikiren of the world move around a relation? who has returned 
after a period of absence. ‘Rejoice! they tell him, ‘for God has 
imashi c Ra you setli bunuus!” And a youth gucs Corde frum 
them to one of his Large-cyed Houri wives, and says, '5o-and-so 
has arrived" using the name by which he was called in the world. 
“You saw ham! she cries. and he answers, ‘Tsaw him indeed. and 
he is following me.” And, overcome by rapture, she goes to the 
threshold. When he arrives at his house he gazes at its founda- 
tions, which are of one pearl-stone, over which stands a palace of 
red, green, ycllow, and every other hue; then be rases his bead 
and looks to its roof, which is as lightning, and did not God 
{Exalted is He!) decree otherwise, it would almost snatch away his 
aught. 

Ihen be lowers his head, and there are his wives, and goblets 
set down, and cushions ranged, and silken carpets spread." He lies back 
and declares. ‘Praised be God. Who did puide ws to this; we would nat 
have been guided had He not guided ut. And a herald calls out, 
saying, “You shall live and never die; you shall abide and never 
depart; you shall be in health and never in any sickness " * 

Said the Emissary of God [may God bless him and grant him 
peace), On the Day of Arising | shall come to the Gate of Heaven 
and ask for it to be opened. "Who are you?" the Guardian shall 
ask. “Muhammad,” ! shall reply. “J have beca commanded,” Iu 
says, "never to open this gate for anyone before you", 

Now think upon the number of Heaven's Chambers, and che 
diverse levels of exaltation therein. for tmily the Afterlife is greater in 
degrees and greater in preferment.? Just as there exists an external 
discrepancy between men in their outward good works and in 
thar praiseworthy inward virtues, so shall there exist an external 
discrepancy m thea reward. 1 hus. i the highest degree should be 
your quest, then strive to ensure that no-one surpass you in 
obedience to God (Exalted is Hel), for He has enjomed rivalry 


and competition upon yor i segard, saying (Exalecd is Hc), 
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(tace one another for forgiveness from your Lord,'* and For this, let 
those who would compete, compete.” It is remarkable that were your 
companions or neighbours to outstrip you by having 2 single 
«dirham more than you, or more numerous children, or by 
landing higher edifices, you would be oppressed by this and 
your breast would be constricted, and your life would be 
tefouled by envy. Yer the best state for you a roidenie in 
Ifeaven, and [even] there you shall not be safe from being 
»utdone by others who have won gifts unparalleled in this world 
m "me entieetp 

Said Aba Sa id al-Khudri, ‘The Emissary of God, (may God 
bless him and grant him peace) once said. I he people of Heaven 
shall behold the people of the Chambers above them just as you 
behold the morning and evening star when it lies above the 
homzon; so great is the discrepancy between them m merit.” “O 
Emissary of God," [the Companions| said. "These shall be the 
tnanstons of the Prophets, who alone may attain to deco.” "Dui 
1," he replied. "By Him in Whose hand bes my soul, therem 
shall be men who had faith in God, and believed the Messen- 
pers t * 

And he said also, The people of the Highest Degrees? shall be 
wen by those who are beneath them just as you behold à rising 
srar in che horizons of the sky. Abū Bakr and Umar shall be 
among them; nay, higher seal" * 

Said fabir, The Emissary of God (may God bless him and 
grant him peace) said to us, "Shall I not speak to you of the 
net of Heaven?" "Please du, O Luissuy of Cil," we 
replied, “may God bless you and grant you peace, and may our 

As su often when disruwing the details of the next life, the Islamic autboeies have 
fae chivo mucli as ibe way vf consensus regarding coe comune of ino eee 
barg. Al-Hakim A- Tirmidhi, who css dei Tradition Nu, 279) expli 
that ‘the Penple of che Chambers are the People of “Iiliyin, whose rank is so exalted 
«go be near the Throne! and awerts that the root gh-r-f can bear the messing of 
tashana" Quisulil pppd ata) abe deles as ee as ihe Eye 
sachet of Heaven. Accurdemr to Zabkfi, however, the gharaf arc simply “high 
pales! (Zabidi x. 524) 

7 Vie word and-en amd, tendered here as "higher still, can dg, well be read to 


„ “ota ooa bow - E. * (CIE 1. . 1 Ag., Nd pa, v. 833 
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mothers and fathers be your ransom!” And be declared, “In 
Heaven there shall be Chambers of every kind of precious stone. 
Their exteriors shall all be visible from within and their interiors 
from withour, Inside them shall be joy, pleasures and happiness 
such as no eye has seen, no car heard, and whoch has never 
occurred to mortal mind." " “O Emissary of God!" we said, “For 
whom shali those &,nambers ve: And he replied, tor those 
who spread abroad the greeting of peace, who give out foad, 
who fast at length and pray at night when the people arc asleep." 
HO DLasossy uf Cand! wre ral SAd wir eight sustalis sunl: a 
thing?" "My natn can sustain it,“ he said, “and E shall tell you 
how. Whoever meets one of his brethren and greets him or 
replies to hie greeting hoe epread abroad the greeting of peace. 
Whoever foods his family and dependants so that they are satisfied 
bas given out food. Whoever fasts the month of Ramadan and 
three davs im every other month has fasted at lenprh And 
whoever prays the Night and the Dawn Prayers with a congrega- 
tian has prayed at night when the people are asleep; meaning the 
Jews, the Christians and the Zoroastrians." '* 

The Emissary of God (may God bless him and grant him 
peace) was once asked about His statement (Exalted is He}, And 
goodly dwellings im. gardens of Eden?! and he replied, "They are 
palaces of pearis, in eacn ot which are seventy ruby mansons, in 
tach of which are seventy emerald rooms, in cach of which are 
seventy beds, on cach of which ate seventy mattress of every 
lus, vna caedi of „. is a wih he, e ue d Large you 
Houris. And in every room there are seventy tables, on each of 
which are seventy varieties of food. In every house are seventy 
serwantepifle Fuery mommy the believer chall be given strength 
enough to enjoy all of this." 
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tree, and I had never bebeved* that in Heaven there could be a 
tree which causes harm.” “Which tree is that?" he enquired, 
“The bote-tree Idi. he replied. "which hac rhome" Rue he 
answered, "God (Exalted is He!) has said, And thornless fote-trees:” 
He shall remove each thorn and replace it with a fruit, each of 
which shall open up to provide seventy-two varicties of food rnn 
two of which shall be the same.” “ 

Saad Jarir ibn ‘Abd Allah, ‘Once, when we were resting at al- 
Satfab, we beheld à man whom the sun had almost reached 
sleeping beneath a tree. "Take this leather mat and provide him 
with some shade," I told my servant-boy, and this he did. And 
when the man awoke it transpired thar it was Salman, so | went 
over to him ro greet nm. 70 fariz," he said, “Be humble before 
God, for truly, whosoever is humble before God in this world 
shall be exalted by Him on the Day of Arising. Know you what 
are the slimihews fgn] on (ae Day of Arismg? id not, i 
replied, and he declared, “Injustice [zulm] between men." Then 
he picked up a twig so «mall that I could hardly sec it, and said, 
“O  Jarir! Were you to requcat c- this in Heaven you wouid be 
unable to find it.” “O Abū Abd Allah!” [ said, "But what of the 
palris, and the other trees?” "Their roots," he answered, "shall be 
of pearl and gold, above which shell be the fruit“. 


I he Kaiment of Heaven's People, 
their Furnishings, Beds, 
Divans and ‘Tents 


VOD (Exalted is He!) has said, Thereir shail they be decked in 
bracelets of gold and parl; therein shal! their raiment be of sil." 
There are à great number of verses pertinent here, alrhough the 
details are tortheoming only in the Traditions. Aba Hurayra has 


* CÉ the surement of the Prvplt as recorded by Muskm (Wier, sti]; * 
= 46): ice leu 
Wall e shes neni e Day af Asing’ $6]: "Iegusice zulm] 
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The Wall of Heaven, its Lund,' 
Trees and Rivers 


ONTEMPLATE the appearance of Heaven, and medi- 

tate upon the rapture of its inhabitants and the sorrow of he 
who 15 densed st because of his satisfaction with the world as a 
substitute. 

Said Abü Hurayra, "The Emissary of God (may God bless him 
md grant him peace) said, Tbe Wall of Heaven is of silver and 
guld bricks, while its soil is of saffron and its earth of musk".* 

And he was once asked (may God bless him and grant him 
peace) about the voi] of [1caven, and he replied, "Iz is of white 
flour and parc musk’.* 

Said Abū Hurayra, "The Emissary of God (may Gad bless hirn 
mid grant him peers) hac «aid, “Whoever wold like God (Grear 
and Glorsous is He!) to give him wine to drink in the Afterlife 
should renounce it in this world. Whoever would like God to 
vive him alk to wear in the Afterlife should renounce it in this 
world. The rivers of Heaven rise beneath hills” (or "mountams"] 
"of musk. And were the finery of the lowliest of Heaven's people 
10 be compared with that of the inhabitants of this work, the 
hnery with which God (Great and Glorious is He!) bedecks one m 
the Afterbfe would prove better than afl che finery of this 
world." “ 

Said Abū Hurayra, The Emissiry of God (may God bless him 
and grant him peace} said, “In Heaven there hes a tree in the shade 
uf which a rider could journey for a hundred years without 
traversing it, Mecit, if you wash, lid slisde scitgercad, ™ 

Said Abū Umima, “The Companions of the Emissary of God 
(may God bless him and grant him peace} used to say, "In truth, 
(Iw (Crear and Cllerious is Hel) will honrhe ic hy the nnm ade 
and their questions." For a nomad once came and sud. “O 
Vanissary of God! In the Qur'an God has mentioned a harmful 
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narrated that the Prophet (may God bless him and grant him 
er) once said, ‘Whoever enters Heaven shall find comfort and 
diesen, lis gaa icska aliall iaat eee iiicaslliaie, ee aliall 
les youth ever come to an end. [n Heaven there Hall be that 
which no eye has seen, no car beard, and Which has never 
oaried ie aortal said” 

^ man once said, O Emissary of God! Tell us of the raiment of 
Heaven's people: is it to be something created [directly |, or shall it 
Le woven? ihe Emissary of Lod (may Lod bless him and grant 
lum peace) fell silent, as some of the people laughed, but then 

isl. “Why do you laugh at a man without knowledge of a matter 
dni asks Ome possessed of st? Nay, rather the fruits ot Heaven 
Jll open up ta [reveal] it twice [in every day]. 

Sud Abū Hurayra, "The Emissary of God (may God bless him 
smi tant him peace) once said, “The aspect of the fins throng zo 
ter Heaven shall be as the moon on the might when à is full. 
nem shall they never spit, seze, or void their bowels. Their 
ls and their combs shall be of gold and silver, and their sweat 
all be musk. Each one of them shall have two wives the marrow 
m whose legs i visible through thesr flesh, so beautiful are they 
| here arise no differences among them, neither any enmity: their 
Ie arts arc as onc. By morning and eve they proclaim the glory of 
Coal And in another version [we read], And upon cach wife 
hall he seventy gowns." 

Amd he said (may God bless ham and grant him peace} 
lo amenringl upon His ward Exalted & Heh. Therein shall they 
„ Ad in bracelets of gold "They shall be wearmg crowns the 
lunublest pear] of which would illuminate the carth from East t 
Wea" 

Atul he said (may God bless him and grant him peace), "Each 
ot is a hollow pearl whose height shall be sixty miles, and m 

uh coner of which the believer shall have a family unseen by 
Hw others! This has been related by a-Dakhari in the Sahm 

Saad Ibo Abbas, “A “rent” will be a hollow pearl one league 

eom aud wall Less Rin e cheese Dapo of eld. 
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Said Abii Sa id al-Khudri, “The Emissary of God (may God 
bless him and grant him peace) once said [commenting] on His 
word (Exalted i Heh Awd raised coucher® "The disrance een 
two such couches shall be as the distance between heaven and 
earth.» 


The Food of Heaven's People 


N THE Quen there ie a deccription of the food of Hleaven’s 

people, which includes fruit, plump fowl, mannah and quails, 
honey, milk, and innumerable other varieties. God (Exalted is 
He!) has said, As often as they are reoaled with fad of the fruit theron? 
they say, This is what was given ws aforetime. And (1 is given to them in 
resemblance.” 

God (Exalted is He!) has also and in many contexts made 
mention ot the drk which Heaven's people shall enjoy. Said 
Thawhan, the mai i of the Emissary of God (may God bless him 
and grant him peace), I was once with God's Emissary (may God 
bless han aud grant him peace), when one ot the rabbis ot the 
Jews came and posed some questions. At length, he asked, "Who 
shall be the first to cross“ meaning the Traverse—and he 
replied, "The poor among thc Dungsaub", And ube Jew 
inquired, “And what shall be their prize when they enter into 
Heaven?" “The tip of the fish's liver,"^ he answered. And he 
asked. "After that what «hall their nourishment be?" “The bull 
of Heaven", he replied, "which used to graze at its peripheries, 
shall be slaughtered for them”. “And what shall be their drink?" 
he enquired. It shall be from a spring therein named Salsabil.” 
came his answer. And che rabbi said, "You have spoken truly". 


"aida keid alkat Ziydda! [missing in Taharini's vervon given m Haythami, 
Mejren . gtt) Reve has the sense uf a ‘tip’, according te NawawTs eee 
(Sherk, ti. 237). In the Dives (js 102) a u aswrted that the people af Heaven w car 
the liver of the fnh which supports the soven earths howewer the synificance of the 
coent TCÍmalos somewhat opaque 
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drink which is as white as silver, with which they set à final scal 
upon their drinking, Were onc of the people of the world to dip 
his hand therein and then bring it forth, no living thing would fail 
to perceive its fragrance.” 


The Large-Eyed Houris and the Pages 


HESE ARE described repeatedly in the Qur'an, and are 

given a further exposition in the Traditions. Anas has related 
that the Emiwary of Gad (may God bless him and grant him 
peace) once said, “A single morning or evening m the path of 
God" is better than the world and all it contains. An area in 
Heaven half a bow's length around, ot the space whach one’s foot 
occupies is berer than the world and all it contains. Were but one 
of the wives of the people of Heaven to look out upon the earth 
she would illummate ir entirely, and fill [the space] between 
[heaven and carth| with perfume. The covering [madf] which is 
upon her head’—meaning her scarf |kkimār|—"is better than the 
world and all it contains." 

Said Abū Sa'id al-Khudri, "The Emissary of God (may God 
bless him and grant him peace) said, |commenting] upon His 
statement (Exalted is Hel}, As though they were sapphires and pears 
“When one comes to behold her face in her tent it is parce than a 
mirror. The smallest pearl upon ber would light up all that is 
berween East and West. She shall be dressed in seventy garments 
through which his gaze passes until he espies the marrow of her 
leg underneath.” " 

Said Anas, ‘The Emissary of God (may God bles him and 
grant him peace) said, “When I was taken an the Night Journey" 


“Le. partcipotiegr n the Holy War 

“allo” the Prophet's miracidous inurney from Mecca tu lerusalem AF. 0). aww: 1) 
which eulecenatod in the avrg, be ascension chrough the seven Seavene Many 
Muslim descriptions of Heaven and Hell are drewn from thn event: cf Exatalsgia, 
y-139, Semeni i49 173 
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Said Zayd ibn Argam, ‘A man from the Jews once came mto 
the presence of God's Emissary (may God bless him and grant 
, pesce) atid paid, “O Alul-Qusia! Do you aot chin char the 
people of Heaven shall cat and drink therein?” saying to his 
companions, “If he concedes this to me then | have conſuted 
haa!" Aud God's Luuxary (may Cod bles kim and grant kim 
peace) said, “Even so, By Him in Whose hand lies my soul, one of 
them wil! be granted the strength of a hundred in cating, 
drinking and sexual relations.’ And the Jew said, “The man who 
eats and drinks must needs relieve nature”, bur the Emissary of 
God {may God bless him and grant him peace) replied, “They 
skall relieve nature by means of à sweat which flows upon their 
skins like musk, after which their belles become slender once 
more 

Said the Na- Ad, "The Emsary of Cod (may Cod bles him 
and grant him peace) said, "Y ou shall only have to behold a bird 
m Heaven and desire it for it to fall down before you roasted", ™ 

Said Ifudhayfa, ‘The Emizary of Cad (may God ble him and 
grant him peace) once said, "In Heaven there shall be birds like 
great camels,” "Will they be tender, O Emin of God?" asked 
Aba Bakr, and he replied, Those chat eat of therm shall be mere 
, and you are among those that shall eat of them, O Abū 
Hakr.” * 

Saad Abd Allah tha "Amr, [commenting| upon Has word 
(Exalted is He), They are served around with trays? "They will be 
served around with seventy trays of gold, cach of which contains 
a variety of food the likes of which are not" precent in the others 

Said Abd Aluh ibn Mas'üd (may God be pleased with him) 
{commenting upon the text] Its composition is of Tasnim? "Ir is w 
te mixed for the People of the Pigh Hand, and will be drunk 
solely by the Ones Brought Nigh."* 

Said Abu'l-Darda’ (may Gad be pleased with him) [oommert- 
weg] on His word, (Exalted is Hel}, Fer spol je , “Thie de 3 


“Ser bicroducpesn, poit The verse fullumang the one quoced ater rum A seni 
fever nies Aall donde the CO Neenghe NUR. 


3435 


The Second Part 


| entered Heaven at a place called al-Bidukh*, where there were 
tents of pearls, sapphires and green chrysolite, And it was d. 
"Peace be upon vou. O Emissary of God! "O Gabricl, 1 asked, 
“what was that call?’ ‘It came from the women secluded in tents, 
he replied, “who asked leave of their Lord to greet you, which He 
granted’. And suddenly they began to say, “We arc the contented 
ones, and shall never be vexed. We are the eternal ones, and shall 
never pas away.” And God's Emissary (may God bless him and 
grant him peace) recited His statement (Exalted is He!), Howris 
secluded in tens. 

Said Mujahid, [commenting] on His statement (Exalted is Hel), 
And wives purified ‘Of menstruation, excrement, mucus, semen 
and childbearing’. 

Said al-Awzi'i [commenting] on His statement (Exalted is 
He"), Happily employed? ‘In the defloration of virgins’ 

A man once asked, O Emissary of God! Shall the people ot 
Heaven enjoy carnal relations?" and he replied, ‘Every man 
therein shall be given in a single day the capacity of severity of 
you ^ 
Said Abd Allah itn “Umar, The lowest in rank of Heaven's 
people shall be a man with a thousand servants hastening busily 
om his account, each of whom is about a different cask.” 

Said the Emiwary of God (may God bless him and grant him 
peace), “A single man m Heaven shall wed five hundred hauris, 
four. iasan eee, and sagit eee Alueet wenns 
und shall embrace each one of them for a period equal to his 
lifetime in the world’.” 

Said dhe Pi Et inay God blew him and grant ham peuec), "In 
lcaven there i a market in which there is neither purchase nor 
sale, but only images of men and women, Anyone that desires an 
mage may enter intra ir And in Heaven therr ic a best of the 


large-eyed Houris, who lift up their voices in a sound the likes of 


* (Vewalisstion unces) “Biduike” n th: Arameo-Poruan name of the planet and 
paddas Venus cf. DE. Macdonald, aet "Badüb' ai EP (SAppl aux. Gc. 3], 153- 
à Pe nr of Uu thie ratum itu the less aar ic adi acer js nos at 
e eee! 
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which has never been heard by any creature, saving, “We are the 
eterna] ones, and shall never pass away, We are the joyful ones, 
and shali never grieve, We are the contented ones, and shall never 
be vexed. Blessed, therefore, is he who shall be ours, and for 
whom we shall he." "? 

Said Anoo {mey God be pleased with him), The Duiipa p of 
God (may God bless him and grant him peace} once said, “The 
Houris of Heaven shall sing, “We are the houris beautiful, kept 
hidden for spouses honourable’. '" 

Saad Yahya ibn [Abi] Kathir [commenting] on His staternent 
(Exalted is Hel), In a garden pladdened;" "Audition [sami Pin 
Heaven.” 

Sand Abū Umīma al-Dilulf, The Emissary of God (may God 
bless hom and grant him peace) said, "At the bead and feet of 
every man that enters Heaven there shall sit a pair of the Large- 
eyes! Viouibs, whiu sing su Doni io uoc cmos beaudful voice ever 
heard by man or jinn; not the devil's piping, but only the praise 
and hallowing of God" 


An Exposition of a Diverse Group 
of the Attributes of Heaven's Peaple for 
which Accounts are Forthcoming 


SAMA IBN ZAYD has related that God's Emissary 
may God bless him and grant him peace) once said to his 
Companions. “Ho! Is there anyone that will rell ap hic cleewae five 
Heaven? Truly, Heaven is without rival. By the Lord of the 
Ka ba, it is a lighe which sparkles, and sweet basil which waves, 
and a lofty palace, and a flowing river, and abundant ripe fruit, 


“Same: Any Set coremuny in which God a invoked collectively. (CÉ. Hujwist, 
Kaif, sgz-4t y. Qusbayri, Rila t 017-659) 
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and a beautiful and comely wife, in happiness and ease in an 
abode everlasting. It ès joy in a lofty rexknce, splendid and 
secure,” And they saad, “We are the ones who will roll ap ther 
sleeves far it, O Emissary of God! And he said, ‘Say, “if God 
{Exalted is He?) so walls”.' Then he made mennon of the Holy 
War, and iecoitiended is” 

A man once came to che Emissary of Gad (may God bless him 
and grant him peace] and asked, ‘Will there be horses in Heaven, 
for they please me grearhy? Mf yow shonld es dese! he replied 
‘you will be brought a horse of ruby which will fly with you in 
Heaven wherever you please.” Another man said to him, I am 
fond of camets: shall there be any camels in Heaven?’ and he 
answered, 'O bondsman of God; if you are received imo Heaven 
then you shall have therein whatever your soul desires and your 
eye finds delectable 

Said Abū Sz id al-Khudri, The Emissary of God (may God 
bless him and grant him peace) said, “A man in Heaven shall have 
a child just as he desires, whose gestation, weaning and youth 
shall be m a inge nour `. * 

Said the Emissary of God (may God bless him and grant him 
peace), ‘When Heaven's people are settled therein, friends wall 
yeara [on sun ,t, wal tic couch of onc will gravel to that of 
another sa that they meet and discuss what had passed between 
them in the worldly abode. One of them will say, "O my 
errem da pan recall euchzandaowch a day and asch-and-wieh an 
assembly, when we prayed to God and He forgave us?" " 

And he sad (may God bless him and grant him peace), “The 
people of Heaven are hairless, beardless, white, compact in limbs, 
use kohl, and are thirty-three years of age, with the form of 
Adam. Their height is sixty cubits and their breadth seven’ ^ 

Said the Emissary of God (may God bless him and grant him 
peace), Ihe lowhest of Heaven's people shall have eighty 
thousand servants and seventy-two wives. A dome of pearl, 
chrysolite and sapphire shall be raised up for him, which 5 as 
broud as die disaurc Lbeiween ie aud Sen a’ They e ls 
* A place cum alu ly fifty miles soutts lese ih. (OF H. Laimme, arn “al 
ies e ET n aem) 
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wearing crowns the least pearl of which would cast light from 
East to West.“ 

And he saad (may God bless im and grant him peace), ‘| have 
beheld Heaven: one of its pomegranates 15 as large as a water skin 
made from the hide of a large-humped camel. [ts birds are as 
gres iding caule These wua a oave-gal licis, aud 1 add lici, 
“© slave-gir" To whom de you belong? "To Zayd ibn 
Hiritha,” she replied. And in Heaven there s that which no eye 
has seen, we ear heard, and which hac never occured tu mortal 
mind.” 

Said Ka b, ‘God (Exalted is He!) created Adam with His hand, 
wrote the Torah with His hand, and then planted Heaven with 
His hand, saying to it, "Speak!" And it declared. The faithful 
have riumphad ".'* 

Such arc the attributes of Heaven, which we have mentioned 
both in detail and in sum. Al-Hasan al-Basri (may God have 
mercy upon him) once mentioned them all when he declared, 
les pomegranates are the size of pails, its rivers are of water 
which never stagnares, amd of milk the caste of which £s never sour, ^ 
and of purified honey," not cultivated by men, and of wine a 
delight to those that drink of it." Therein minds never grow 
feeble, and heade never ache. And therem it what no eye hae 
seen, no car heard, and what has never occurred to mortal 
mind, They are kings in pleasure, thirty-three years of age. The 
height of each one will be saxty cubits. They use kohl, and are 
hairless and beardkss, They are safe from the punishment, and 
the Abode is well-pleased with chem, Meads flow for them over 
pebbles of sapphire and chrysolite. Its roots, palms and vines are 
of pearl, and its fruit is such as is known only unto God (Exalted 
is He’). Its fragrance diffuses five hundred years! voyage around. 
Therein they have swift horses and camels with bridles, reins 
and saddles of sapphire. Thcicin dicy visis onc anmilici Thi 
spouses are Large-eyed. Houris, like hidden pearls," A woman 
shall cake up between her fingers seventy robes and don 
them, while the marrow of her lag remaine wicible henearh 
Manners are purified there of coarseness, and bodies of death 
They do not blow their noses, neither do they urinate or 
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excrete, but instead they belch and perspire musk. Ihren i thew 
provision mering and night ^ There will be no repeated cimi. 
and going there. 

"The last man to enter Heaven, who is the least of chem 1) 
degree, will be given to see all that he owns for the distance of a 
hundred years” journey, all of which de gold and silver palaces 
and tents of pearl, His vision will be enhanced, so that he descries 
its most distant parts as well as he beholds its nearer places. 

‘Morning and might they shall be served with seventy thousand 
platters of gold, im cach of which is a dish different from che 
others; the taste of the last shall be as delicious as that of the first, 
In Heaven there is a sapphire in which are seventy thousand 
mansions, im cach of which he seventy thousand chambers, im 
which there is not a single crack or fissure.’ 

Said Mujihid, "The lowliest of Heaven's people shall travel a 
et years in Lis kingdom, Lelholding its farthest parts just as 
ne beholds its nearest, while the highest is him that shall gaze 
upon his Lord mornmg and might.” 

Said Said ibm al-Musayyih, ‘Fuery ane of Heaven's people 
shall wear three bracelets: one of gold, another of pearl, and a 
third of silver.’ 

Said Abū Hurayra, in Heaven there is an hour called al- 
Ayni'. Whenever she walks seventy thousand maids of honour 
walk on her right and left, while she asks, “Where arc they that 
enjoined goodness and forbade iniquity?" " 

Said Yahya ibn Mu adh, “Lo renounce this world ts a hardship, 
but to lose Heaven is a hardship greater still. The renunciation of 
this world is the dowry of the next.’ And he said also, ‘In the 
pursuit of ibis world lics the hurmulsetion of the soul, while in the 
pursuit of the Afterlife lies its honour. What a marvel it is, chen, 
that one might prefer humiliation for the sake of pursuing 
weumething which must pass away. and renounce the honour 
which is in the pursuit of what must needs abide!’ 
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Lhe Beatific Vision, 
and the Beholding of the Countenance of 
Ged (Blessed and Exalted is He!) 


G OD (Exalead is i fet) Isas said, Cor those tar wrought gaod shall 
ST he the greatest good, and even more.’ This ‘even more’ is the 
Vision of the Divine Countenance, which ix the greatest. of all 
Arhghts and which ehall cause onc te be quise obli iuus of d 
pleasures of the people of Heaven. We have mentioned its true 
nature in the Book of | Sacramental) Love”, and it has been attcsted 
to by the Hook and the Sunna in a way which refutes what the 
heretics | ah! al-buf “ believe. 

Said Jarir ibn Abd Ah al- Bajalr, "We were sitting once with 
the Emissary of God (may God bless him and grant him peace] 
when hc looked at the tulli moon, and said, “You shall behold 
your Lord just as you behold this moon. You shall not be 


K. f Mb e wa! lam; wal nde (yi, iw. book dt the Vision is 
ed on prp.204-271 (German Camlipon hy Gtambeh, pp -e. 

"The: Aah ane octhodasy, which holds che vanm [m'pa] of God te be trae ‘wahuut 
bow! [ila Aas] (Ash'ari, thie, y-a; Agel. 292 ayy; Bigillinl, Tawhid, 256- 
275] eradstinnilly exprowed raw in the form of a polemic specifically or implicitly 
airectect agat a variety ol tiely hereses. In particular, tho Mu tazilitzs and the 
Jaboriya, wemingly alluded ti here, derind che possibehey uf the u. (Gerdes and 
Auswaai, 38). chung che Qur'inic were Perego camer reah Hun (errs) and 
God's satement to Muss, Thou shali net Ohe Me" ovii). The A ‘seine renked 
by averting thor thes texte deny only che believers vhinn of God in this world 
Ats. Toc Magaii, ay; Fari, b 69), and wert d to provxk an involved asd 
often Geilliane theological explananon of Row the e is vo be exdemiuud, In his 
carer works, Ghazal reherates d anabesic lata ay An} her lore — oe 
Cheoughaut the Hiin, and as iri the fh d- text from the K al Makefia referred to in 
th» secon (ep. fv. 271], regarch n as being sufficiently proved hy scriptural 
authority (this representing 3 more Miraridite posiiun; cf. Maharid, 771 and b 
buhé che Hewtitic Vrana i mene niher rhan the pmi fave! rifa} nm one i 
Adern and more tl vj to che Ante in this world (cha-, 1v. 270), Por his 
Ver adombranun of this ductrine ser AN, 251 
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obstructed from the vision of Him. Therefore, if yout ane ahb t» 
pray before the sun rises and before it sets, then de s^ Hen I 
cited, Aad proclaira the praise of thy Lord before the nue riety ant 
at its decline," This has heen recorded in the two Sakiks? 

Mushin relates in his Sahih that Suhayb once said, “The 
Fmisary of God {may God bless him and grant him peace} 
recited His word (Exalted is He!): For those that wrought good shail 
he the greatest qood, and even more [and commented as follows}: 
“When the people of Heaven enter Heaven and those of Hell 
enter Hell, a herald shall call out, saying, “WU people or Heaven: 
There is a tryst for you with your Lord,’ which He wishes to 
bring about for you.” "What might that tryst be? they enquire. 
"Disl The uot boad Weavily ous mala unt whin our faces and 
bring us into Heaven and deliver us from Hell? And the veil is 
lifted, and they gaze upon the Countenance of God [Great and 
Ulorione ie Hal), and never had they heen given anything more 
beloved to them than this. 

This Tradition of the Vision, which as narrated by a number of 
the Companions, reveals the supreme height of the greatest good, 
and the very limit of bliss. All that we have detailed regarding the 
delights fof Heaven] shall at that moment be forgotten, for the 
rapture felt by Heaven's people at the Meeting shall be without 
end; neuner stall any of die pleasures of Pleaven stand any 
comparison with it at all. 

We have made our discourwe here succinct, since we have 
already provided details in the Book V Eune, Afortir 
and Satisfaction. It is not proper thas the bondsman's quest for 
Heaven should be for anything other chan the mecang, with his 
Lord. As for the rest of Heaven's delights, man's participation m 
thern is no more than that of a beast Jet loose in a pasture.” 


*A favourite Sufi mun. Ghazali devotes (wo Esposmons to the e, the first of 
1.1. %“, 1v. ac. Fs tr ramis, 4 „ deeem ahar genre moril hee e oof 
the perpal Ome, Uhu has neither fens nur e t. came the highes: form 
ut fobeity, while the second (rv. 269721; Grambeh, 664 70) capli why the rann 
is "oearer' aad ‘more perfect! in the Afters. The argamem runs thuv: Every f 
Wt procu lump phere miny me . -e Hause is fulfilled. Te . — + 
wh an organ, Gor God has spoken of bn whore ., Gad ka opewnd s Ishin, co 
heat hr ln e At fen bis Long (CQ. Xi thes divine Hut i che inte llrct. 
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And we conclude the Book with 
A Chapter on the Wide Compass of 
God's Mercy, for optimism’s sake 


HE Emissary of God (may God bless him and grant him 

peace) used to like oprimism and, since we hive to our 
credit no works through which we might hope for forgiveness, 
we emulate him (may God bless him and grant him peace) and 
are optimistic, hoping that God may end our courses well in this 
world and in the next: thus we shall end this book with a 
commemoration of His mercy (Exalted is He!). For He has said, 
Ascuredly, God forgives not that partners should be associated unto 
Fhe, but Ele forgives all save shat t0 whomsoever tte will And He 
has said (Exalted is He"), O my bundenen, who were prodigal with 
their own selves! Despair nut of God's mercy! Truly, God forgives all 
sins. Truly, Mr ic the All- Fangen, the AU Merciful? And Hz has 
said (Exalted es Hel), Yet whosoever has wrought evil or has wronged 
his own self, but shen asks for God's forgiveness, shall find Him to be 
All-Forgiving, All-Merciful.! 

We ask forgiveness of God (Exalted is Hc!) for every stumbling 
on our part, and for every slip of the pen in this and all our other 
books. We ask His forgiveness for those of our words which have 
tor boen thatched by our deeds. We ask Hs forgiveness for the 
claims and professions af knowledge and imsight into His religion 
which we have made despite our insufficsencies therein. We ask 


which with its intuit c powers it to be discmguistest from pure reason Ip 28s}, and 
may perceive imangible aod know God, which ia folftillment entailing a pleasure 
prener Chan any odho, sino keowledge of the Creator is superior te any 
kso which aav Be had of His eisim War chet coment be pened retiocaBy, 
fur "oniy de whe tene, knows’ (p.256), jus as che phawre of sexual union cannut 
be explarmod ti children. When the Vigon is atamai “all concerm and desires are 
extingwebed’ (p.267). Thus. Khi a. al- Adawiva could make her famoss pro 
mumeenune "I haus nnt hen Ham feom for of TI ss Cure lging fus 
Heaven, foe thus wiki E be is a bad hireling; eather have [ worshipped Him cut of 
luve and yearning for Him alone (g 266i]. 
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Mis forgiveness for every scence we have acquired and every 
um which we have undertaken for His noble sake, but which 
was then commingled with sormerbing elu. We wk Hi» fon gives 
ies for every covenant we made within ourselves but which we 
then fell short of fulfilling. We ask His forgiveness for every 
Ule g whisk fh bestowed upon us but which we employed in 
iisebedience to Him. We seek His forgiveness for having 
declared of implied the shortcomings or the inadequacy of 
myone And we ak His forgiveness far every passing notion 
which induced us to disemble or be mannered for the sake of 
playing up to others, in any book which we have written, or any 
c which we have delivered, or any science which we have 
profited or profited from. And after having asked His pardon for 
all these things, for ourselves and for whomsoever reads this book 
uf ours, or copies it, ur listens to it. we ask that He should honour 
as with His forgiveness and mercy, and overlook the entirety of 
cay sins, both evident and concealed. For all-encompassing is His 
wenetosity, all-abundant is His mercy, and His grace overflows 
npon all that He has made. And we, who are ot His making, find 
wo path to Him but that which hes through His grace and 
inunificence, For the Emissary of God (may God bless him and 
rant him peace) has aid, Truly, God (Exalicd i» He!) i uf a 
hundred mercies, one of which He has sent below to jenn and to 
mankind, and to the birds and the animals and the vermin, 
shnosh esl. i all ilii: mutual dealing with kindnen and with 
mercy. And ninety-nime mercies has He withheld, and by them 
Jill He show mercy to His bondsmen on the Day of Arising. N 
And it & elated that when the Day of Arising comes. God 
‘Exalted is He!) shall bring forth a book from beneath the 
Vhrone, in which it i written: "My Mercy has outstripped My 
wrth Tam the Mest Merriful af all that show mercy’. And from 
wut of Hell shall proceed the number of Heaven's folk twice 
multiplied. 
And God's Emissary has said {may God bles him and grant 
lin peace), "On the Day of Arising, God (Great and Glorious is 
Het) shall joyfully appear before us, and declare, “Rejoice, O 
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assembly of Muslims! For there is not one of you that has not had 
his place in Hell taken by a Jew or a Christian!” ^^ 

Said the Prophet (may God bless him and grant him peace], 
"On the Day of Ansing, God shall give Adam to intercede on 
behalf of a hundred and ten million of his rd.“ 

And tie Prophet (may God bless mim and grant him peace) nas 
said, "On the Day of Arising, God (Great and Glorious is He!) 
shall ask the faithful, “Did you yearn for the meeting, with Me?" 
Wes, O ous Lord!” thoy reply. Aud when He asks why, shey 
answer, "Because im Your indulgence and pardon did we set our 
hopes.” And at dus He declares, “For you have | decreed that 
pardon” “ 

And he said (may God bless him and grant him peace), ‘On the 
Day of Arising, God (Great and Glorious is Het) shall say, Bring 
forth from Hell all those who remembered Me on one day, or 
ever feared the standing before Me™." 

And the Emissary of God said (may God bless him and grant 
him peace), “When the people of Hell are thronged together in 
the Inferno with whorsocver God walls of the people of Islam 
[aht al-gihla}, the unbelievers shall say to the latter, “Were you not 
Muslims?" Ves, they make reply, to be told, "Your Islam did 
not avail you, for sec, you are with us im FIell!" And they siy, 
“We had committed sins, and were taken to task for them." And 
Gad (Great and Glorious es He!) hears what they say, and orders 
all those af the people of Idam whe are in Hell eo be bronghr 
forth; and this is done. And when the unbelievers behold chis they 
cry out, saying, "Would that we had bern Muslims, that we 
might be fetched hence like them!" And then the Emissary of 


“ditven che tale of this chapier, it may be rivas oo poit eur thar Ash are 
urthuidaxy teaches that non-Mushere who have nut bren expo to Hm. even 
pier ite veris] sinema, comma he then ro tick far noe armbrseing d 
thar dwy believe in the unity and jumice of God, Dey too are candsltes foe 
solemn (Cf Babii Cpl. 2624) 

* As Hanan Khaled points out (pp rs. A $2), the Traditions ie two pme 
Re 1 uf . noso fess catia’ aisil itae gm the Pay HE 
„ described: pr, and another, to be oxerciand excknively by the Prophet 
Muhammad, Oy which simmers shall be dedeeered frun the mifereal regions—a belief 
cocreseonding t the Catholic docere of the “Harrowing of Hei 
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God (may Ged bless him and grant him peace) recited, Presently 
those that disbelieved shall wish they had been Muslims.'* * 

And he said (may God bless him and grant him peace}, “God i 
more compassionate to His believing bondsman than is the loving 
mother to her child.“ 

Said Jarr ibn “Abd Allah, "The man whose good deeds 
outweigh his sins on the Day of Arising shall enter. Heaven 
without reckoning. The man whose good deeds match his sins 
shai recetvv à fenierat fudpemirnt, ` and shall acu anc Vicaven. The 
Intercession of God's Emissary (may God bless hum and grant bun 
peace) is only for che man that ruined himself and burdened his 
back.” 

It is related that God (Great ang Glorious is He!) ance said to 
Moses (upon whom be peace]. O Moses! Qirūn begged for your 
iid. her yon afforded him none ^ But by My Glory and Majesty. 
had he begged for My aid | would have aided him, and would 
have granted him My forgiveness." 

Said Sa'd ibe Bilal, On the Day of Arising, an order shall be 
promulgated for the removal of two men from Hell, and God 
(Exalted is He!) shall say, “That was for what your hands had 
wrought, and never was I waist to My Gun,. "Then He shall 
decree their restoration into Heli, upon whicn onc of them 1 
covered in shackles up to his neck, while the other holds back. 

Then the command is given to bring them out anew, and He 
spuscsiuna theis about what diy load just Jone, The one who had 
returned to Hell says, “I had feared the evil consequence of an, 
uid wished never again to expose myself to Your displeasure.” 
And the man wha had heutsted declares “My goad opinion of 
You convinced me that You would never send me back after 


le teil and the Kiirijive sects coughe that Mushen reridiviti woukd 
inan ii tn elt (Mods aT, AE gede dd. Kah, „„ The ee 
^ac pejectod by the Ash aritee; according tu LzH¹ank., cves the eost anfall of the 
evt will c a Hell foc mo sore dian seven , years UE, 1V. 268) 
"CE the ali "My Intercessium is fur dose of my nakon who are quilts of grcar 
e GAD Maud, Sunna, 31; ibn Mia, und, Jy: at rar, Mapan, aps, 
tim, Ts. 360) 

CY €) lee dn the hibibcal Karsh was swallowed up by dhe earth fie 
Ins etae ed Coord 
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having delivered me.” Thus it is that God orders that they both 
be taken to Heaven." 

Said God's Emissary [may God bless him and grant him peace), 
On the Day of Arising, a herald shall cry out from beneath the 
Throne, saying, 0) nation of Mubammad! All that was duc to 
me from you I grant you now, and only that which tollows Jot 
rights unrcstored] remains. Thus grant them to one another, and 
enter Heaven through My mercy." "^ '* 

ft & related that a nomad once heard Ibu ALLg, ieciic H yon 
did stared an the brink of a fiery chasm, and He did save you therefrom.” 
“By God" he said. "He would not have saved you therefrom if He 
wanted ro cast yis into it!’ And Ibn “Abbie remarked [to all and 
sundry], ‘Learn this from one who is uneducated!’ 

Said al-Sunibihi, I came in upon badi ibn al-Sármit when he 
was in his mortal illness. I began to weep. but he snd. “Easy now! 
Why do you weep? For, by God, not one of the Traditions which 
Vheard from God's Emissary (may God bless him and grant him 
peace) in which there would be benefit for you did i not relate to 
you, save one alone, which I shall narrate to you today now that 
my soul is beset on all sides. I beard the Emissary of God (may 
God bless him and grant him peace) say, "God has made Hell 
Forbidden (ui all who deciarc, ^ There is no deiry save God, and 
Muhammad is the Emissary of God". “ 

Said Abd Allah ibn ^ Amr ibn al- As, “The Emissary of God 
{may Cod bhea him and grant him peace} wuss said, “Ou ihe Day 
of Arising, God shall choose a man from my nation out of the 
assembly of all creatures. Ninety-nine books shall be spread out 
before him each ane of which erretches as far ac che eye can cee 
Then He shall ask him, ‘Do you deny any of this? Have my 
Recording Angels dealt you any injustice? No, my Lord,” he 

shall reply. Then He shall ask, ‘Have you any excuse?” No. my 
Lord, he shall reply. But yes,” says He, ‘you have onc good 
action in My sight, and today there shall he no injustice against 
you.’ And He brings out a card upon which is written, I bear 
witness that there is no deity sive God, and [ bear witness that 
Muhammed is the Emissary of God.’ O my Lord" he says, 
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‘What is chat card beside all these books?" "You shall not be 
wronged,’ ays He, And the books are placed in one scale, and the 
vard in the other, and the books rise up while the card descends, 
for there is nothing which can outweigh God's name." * " 

Said God's Emissary (may God bless him and grant him peace) 
at the chose of a kengthy'® Tradition in which he described the 
Arising and the Traverse, “God shall say to the Angels: 
"Wherever you find a dinar's weight of good m anyone's heart, 
bring that person forth trom Hell; thus they bring forth a great 
throng. Then they say, O our Lord! We have left therein none 
of those whom You ordeted us to take.” But He says, "Go back, 
wi whenever you find an falt-dmars weight of good in 
anyone's heart, bring him forth from Hell" and thus they bring 
uut another great throng, Then they say, O our Lord! We have 
wt therein nome of iese whom You wudel us ar take" 
'Ieturn", He says, and whenever you find half an? ants 
weight of goad in anyone's heart, then bring him forth". Thus 
they bring out a Furcber grcat dawg, apia which dey doclaic, 
“O our Lord! We have left therein no good." * And Aba Said 
al-Khudri was wont to declare, ‘lf you do mot believe me in 
^ «— of this Tradition, then recite, if you wish, His statement 
(Exalted is He!]- Truly, God does mor work co much as an ants weight 
vi injustice. If there is a good act, he multiplies it, amd bestows from His 
prence a mighty renisard. Then he loomtanued the Tradition endl 
anl, * "Then. God shall say, “The Angels have interceded, the 
Wropbets have interceded, the believers have interceded; nonc 
comeing none except the Moet Nc aH of rhe Merciful' And He 
wakes up a handful, and there emerges a people that never once 
ihd good, who have been turned to cinders. He casts them into a 
river at the mouths of Heaven which is called the Maver of Life, 
trom which they grow as do seeds cast upon the banks of a Aash- 
How. Have you not seen that what grows between the stones and 
the trees ts yellow and green,” while that which is in the shade is 
white?” And they said, “O Emissary of God! It is just as though 


Hers, the paki af Mino, the Bean of the Card’ is amang the best-known nf all 
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you had been a shepherd in the clescrt!"^ And he said, “Then they 
emerge like pearls. Around thei r necks are ringe «o thar they are 
recognised by the people af Heaven, who say, ‘Behold the slaves 
freed by the All-Merciful, thos whom He brought mto Heaven 
although they had never done any praiseworthy thing. noe sent 
before them the slightest goad!” Then He says, ‘Enter into 
Heaven, where whatsoever you see shall be yours.” And they say, 
O our Lord! You have given us that which You never bestowed 
upon anyone before ust’ And Giod (Exalted is He!) says, “And 1 
have for you something which as better still.’ O our Lord" they 
say, "And what could be better sull? "My Satisfaction with vou 
he replies, tor hencetorth | shall never be wrathful against you 
again." This has been narrated by ab Bukhari and Muslim in 
ther Sarifis.^* 

AL-Mukhat also narrates on the authority of Ibn “Abbas (may 
Gud be pleased with them beth} that ‘The Emissary of God (may 
Gad bless him and grant him peace) carne out to us one day, and 
said, “The nations have been displayed betore me, so that one 
Prophet passed by me accompanied by one man, another Prophet 
by two, a Prophet by no-one at all, and another by a group. Then 
[espied a pigat Ini, and hoped. thar it would be my nanon, but 
was told, "That is Meses and his people." Then I was commanded 
to look, and i beheld another great host which filled the horizons. 
And | was teld ta took this way Au ihai, undt 1 beleid still 
another mighty host. “Behold your nation, 1 was told. "Of them, 
seventy thousand shall enter Heaven without reckoning.’ ™ At 
thic, the people went apart, none jaf the sceculy eee 
having beet named by the Emissary of God (may God bless him 
and grant him peace). The Companions discussed this matter 
amongst themeelves and caid, ** Ac for our cute, we were bows 
into polytheism, and only later believed in God and His Emissary: 
those |whom he mentioncd| are our descendants." News of this 
reached the Emissary of God (may Gee hlec him and grant him 
peace}, who declared, “Rather, they are those who do not resort 


* And i he had, according vo the traditora) accounts, in hus youth 
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to cauterisatian,^ or charms, or to drawing omens from birds," 
and who ect thesr truet in God." Thon Uk Seha stood up and ened, 
"Pray God to sec me among them, © Emissary of God!" and he 
replicd, “You are among them." Another man arose and 
repeated what ITK cha had said. hur the Pronhet (may Gad bless 
him and grant him peace) declared. "In this, Ukasha has 
preceded. you.. 

Said Amt ibn Hazm al-Ansári, “The Emissary uf God (may 
God bless him and grant him peace) once retired from us for three 
days. coming forth only for the prescribed Prayers, following: 
which he would return. When it was the fourth day he came out 
before us, and we said, O Emisary of God! You kept from us 
until we thought that something might have transpired.” 
"Nothing but good has transpired,” he said. “My Lord (Great 
and Glorious ts Hef) gave me a covenant, saying that He would 
bring mto Heaven seventy thousand of my nation without 
reckoning, During these three days I petitioned Him for more, 
and found my Lord Praseworthy, SelfSuffiaent and Generous. 
For every onc of those seventy thousand He gave me seventy 
thousand more. O my Lord! I said, And shall my nation reach 
siecle a onsite?! aad He replied, ‘I shall -K up dac Au, 
for you with the nomads““ "^ 

Said Abü Dharr, “The Emissary of God (may God bless him 
and grant him pesce} said, "Cabriel appeared to me at the edge of 
the Harra,” and said, ‘Give your nation the glad news that 
whoever dics without having associated any partners unto God 
shall enter inro Heaven! ‘OV Gabriel! t cid, Feen if he had 
committed theft and adultery?” Ves. he replied, ‘even if be had 
committed theft and adultery.” “Even if he had committed theft 


An explanation tor thn ciniike of cautrmiaciom n piven by thee trau sage viral 
‘Wall ASA ab-DahlawTl, who sells us chat the practice demi away the angels UHR 
Allak al- Bala, © 094). 
CA papan Arab cusom, 

" Ukisha hac precodod you tecamre a proverb with cvughiy the me meamng a 
wur Emgievh idiom ‘popped at the pow’, It ts ati Ne Beard (Cf. Sakhzwr, 
ote) 

“The heult plain whish warruunzds Modna ain theer uides. 
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and adultery?” I asked [again], and he replied, ‘Even if he used to 
drink wine 

dant Abu I-Darda', "The Emissiry of God (may God bless him 
and grant him peace) once recited, And for whomsoever fears the 
standing before his Lord shall he two gardens,” and I asked, "Even af 
be had committed theft and adultery, U Emissary ot God?" And 
he said, "And for whomsoever fears the standing before his Lord shall he 
Two gardens," and {asked Jagain|, “Even if he had committed theft 
and adultery, O Emissary of God?" Dui le ssid, “a E 
whomsoever feat; the standing before his Lord shall be rwo gardens." 
And jagain] [ asked, “Even if he had committed theft and 
adultery, O Emissary of God?" And he derlaread "Ne deepate 
Abu'l-Darda't" "^ 

And God’s Emissary (may God bless him and grant him peace} 
said, "When the Day of Arising comes, every believer shall he 
presented with a man from the people nf the other faiths [ahl al- 
milal] and be told, “Behold your ransom from Hell!“ 

And Muslim relates in the Seif that Abū Burda related to 
“Umar ibn “Abd al- Aziz on the authority of his father Aba Miss 
fal-Ash'ari] that the Prophet (may God bless him and grant him 
peace) said, ‘Never shall a Muslim man die without God (Exalted 
e - in his place in Hell a jew or a Christian. Umar ibn 
‘Abd al- Aziz made him swear three times by God, besides 
Whom there is no other deity’ that his father had indeed related 
this en him on the authority of God's Emizary (may God blo» 
him and grant him peace}, and he did n 

It is related that during one of the campaigns a boy was 
standing and being sold off this hring nn an intensely hot 
summer's day, He was seen by a woman concealed among the 


* These two well-teown Tradinoms, the second of which was, according to ab 
Mau, . ed by Um Aas AN AA and -n a being “ot all die 
Tradinces of blam che mos impirmg of hupe’, (Skak, xvu. S} have been given 
necessary Aas by the same comnieszator, whe remarks chat their ‘purpurt is that 
God (Exalted is He”) shall forgive the Muslims thew sim aud stnolve them then, 
med a agent ilie fe mwa end he Cn ctas thor bec became ot ther me het and their 
transgression Yet ito hy their own woeks chat He shall cunaum them to Hell, noc 
tho of the Mushens. This interpretacion is 1dispenabie because of His atesent 
{Exalted is Hel}, No wal shall bear Ar burden of anter gerd. xvu. Rg.) 
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people, who made her way forwards vigorously with her 
companions behind her, until she took up the child and Gutched 
him to her breast. Then she turned her back to the valley to keep 
the heat away from him, saying, ‘My son! My son!" At this the 
people wept, and left what they were doing Then the Emissary 
ot God (may God bless him and grant him peace) came up and 
stood before them. They told him of what had transpired, and he 
was delighted to see their compassion. Then he gave them glad 
news saying, "Mairscl yon at ilio eee vua peso fer her 
son?’ and they said that they did. And he declared (may God bless 
him and grant him peace}, “Truly, God (Blessed and Exalted L 
Heh ic even mare compassionate tewards von all than is this 
woman towards her son.' At this, the Muslims went apart in che 
greatest rapture and joy.” : 

These Traditions, together wath those which we have related in 
the Book of Hope, give us the glad news of the wide compass of 
God's Mercy (Exalted is He"). It is our hope that He wall not deal 
with us as we deserve, but wall rather grant us that which is 
appropriate to Him, m His generosity, abundant indulgence, and 
mercy. 
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